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(o. ':~1) 

Read in the name of your Sustainer, Who has Created man out of a 
germ cell. Read- for your Sustainer is the Most bountiful One. Who 
has taught (man) the use of the pen. Taught Man what he did not know. 

(Qur'an 96:1-5) 

(VA:~\) 

And Allah has brought you forth from your mother's womb know­
ing nothing- but He has endowed you with hearing, and sight. and 
minds. so that you might have cause to be grateful. 

(Qur'an 16:78) 
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PREFACE* 

Muhammad Rashid Rid.a was a prominent member of the 
reformist school of thought known as al ]ami' ah al lslanuyah, a 
school which had a profound effect on many of the issues con­
fronting the Muslim mind nearly a century ago. If Jamal al Din 
al Afghani can be called the founder of this school, and Muham­
mad 'Abduh its mentor, then Rashid Rid.a may be called its ar­
ticulator and third most important personality. 

In attempting to describe this school of thought, it may be 
best to say that it was based on the idea of rapproachment or, 
more specifically, of bringing Islamic and Western thought closer 
together. lhis was to be done by minimizing or downplaying 
their differences. In this way, it was hoped that the Muslims 
would learn to be at ease with Western thought and to accept it 
as comprehensive and universal in nature, or at least as the 
logical outgrowth of ideas originating with Ibn I<hald iin, Ibn 
Rushd, or al Ghazzali. 

Many who subscribed to this school of thought were in­
volved in the attempt to derive points of agreement from the two 
intellectual traditions. For the most part, however, these attempts 
were overly simplistic and insufficient to make the process of 
rapproachment an interactive one, or even one that could be ap­
preciated by both sides. As it turned out, the loser in almost 
every case was Islamic thought, as many of the school's members 
believed its value was to lend legitimacy to the claims of 
universality made by Western thought. The objective of quite a 
few of the ]ami' ah lslanuyah thinkers was to prepare the Mus­
lim mind to accept Western and, in particular, secular thought. 
Certain thinkers went so far as to interpret Islamic concepts and 
doctrines in a way that would make them acceptable to modem 
secularism. 

It is not the intention of the author to undervalue this school 
of thought or the positive role it played in regard to several is­
sues of importance. What he seeks to do is to explain that Rid.a 

* This preface was prepared in Arabic by Dr. TaM Jabir a! 'Alwani and 
translated into English by Y. T. DeLorenzo, IITT Research. 
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differed from the other adherents of this school of thought in 
that the ideas of rapproachment espoused by the others became 
for him ideas of reformation, including the attempt to revive the 
institution of ijtihad and his emphasis on the importance of cul­
ture in restructuring the Ummah. Thus he wrote an exhaustive 
commentary on the Qur' an, drawing heavily from the writings 
and teachings of 'Abduh. Likewise al Maniir, the joumal he 
edited for over thirty years, served as a fonun from which he cir­
culated those ideas he considered most important for Muslims 
to be acquainted with. Nonetheless, Rid•i's reformist thought 
never went much further than reconciliation. though it might be 
said to have been a step on the path to revival. 

During his lifetime, Rida witnessed many significant political 
events in the region, including the collapse of the Ottoman ca­
liphate and the subsequent rise of nation states from its rubble. 
In his political life, Rida established a number of secret and pub­
lic political organizations, as he maintained relationships with 
political figures and parties both at home and abroad. In every 
case, however, his dealings grew out of an increasing trepidation 
of western colonial ambitions. Thus his fascination with some as­
pects of Western thought may be seen as an attempt to use, for 
the purpose of establishing a modem Arab and Islamic state, the 
same means used by the West in establishing itself as the 
dominant world power. 

The theme of many of Rida' s writings was to discover and 
analyze the reasons for the West's progress and to invite Mus­
lims to adopt the same strategies for their own betterment. As 
the depredations of the West against the Muslims increased, 
however, he began to have doubts regarding his earlier admira­
tion of Western thought and progress. It was a bitter experience 
for him and those who shared his views to see that the West's 
culture and civilization did not have the power to prevent it 
from committing the worst crimes against Muslims and Muslim 
countries. 
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In publishing this book, the first in a series of graduate 
dissertations,1 the International Institute of Islamic Thought 
hopes to explain that the encounter with the West still poses 
serious challenges to the Muslims. Such challenges are dictated 
by the absence of a framework to guide the process of interaction 
between the Islamic and Western cultures. It also hopes to focus 
on Rid.as attempts to deal with the disorienting effects of the 
encroachment of alien values and institutions on the structure of 
Muslim society and to outline a framework that would enable 
Muslims to improve their conditions and assume their assigned 
role while preserving their indigenous values and national 
identity. 

In closing, we thank Dr. Emad Eldin Shahin for his efforts in 
writing a book that may be taken as an example of how the past 
may be linked to the present. May this be another successful step 
on the long path of enlightening the Ummah, and may Dr. 
Shahin's example inspire others to make their own contributions 
towards this noble goal. 

Tah.a Jabir al 'Alwaru 
The International Institute of Islamic Thought 
Rabi' al Akhir 1414 / September 1993 
Herndon, Virginia USA 

1 This book was originally presented to the American University at Cairo 
as a Master's dissertation in Political Science. 
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INTRODUCTION 

In the nineteenth century, Arab and Muslim societies were 
forcefully drawn into direct contact with the vibrant civilization 
of the West with its advanced sciences and technological achieve­
ments, its political and economic institutions, its social and cul­
tural values, and its philosophical and intellectual trends. These 
factors were the outcome of the long experimentation, conflict, 
and development which the West had undergone before it be­
came an imperial power. When the West penetrated the Muslim 
world, profound and rapid changes occurred in almost every 
sphere of life. Since then, the Muslim world has been in a state 
of "transition" or "transformation." However, it has not had 
enough time to gradually absorb the new elements and work out 
a sound synthesis between the old and the new. 

The introduction of foreign systems of education, admini­
stration, and legislation, as well as economic and political pat­
terns, shook the bases of Muslim society. These changes did not 
produce the same results as they had in the West for several rea­
sons. First of all, they were imposed from above and not through 
the interaction of the internal dynamics of Muslim society. Sec­
ond, they were introduced by foreign forces and powers to 
whom resistance was the national duty of Arabs and Muslims. 
Third, they clashed with the dominant complex conditions of 
Muslim societies. They created structural imbalances as the gap 
between the indigenous Islamic belief system and the alien non­
Islamic values began to widen.1 Consequently, the Arab began 
to realize that he "lives in a world that he feels is not his own, 
that he can only partially understand, and certainly cannot 
control."2 

1Nadav Safran, Egypt in Search o(Political Community: 1804-1952 (Cambridge: 
Harvard University Press, 1961), 145. 

Wilfred Cantwell Smith. Islam in Modern History (Princeton: Princeton Uni­
versity Press, 1957), 97. 

xiii 
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From the late nineteenth century until 1924, the Ottoman 
state gradually disintegrated, and for the first time Muslims were 
directly controlled by non-Muslims. With disintegration came 
dualism. The most flagrant example was education. Two systems 
of education, traditional and modem or Western, existed side by 
side. The members of the second type, kno"W-n as "the West­
ernized" by the traditionally educated, climbed the social ladder 
and gained dominance over the state apparatus. They found 
their place quite easily in the modem administration and the 
new economic and political institutions. 

The encounter with the West, whose might was its most ap­
parent feature, influenced Arab and Muslim intellectuals. They 
were strongly impressed by its material and military achieve­
ments. This encounter led them to compare their stagnant condi­
tion with that of the more dynamic West. Questions arose: What 
were the secrets behind the West's ascendance and the reasons 
for the East's decline? How could the East be revived? How 
could it emulate the West without losing its identity? Could it 
reconcile the prevailing values of the East and the West?3 

Three major intellectual trends soon emerged. The first was 
Islamic orthodoxy (i.e., Wahhabiyah. Mahdiyah, and Sanu­
siyah) that rejected the West, took refuge in the past, and pro­
tected itself behind tradition. The second was a liberal secular 
trend that rejected the traditional social heritage and stressed th~ 
liberal and secular aspects of modem Western civilization as mo­
dels to follow. The third was Islamic revivalism or reform, led by 
Jamal al Din al Afghani, Muhammad 'Abduh, and Muhammad 
Rashid Rida, which sought to reconcile the two cultures. 

It is this last trend which is the basis of this book Thus, this 
book focuses on the encounter between the West and the East 
and how this cultural challenge was perceived by Muhammad 
Rashid Rida, a leading Arab intellectual and Muslim reformer.4 

3Adib Nassur, 'Muqaddimah li Dirasat al Fikr al 'Arabi al Siyasi.' in AI 
Filer a/ 'Arabfft Mi'at 'Am: 1850-1945 (Beirut: AUB Press, 1966), 84-5. 

'Excerpts from this book appeared earlier in Emad Eldin Shahin, "Muham­
mad Rashid Ric;la's Perspectives on the West,' The Muslim World 79, no. 2 
(April 1989). 

xiv 
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INTELLECTUAL FORMATION 

There are several reasons behind the choice of Rashid Rida 
(1865-1935) as the focus for this study. First of all, Rida was a 
member of the Islamic reform trend. This trend, based on the 
teachings and efforts of al Afghani and 'Abduh, played a major 
role during the early years of the encounter with the West and 
is still highly significant and impressive in Muslim countries. 
Rida, throughout the years of his active participation, made great 
contributions to the preservation and the dissemination of this 
trend of thought.1 He is also a connecting link between its early 
generation (al Afghani and 'Abduh) and the succeeding 
generation that appeared in the 1930s. As 'Abduh was the stylist 
of al Afghani's thoughts in the Paris-based journal al 'Urwah al 
Wuthqa (The Indissoluble Bond), Rida was the interpreter and de­
fender of 'Abduh' s thoughts in his Cairo-based journal al Maniir 
(The Lighthouse). It was due to Rida that "the ideology of 
reformism reached wider circles throughout the world and kept 
alive the original impulse of al Afghani and 'Abduh."2 During 
his visit to Tunisia and Algeria in 1903, 'Abduh noted the influ­
ence of Rida and al Maniir among the North Africans.3 

Rida' s efforts extended beyond the mere propagation of 
'Abduh' s and al Afghani's ideas, for he managed to develop his 
own line of thinking. 

Rida devoted most of his career to propagating a revi­
valist interpretation of Islamic faith and institutions .... He 
wrote much more voluminously than his master. He 
elaborated a doctrine of Islamic law and politics much 

1Albert Hourani, Arabic Thought in the Liberal Age: 1798-1939 (London: Ox­
ford University Press, 1970), 224, 226. 

%sham Sharabi, Arab Intellectuals and the West, The Formative Years: 1875-
1914 (Baltimore: Johns Hopkins University Press, 1970), 51-5. 

~ubammad Rashid Ric;ta, Tiirikh al Ustiidh al Imiim al Shaykh Muhammad 
'Abduh (Cairo: Matba'at al ManAr, 1931), 1, 872. 
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more systematic and specific than anything 'Abduh had 
attempted.4 

Furthermore, Rid<i' s ideas and style shaped religion with a na­
tional feature which later affected the political environment in 
Egypt. The efforts of "Rida and al Kawakibi laid the grounds of 
the Arab national movements. "5 

In 1902, Rida published' Abd al Rahman al Kawakibi's book 
Umm al Qura (Mother of the Villages) in his joumal. He also 
wrote articles advocating Arab independence, among them "The 
Arabs and Turks" and "The Arab Question." His thought in­
fluenced the younger generation of intellectuals in Egypt, 6 

marking in particular the growth and spread from 1927 of 
religious and political groups. The most important of these were 
the Muslim Youth Association and the Muslim Brothers, which 
played an increasingly political role among the urban middle 
and lower classes. 7 

The second reason for choosing Rida is that he and his jour­
nal al Maruir witnessed the events of 1898 to 1935, a time of dras­
tic and profound change in the Muslim world. After 'Abduh' s 
death in 1905, Rida was one of the very few Egyptians who ac­
tively called for Islamic reform, defended its ideology, and ar­
ticulated its views. His thought was formed during the period of 
the most vigorous Western imperialism in Arab and Muslim his­
tory, a period that saw continued Western expansion in the area, 
the collapse of the Ottoman Empire, the emergence of new Arab 
political entities under Western tutelage, and the crystallization 
of specific political, constitutional, and cultural patterns. This 
period also witnessed the growth of Western institutions, eco­
nomic control, and changes in the education system, one paaillel 
with the emergence of regional, ethnic, and sectarian communi­
ties, and the establishment of secular political parties. 

4Malcolm Kerr, Islamic Reform: The PolitiCDI and Legal Theories of Muhllmmad 
'Abduh and R.ashfd Ridi (Los Angeles: University of c:alifornia Press, 1966), 153. 

'Peter Mansfield, The Arabs (London: Penguin Books, Ltd., 1976), 169. 

~celle Colombe, Tatawwur Mi$1', trans. Zuhair al ShAyib (Cairo: Mak­
tabat Sa'id Ra'lat, 1972), 167, 174. 

1Jbid., 174-5. 
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Rid.a.' s contribution during this period was not limited to in­
tellectual stimulation. for he also played an active political role. 
He was involved in the establishment of both secret and public 
political organizations which struggled for greater Arab partici­
pation in the Ottoman administration. He advocated a con­
stitution and attempted to prepare the Arabs for self-rule and 
independence. He organized the Jam 'iyat al Shurii al 'Uthmii­
niyah (Society of Ottoman Consultation) in 1905 and, together 
with Shibli Shumayyal and Iskandar Ammfm, founded the 
Decentralization party in 1912. During the First World War, he 
was contacted by the British, who wanted him to spread the idea 
of independence among the Arabs. Rid.a had good relations with 
both Sharif I:Iusayn of Makkah and with 'Abd al 'Aziz ibn 
Sa' ud, the latter of whom Rid.a believed would be able to create 
a new Arab state which would form the nucleus of an Islamic 
caliphate. Moreover, Rid.a was active in the Syrian political 
struggle during the First World War and served as the president 
of the Syrian Congress in 1920. In this capacity, he negotiated for 
Syria's independence with the British and the French. He was 
also a member of the Syrian delegation to Geneva and served on 
the political committee in Cairo during the Syrian revolt of 
1925-26.8 

Intellectually, Rid.a was a major defender of his society's 
values and an active opponent of Western encroachment and the 
westemizers who advocated the wholesale adoption of Western 
values. He was "passionately concerned with finding the reasons 
for the weakness and backwardness of the Muslim world in rela­
tion to the West"9 and, more than anyone else, clearly perceived 
the challenges and forces which led to the disintegration of Is­
lam. Specifically, "Rid.a was one of the few Muslim thinkers in 
Egypt who saw early and clearly the threat posed by the concept 
of nationalism on Islamic doctrine."10 He realized that Islam 
could not be revitalized through the narrow conservatism of the 
traditional ulama or through the blind imitation of Westemizers. 
He criticized the former for their ignorance and submission to 
the rulers, and the latter for their unreasonable attempts to 

'Hourani, Arabic Thought, 227. 

~ansfield, The Arabs, 168. 

10Safran, Egypt, 82. 
3 

www.pathagar.com



substitute the indigenous characteristics of their society with 
those of another culture.11 In 1922, Rid.a participated in the 
formation of the Jam 'iyat al Rabitah al Sharqiyah, which had 
social and scientific objectives and sought progress through the 
development of education and science. It also worked for 
strengthening the bonds between Muslim peoples, reviving 
Islamic civilization, and drawing on those Western virtues that 
did not contradict Islamic valuesP 

Early Years 

Rashid Rid.a' s personal character and intellectual orientation 
were formed by a variety of factors. He was born in a village 
near Tripoli, Lebanon, in 1865. Lebanon, at this time, was part of 
the Ottoman Empire and suffered from the repressive policies di­
rected by Istanbul towards all who called for reform. 

Rid.a' s family claimed descent from the Prophet Muhammad. 
This status meant that all male family members could claim the 
honorary title of al Sayyid, which gave them an elevated social 
position It also allowed them to exercise influence in religious, 
judicial, social, and, sometimes, political matters and was a major 
determinant of the education which the young Rid.a would re­
ceive. In his case, he was sent to the village school to learn the 
Qur' an and acquire a basic education 13 

Rid.a' s early years witnessed the emergence of a new type of 
education, one based on the Western model and spread by Euro­
pean missionaries, the Ottoman government, individuals, and 
ethnic communities. Rid.a spent one year in a government 
school.14 When "an enlightened and moderately progressive"15 

11Al Manar, 7 (1904): 51-2. 

121bid., 23 (1921-22): 223. 

13Wajih Kawtharani, Mulchtarat Siyasfyah min Majallat al Manar (Beirut: Dar 
al Tali'ah, 1980), 5-6. 

14Mubammad Rashid Ric;la, Al Manar wa al Azhar (Cairo: Matba 'at al 
Manar, 1934), 140. 

15Kerr, Islamic Reform, 154. 
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scholar, Shaykh Husayn al Jisr, opened an Islamic national 
school in Tripoli, Rida joined it as well. 

Al Jisr believed that Muslims could progress by synthesizing 
traditional Islamic religious education and Europe's modern na­
tural sciences and thus develop an Islamic system of education 
to rival the Western methods of teaching.16 In this school, Rida 
studied logic, mathematics, natural sciences, Turkish, French, 
Arabic and the religious sciences. As Rida proved his high 
scholarly ability, his master introduced him to the world of jour­
nalism in Tripoli, where he wrote in several journals and ac­
quired some fame. 17 Rida also frequented the missions and the 
liberal Christian intellectual communities and became acquainted 
with their discussions, books, and journals, 18 including al Muq­
tataf and al Tabib. These two journals had a profound impact on 
him, for they introduced him to modem knowledge and the new 
world of the West. In 1892, he obtained the degree of "scholar." 

Al Ghaza.Ii' s J)zyii' had a profound and permanent impact on 
Rida. Feeling the need to reform the declining conditions of the 
Muslims and the degenerating Sufi practices of the masses, he 
wrote al Hikmah al Shar 'iyah (The Legal Wisdom), which cri­
ticized such practices. As he could not publish in Lebanon, he 
published it later in Egypt. 

At this time, a broad-based reform movement inspired by the 
decadence of the Muslims and the challenges posed by the West 
was under way in Egypt. It sought to revive the Muslims by 
sweeping aside all of the degenerate practices that had brought 
about their decline. AI Afghani was the first to agitate against 
indigenous despotism and Western imperialism while pointing 
out the differences between Islam and the West. According to 
Laroui, al Afgharu is important because he was the first re­
former to consider the East and the West as two opposing 
historical entities. In Egypt, 'Abduh learnt from al Afgharu how 

16Al:unad al Sharbasi, Muhammad R11shrd Ri4Q: 'A$ruhu, l:laytituhu wa Ma­
sadir Thilqtifatihi (Cairo: al Majlis al 'Ala li al Shu'un al Islamiyah. 1970)), 1, 
121. 

17Ibrahim al 'Adawi, Muhammad Rllshrd Ridti: a/ Imam a/ Mujtahid (Cairo: 
al Hay'ah al Misriyah al 'Ammah li al Ta'lif wa al Nashr, 1964), 30. 

18Ric;ia, AI Mantir wa a/ Azhar, 193. 
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to perceive issues concerning the future of the Muslims. In Istan­
bul, Lutfi al Sayyid acquired from him the meaning of consti­
tution and democracy, and Salamah Mii.sa learnt his favorite 
phrase "indusny, science, and progress."19 Smith had the same 
opinion about al Afghani: 

[he] ... seemed to have been the first Muslim revivalist to 
use the concepts 'Islam' and the 'West' as connoting corre­
lative and of course antagonizing historical phenomena. 20 

In 1884, al Afghani and' Abduh founded al'Urwah al Wuthqa 
in Paris and used it to introduce to the Arabs such new ideas as 
freedom, independence, unity, and the rights of the ruled. This 
publication had four main themes: reform of the state, agitation 
against despotism and repression, the struggle against imperi­
alism, and Muslim solidarity and unity. It explained the reasons 
for the Muslim world's decline: ignorance, fatalism, disunity, and 
despotic and incapable rulers. In addition, it sought to unders­
tand why the West had achieved such a level of development. 
According to al Afghani, the West had progressed because it 
had mastered science, technology, organization, and diplomacy. 21 

If Muslims were to redeem themselves, they had to acquire these 
commendable values and develop them as much as possible. AI 
'Urwah claimed that the Muslims had been betrayed by their 
rulers. These leaders, obsessed by greed and ignorance, had 
handed-and continued to hand-their countries over to foreign­
ers who exploited their decline so as to destroy their solidarity.22 

Al Afghani's solution was not the wholesale adoption of 
Western institutions and values, but rather the purification of 
Islam from degenerate practices. He called upon Muslims to rise 
against tyrannical rulers and unite under the banner of pan­
Islamism, essentially a nationalist manifestation, against the 

19 Abdallah Laroui, AI idiyulujiyah al 'Arabiyah al Mu ·~irah (Beirut: Dar al 
l:laqiqah. 1981), 40. 

:!!Smith. Islam, 49. 

21Safran. Egypt, 44. 

Zl'Afaf Lutfi al Sayyid, Egypt and Cromer: A Study in Anglo-Egyptian 
Relations (New York: Frederick A. Praeger, 1969), 88. 
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menacing threat of the West and foreign occupation. One result 
of its agitation against foreign occupation and despotic rulers 
was the banning of al 'Urwah in Egypt and India and its confis­
cation in the Ottoman Empire. After publishing eighteen issues 
in one year, it was discontinued. Thereafter, al Afghani and 
'Abduh went in two different directions. The first eventually 
ended up in Istanbul, where he spent the rest of his life, while 
'Abduh went to Beirut, where he resided for five years. In 
Beirut, he seemed to tire of al Afghani's revolutionary program 
and began to work for moderate goals like advocating religious 
and educational reforms. 

AI 'Urwah had a considerable impact upon its readers, many 
of whom were students, intellectuals, and scholars. One of these 
readers was Rida, who heard about the movement and thoughts 
of al Afghani and 'Abduh from the followers of the exiled 
Ahmad 'Urabi, who resided in Rida's house in Lebanon, and 
from reading al 'Urwah. This journal had a tremendous influence 
on him, for it completely altered his perceptions and introduced 
him to a new stage in his intellectual life. Rida wrote: 

All I wanted to do before I had read al 'Urwah al Wuthqa 
was to teach the tenets of Islam and the transitory nature 
of life on earth. Now I saw a new light: to work for the 
unification of the Muslims of the world. My duty I now 
knew lay in guiding the faithful to the ways of progress 
and modern civilization. 23 

As Rida' s idea of reform had been broadened and the 
Ottoman Empire's repressive policies in Lebanon hindered his 
aims, Rida contacted al Afghani to see if he could become his 
student in Istanbul. However, al Afghani died before this goal 
could be realized. Rida therefore went to Egypt, for the British 
occupiers of Egypt were relatively more tolerant of personal 
expression, and because several intellectuals known to him had 
already fled there. Another factor in this decision was his desire 
to start his own journal, which would become known as al Mantir 
(The Lighthouse). He had been offered the editorship of <f. well-

:n As quoted in Jamal Ahmad, The Intelledual Origins of Egyptian Nationalism 
(London: Oxford University Press, 1%0), 29. 
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known Beirut journal Thamarat al Funun/4 but this was not 
enough. He also wanted to be closer to 'Abduh. 

AlManar 

In this book, al Manar is a major source of reference for 
Rida' s political and intellectual views. Therefore, it is important 
to consider its content, the nature and extent of its readership, 
and its importance within the context of Egyptian intellectual 
and political life at that time. Rida' s association with · Abduh, 
which had a tremendous influence on al Mantir' s objectives and 
circulation, will also be discussed. 

U pan his arrival in Cairo, Rida was asked to write regularly 
for al Ahrtim. He declined, however, and only contributed some 
articles from time to time, for he wanted to establish his own 
journal. He convinced 'Abduh of his project's validity and soon 
received his support. 'Abduh impressed on him the need to 
adopt definite guidelines for al Maniir: not to side with any party, 
not to respond to critics, and not to serve high-ranking officials. 
He warned Rida against fusing politics with reform, for 
"whenever politics intervenes with an act, it disrupts it. "25 

'Abduh' s compliant tone undoubtedly was related to his un­
forgettable experience in the 'Urabi uprising of 1882 that had, 
in his view, led to British occupation, his exile, and the failure to 
fulfill any of al Afghani's objectives. As Rida had already 
decided to emulate al 'Urwah al Wuthqa by stressing social and 
religious reform, and that he would not provoke the British 
through political activities, this advice did not represent a prob­
lem. This remained his practice until 'Abduh' s death in 1905, 
after which al Maniir' s political tendency was plainly declared. 26 

AI Mantir appeared in 1898 as a weekly and, after one year, 
as a monthly journal. Until Rida was able to build his own pub­
lishing house two years later, his journal was published in 'Ali 

24Ric;la,. AI Mantir wa a/ Azhar, 192. 

25Ric;la,. Tan1ch, 1, 1009. Unless otherwise indicated, the translation is mine. 

26A/ Manar, 12 (1909): 2. 
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Yusuf al Mu'ayyad's publishing house.27 The journal itself was 
divided into two parts. It began with 'Abduh' s interpretation of 
the Qur' an, in which some of his political views were expressed, 
and was followed by a section dealing with Jatfrwa (binding reli­
gious opinions), in which Ric;la revealed his outstanding knowl­
edge and independence of thought particularly with questions 
regarding modem issues. This made al Maniir a source for the 
conciliation of Islam with contemporary conditions. 28 The next 
section contained different types of articles, namely, social, his­
torical, literary, and religious. Important speeches which Ric;la or 
others had delivered or political documents (conventions, corres­
pondence, agreements) were also published. After this came the 
letters to the editor on current literature, scientific developments, 
and important internal and cultural events, followed by Rida' s 
comments on current publications and biographies of contem­
porary prominent figures. 

Although Ric;la wrote most of the articles, some well-known 
figures like • Abd al Rahman al Ra.fi'i, Mustafa al Manfaluti, 
Hafiz Ibrahim, Muhammad Rawhi al Khcilidi, Hifni Nasif, 
Shakib Arsalan, 'Abd al Hamid al Zahrawi, Rafiq al 'Adlun, 
and others also contributed. 29 AI Maniir republished articles 
appearing in local and foreign newspapers and journals. Ric;la 
also wrote in other newspapers and journals in Egypt, Syria, and 
Turkey such as al Ahriim, al Mu'ayyad, al Jaridah, al Hiliil, 
Thamariit al Funun, and al Ha4iirah. 

Ric;la, in explaining al Maniir' s objectives, seemed aware of 
two facts: the current decadence of the Muslim world and the 
Western threat. As a result of the influx of modem education 
and institutions into India, the Ottoman Empire, and Egypt, Rida 
explained, two trends had appeared. The first advocated, in the 
name of religion, the preservation of old customs and traditions 
and relied on the compliance of the masses. The second, a privi­
leged minority which had acquired from modem education the 
ability to think freely, wanted a complete break with tradition. 

27Ibid., 16 (1913): 951. 

_ 
211Shakib Arsal.an, AI Sayyid Mu/:lllmmad &shid Rit# wa Ikhti' Arba 'in 

'Aman (Damascus: Matba'at lbn ZaydUn, 1937), 7. 

29Sharba$i, Muhammad Rashid Ridti, 2, 25-6. 
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Between these two trends, Ric;la claimed, existed a third trend, 
one that sought to purify and revive commendable traditions 
and to reconcile them with the modem world. He attempted, 
through his writings in al Maniir, 30 to convince adherents of the 
other two views that Islam was not contradictory to modernity, 
science, reason, and civilization 

In the prologue of the first volume, Ric;la identified the objec­
tives of al Maniir as being centered on two main underlying 
themes: reform and unity. These themes permeated almost every 
article and page of al Maniir and were reflected in Ric;la' s own 
efforts to reconstruct the Muslim world through education and 
the spread of the Arabic language. They were elaborated in his 
attempts to discover the causes of decline and to stimulate 
agreement among Muslims in the hope that they would acquire 
such commendable aspects of Western civilization as science, 
technical skills, and wealth. 31 

Immediately after 'Abduh' s death in 1905, Ric;la and al Maniir 
began to be openly active in politics.32 He started to write articles 
on despotism, the need for reform in the Ottoman Empire, and 
the need for shiirii (consultation), a constitution, and democracy. 
He also wrote on foreign occupation, imperialism, and the threat 
of foreign penetration. His interest in significant internal and 
external events and developments affecting both Egypt and the 
whole Muslim world continued right up until his death in 1935. 

Due to Ric;la' s own efforts as well as to his association with 
'Abduh. al Maniir developed a wide circulation in many Muslim 
countries, among them India, Indonesia, and several countries in 
northern and southern Africa as well as in Egypt. 33 Ric;la' s articles 
energetically sought to rescue the Muslim world from its current 
stagnation and submission to the West. He was supported in this 
by the advocates of rationalism and the reconciliation of Islam 

30Al Manar 7 (1904): 51-2. 

31Ibid., 1 (1898): 13, 898. 

32Ibid., 12 (1909): 14. 

33Colombe, Tatawwur, 174. 
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with modem civilization.34 As such people could be foWld all 
over the Muslim world, al Maniir succeeded in creating a link be­
tween Egypt and the rest of the Muslim world through which 
Egyptian literary influence and views were transmitted. 35 

In Egypt, Rida benefited greatly from his association with 
'Abduh, who introduced him to the intellectual circles and 
upper echelons of Egyptian society. He became a frequent 
visitor, with • Abduh, of the salon of Princess Nazli,36 which was 
also frequented by Sa· d Zaghlw, Qasim Amin, Lord Cromer, 
Lord Kitchener, Hany Boyle (the British oriental secretary), and 
his successor Ronald Stores/7 and to the houses of Sa· d Zaghlul, 
Ahmad Fathi Zaghlfll, Husayn 'Abd al Raziq, and others.38 

After • Abduh' s death, Rid.a maintained good relations with 
many of them, as they were all disciples of the same mentor.39 

'Abduh's assistance to Rida took other forms as well. For 
example, he wrote to Niqwah Shihadah, the editor of al R.a'id al 
Mi$n~ an Egyptian journal, to provide Rida with the names of 
high government officials, managers, notables, and other impor­
tant people in the country who were subscribing to his journal. 40 

AI Maniir, it appears, was both known and read by many from 
the highest social classes in Egypt. Rid.a noted in particular that 
the number of judges and lawyers who subscribed to al Milniir 
in its early years exceeded the number of intellectuals from other 
professional groups. This was attributed to Ahmad Zaghlw' s 
lengthy quotations from Rida' s writings in the introduction of 
Zaghlw' s translation of De Castrie' s Ideas and Importance of Islam. 

34Tawfi~ a1 Ta'wil, • AI Fikr a1 Dini fi a1 • Alam a1 • Arabi, • in AI Filer al 
'Aral!ifi M1 at 'Am (Beirut: AUB Press, 1966), 313. 

3Sibr.\him_ 'Abduh, Tatawwur al Sahllfah al Mi$n-yah: 1798-1951 (Cairo: 
Maktabat a1 Adab, 1951), 218. 

36Rida, Ttin1ch, 1, 896. 

37 AI Sayyid, Egypt, 95. 

31Rida, Ttin1ch, 1, 1013. 

~ubammad 'Imarah. "AI Shaykh Muhammad Rashid Ric;la," Al Dawhah 
69 (29 September 1981): 33. 

tOJuda, Ttin1ch 1, 1003. 
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AI Mizniir was also admired by people who had occupied high 
positions in the judiciary. The minister of justice, Ibrahim al 
Manistayrli, also an admirer of a1 Maniir, entrusted Zaghlw with 
the preparation of a project (which was however not to be 
realized) for the distribution of thousands of subsidized issues. 
Upon becoming the minister of education, Sa'd Zaghhil ordered 
that a large nwnber of copies be purchased and distributed in 
the ministry's schools.41 

During its first three years, circulation did not exceed three 
or four hundred copies. This was due to Ottoman confiscation 
and also to Rida' s use of technical argumentation and specialized 
docwnentation. But by the fifth year, subscriptions by middle­
class officials, teachers, scholars, and students had increased 
greatly. This change of fortune was mainly due to 'Abduh's ar­
ticles and the publication of al Kawakibi's book Umm al Qura.42 

In 1912, Rida had to reprint the first issues to meet demand.43 

The role and importance of a1 Maniir was reflected in more 
than one sphere. It provided its own answers and reflections on 
crucial issues facing Arab and Muslim individuals, issues like the 
causes behind the ascendance of the West and decline of the 
Muslims, the struggle against imperialism and foreign penetra­
tion, and the requirements of the modern age.44 Throughout its 
life span, al Maniir stood against the various political, economic, 
and cultural attempts designed to bring about the disintegration 
of the Islamic world and worked for a synthesis and a reconcil­
iation of Islam with modernism. 

AI Maniir played a significant role in shaping the Islamic re­
form movement with an Arab flavor and in propagating Arab 
nationalism, particularly in the inter-war period. Due to the Otto­
man Empire's repressive policies in 1911, Rida held the Turks 
responsible for the declining and backward condition of the 
Muslim world. He amplified the role of the Arabs in the East's 

41Ibid., 1, 1006. 

0 Ibid., 1, 1008. 

~AI Manar, 1, (1898): 4-5. 

44Yiisuf Ibish,. Ral,alat a/ Imam Muf}ammad Rashrd Ricjli (Beirut: Dar al Nashr 
al 'Arabiyah,. 1971), 7. 
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history and introduced them as the only possible core of a strong 
and revived Islamic state. The journal also had a recognizable 
influence on other Egyptian periodicals and societies. 

After al Manar, many periodicals adopting its style and line 
of thought appeared.45 Its influence extended to many Egyptian 
political, educational, and religious societies, the most significant 
of which were Jam 'iyat al Shubban al Muslimiin (Muslim Youth 
Association) and allkhwan al Muslimfin (the Muslim Brothers), 
both of which played an important political role in the 1930s. 
Safran saw the Brotherhood's ideology as 

essentially a version of the views of Rashid Rida and the 
Manarists reduced to a simple creed, grounded more on 
faith than systematic thought, cast into the frame of a 
militant movement.46 

The Brothers considered themselves the extension of the modem 
reform movement started and led by al Afghani, 'Abduh, and 
Rida.47 After Rida's death, Shaykh Hassan al Banna, supreme 
guide of the Muslim Brothers, who knew Rida and frequented 
his circle, tried to prevent al Maniir' s collapse by publishing six 
more issues of the thirty-fifth volume. However, in 1941 the 
government withdrew the Brothers' license to publish al Maniir.48 

45For the names of these periodicals and societies, see Safran, Egypt, 75. 

~Ibid., 231-2. 

47Richard P. Mitchell, The Society of Muslim Brothers (London: Oxford Uni­
versity 1969), 321-2. 

cal:lassan al 'Bann!, Mudhalclcsmit al Da 'wah wa al Dli 'iyah (Cairo: Dar al 
ShihAb, n.d.), 204. See also Mitchell, Society, 186. 
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RIDA AND HIS ENVIRONMENT 

As this book deals primarily with thoughts, ideas, and value 
judgments, it presumes that ideas, values, and modes of thought 
do not emerge in a vacuum. There is a close relationship among 
different variables-political, economic, and social-and the 
formulation and adoption of particular modes of thought. 
Moreover, since the ascendance and/ or decline of social forces 
usually bring about change, modification, propagation, or even 
rejection of certain values and ideas, this part is devoted to 
explaining and analyzing the socioeconomic conditions of Rida's 
time and their impact on the cultural and political environments. 
It is an attempt to place Rida' s thought within the economic, po­
litical, social, and cultural contexts in which it developed. 

To begin with, the British occupation force and the subse­
quent changes it engendered led to an increase in Egypt's contact 
with the outside world. Consequently, on the level of ideas, there 
emerged a strong perception of the West's marked supremacy 
and material superiority. On the level of society, new social for­
ces with which Rida was associated had begun to advocate gra­
dual societal regeneration through internal reform of the system. 

Economic and Social Conditions 

Egypt was participating in the international economy as a 
supplier of agricultural raw materials even before its occupation 
by Britain. The subsequent occupation did not initiate the closer 
integration, but rather intensified it through a process more of 
"consolidation and extension than of initiation." 1 

Egypt had become integrated into the world market fol­
lowing the abortive attempt by Muhammad 'Ali, who ruled the 
nation from 1805 to 1848, to build a complex a.'ld modern econ­
omy. With the reign of his successors, and particularly during 
that of lsma'il (1863-1879), this trend was reversed, and Egypt 

1Safran, Egypt, 56. 
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tumed into a cash-crop and export-oriented coWltry.2 This period 
was characterized by a shift away from Muhammad 'Ali's pol­
icy of state monopoly and concentration on cotton for export. As 
a result, other sectors lagged behind, subordinated to export of 
cotton and the import of consumer goods. As there was no indi­
genous capitalist class, foreign capital and trade played an 
important economic role.3 A number of structural changes in 
landownership, irrigation, and transportation were carried out to 
guarantee the new status quo. The British further extended this 
activity, claiming that it would help Egypt deal with the financial 
problems arising from fluctuating cotton prices and its increasing 
dependence on usurious foreign loans to cover government ex­
penditures and the extravagant and conspicuous lifestyle of some 
members of the ruling family. 

Rules related to landownership were changed. Restrictions 
prohibiting private ownership were eliminated, which allowed 
wealthy Egyptians to purchase large estates and form the nu­
cleus of an indigenous landed class. In 1858, the tax system was 
changed and the collective responsibility of land taxes was abro­
gated. Landownership via inheritance was acknowledged, people 
were given the right to sell and mortgage land, and even foreign­
ers were allowed to purchase and own land. All of this led to in­
creased foreign intervention in Egyptian agriculture. 4 

Under the British. big landowners were allowed and were 
actually encouraged to increase their properties through taking 
advantage of payment concessions on the price of land, which 
enabled them to increase their estates.5 Irrigation and drainage 
improvement projects were Wldertaken and eventually increased 
the amoWlt of land Wlder cultivation. Cromer, the British resi­
dent in Egypt during these years, sought to increase Egypt's ag­
ricultural produce. The expansion in cultivated land noted above 

ZC:harles lssawi, The Economic History of the Middle East: 1800-1914 (Chicago: 
University of Chicago Press, 1966), 363. 

3Ro~er Owen. Cotton and the Egyptian Economy: 1820-1914 (London: Oxford 
University Press, 1969), 113-8. 

tlssawi, Economic History, 364. 

50wen,. Cotton, 239-40. 
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and the improvement of public works,6 as well as the construc­
tion of the Aswan Dam, had the following results: 

the cultivated area increased from 4,161,000 feddan in 
1862 to 4,743,000 in 1871, and to 5,283,000 in 1913. This 
made it possible not only to grow more crops, but also to 
concentrate more fully on such crops as cotton and sugar 
cane.7 

The policy of developing Egypt's economy by improving public 
works connected with the agricultural sector was pursued by 
Cromer's successors. Kitchener' s days saw the improvement of 
agricultural drainage and reclamation of some lands in the Delta 
and the governorate of Gharbiyah. 

Transportation and communication networks were improved 
and expanded. Railways connected different parts of Egypt, tele­
graph lines covered the country, and internal transportation and 
external communication were enhanced greatly. In addition to 
the Suez Canal, which increased Egypt's contact with the outside 
world through the inflow of international traffic, the port of 
Alexandria was upgraded and expanded and two new ports, 
Suez and Port Said, were built. 8 

Financially, Egypt was increasingly linked to the international 
money market by currency reform, the shift from the gold stan­
dard to the sterling exchange, and the inflow and outflow of 
foreign funds. This was accompanied by an expansion of a wide 
variety of banking activities. These activities, as well as com­
merce, petty trade, and the professions, were manipulated by 
foreigners who, due to capitulation treaties forced on the 
Ottoman Empire and their links with European markets, enjoyed 
a more advantageous position than their Egyptian counterparts. 
This official policy of favoritism had the effect of delaying the 
appearance of an indigenous Egyptian bourgeois class until the 
1920s and 1930s. 

6P. J. Vatikiotis, The Modern History of Egypt (Baltimore: Johns Hopkins 
University Press, 1980), 211. 

7Issawi, Economic History, 364. 

11bid., 366. 
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Most of these reforms enabled Egypt to recover from its fiscal 
problems by the 1890s.9 The years of rapid growth continued 
until the First World War, which brought about material pros­
perity based on the expansion and intensification of the 
production and export of cotton. A rapid increase in the standard 
of living and consumption, particularly among the upper and 
middle classes, followed. Wealthy Egyptians purchased more 
land, some began to mechanize local agriculture, and educated 
and skilled professionals joined the administration and civil ser­
vice.10 These reforms were felt by the great majority of Egyptians, 
who saw both their per capita income and their standard of 
living rise sharply. These favorable developments led gradually 
to a great many Egyptians changing their views of the British 
and their occupation of Egypt. 

At the beginning of the twentieth century, the Egyptian social 
structure was dominated by an absentee Turco-Egyptian landed 
aristocracy. This elite enjoyed a degree of local political influence 
and was reluctant to see any social change.11 However, it was 
undermined by the British, who were following a policy of 
balancing the influence of this aristocracy by means of forming 
an Egyptian propertied class in the provinces. 

This class of provincial notables benefited from the economic 
stability enjoyed during Cromer's time and mana~ed to con­
solidate its financial and administrative positions.1 They wel­
comed the opportunity offered by the British to end the 
supremacy of the former elite class and undermine the power of 
the khedive, who was still Egypt's nominal ruler. This was 
manifested in the shift of local political power 

from the older Turco-Egyptian aristocracy, notables, and 
religious leaders to the new groups of professionals, rich 

'Vatikiotis, Modem History, 173. 

10lssawi, Economic History, 366. 

11
' Ali a! Din Hila!, AI Tajd,-d ft a/ Fikr a/ Siyas,- a/ Misr,- a/ HadWt (Cairo: 

Ma'had a! Butnith wa a! Dirasat a! 'Arabiyah, 1975), 26. 

12Walid Kazziha, The El>olution of the Egyptian Political Elite, 1907-1921: A 
Case Study of the Role of Large Landlords in PoTit1cs, Ph.D. diss., School of Oriental 
and African Studies (London), 1970, 9. 
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cultivators, and administrators, exhibiting the growing in­
fluence of the class of a 'yiin (notables).13 

These notables were considered to be the main beneficiaries of 
the British administrative and economic reforms. Some of them 
were allowed to ascend the political hierarchy and occupy high 
administrative positions.14 Thus their alliance with the British 
was not so much extraneous as it was a natural outcome of their 
economic and social status.15 They further believed that they rep­
resented the real interest of the nation and, consequently, sought 
to secure a larger political role for themselves. In 1907, a leading 
group of notables formed the Ummah party and al Jaridah, its 
mouthpiece. 

Until the First World War, foreigners dominated commerce, 
industry, and finance. However, during the war Egypt suffered 
import shortages at a time when it was required to provide sup­
plies for the British forces. To solve this problem, new local 
industries emerged and laid the ground for the formation of a 
national bourgeoisie.16 There was also a growing urban middle 
class of Western-educated Egyptian lawyers, doctors, teachers, 
and officials who, after being exposed to modern Western values 
such as liberalism and nationalism, became dissatisfied with the 
economic and social injustice in their society. Such people would 
eventually lead the national anti-occupation movement. 

The rest of the population consisted of a small industrial pro­
letariat and peasants. After the First World War, a proletariat of 
more significant dimensions began to emerge. Some of them 
joined the labor movement of the National party, and those of 
foreign origin were attracted to leftist movements. The majority 
of peasants, on the other hand, suffered from difficult economic 
problems brought on by the usurious terms of loans. Many were 

13Walid Kazziha, 'The Jaridah-Ummah Group,' Journal of Middle Eastern 
Studies (October 1977): 377. 

14I<azziha, The Evolution, 288. 

15Fawzi Girgis, Dirasat fi Tarikh Mis~ a/ Siyas,- (Cairo: Dar al Nadim, 
1958), 115. 

16Hila.J, AI Tajd,-d, 27. 
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forced to mortgage and sell their lands to big landholders.17 Their 
social conditions, health, and education had not improved, and 
their voice was hardly ever heard in the political arena. 

Cultural and Intellectual Environments 

As its links with the outside world grew, Egypt became more 
exposed to Western cultural and political developments. These 
began to penetrate and mold the intellectual orientation of a 
large portion of the newly emerging social forces and educated 
elites. There were also other elements that played a role in this 
process: a) the secularization of the education system; b) the in­
crease in the number of translated Western literary works; and 
c) the growing role of journalism and the press. 

There were several factors related to the development of 
modem education in Egypt before and after the British occupa­
tion. First, Egypt was exposed to Western secular education in 
addition to the traditional system. Second, during the occupation, 
British education policy was confined to producing civil servants. 
Third, two systems of education existed side by side, thus fos­
tering duality in intellectual trends. Finally, the expansion of 
modem education prepared the ground for the adoption of vari­
ous Western values and imported ideas. 

Before the British occupation, Muhammad 'Ali had founded 
several modem schools and had sent students to Europe to study 
modem science and technology. Modem military, engineering, 
medical, and language schools had been established in order to 
provide competent and efficient personnel for the army. Students 
sent abroad came into direct contact with the West and acquired 
modem sciences and knowledge. They translated important 
works of literature and science into Arabic and, upon their re­
turn to Egypt, conveyed their own images and views of Europe 
to their countrymen.18 The modernization of education produced 
a new type of intellectual, men such as Rifa' ah al Tahtawi in 
Egypt and .Khayr al Din al Tflnisi in Tunisia, who were capable 
of assimilating modem liberal European ideas. It further intra-

17Ibid., 28. 

11Ibrahim Abu LuRhod, Arab RediSC01Jf!!Y of Euri!Pe: A Study in Cultural 
Encounter (Princeton: :Princeton University Press, 1963), 69. 
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duced secular patterns and ideas of learning which, in the sec­
ond half of the nineteenth century, resulted in the emergence of 
a new political elite and a movement of Islamic revival in Egypt 
strongly influenced by newly acquired Western values.19 Khedive 
lsma'il encouraged the spread of Western education by re­
opening these schools. The Diwan of Schools was reorganized 
in 1863, and the first girls' school opened in 1873. 

These measures increased the number of educated Egyptian 
teachers, officials, and intellectuals. This initiative was accom­
panied by a new view of education and scientific inquiry, one 
that saw education as a way to control nature and to discover 
new horizons. The growing number of schools increased the po­
tential political role of students who participated in different cul­
tural societies, political parties, and demonstrations.20 

Under the British, education did not witness either rapid ex­
pansion or reform. Cromer explained this by saying that there 
was a shortage of funds. At the same time, he used the lack of 
education as a pretext to refrain from expanding liberal institu­
tions.21 Despite the fact that Ric;la described Cromer as one of the 
greatest politicians of his age, he shared the nationalists' view 
that Cromer's refusal to improve the quality of education meant 
that Egypt's independence would be delayed. 22 

Public education was supposed to provide the administration 
with qualified personnel. Despite the need and demand for edu­
cation, manifested in the gradual appearance of 739 private and 
329 missionary schools, the number of government sponsored 
schools was onl~ sixty-eight in a population of more than nine 
million in 1914. During British rule, free education was can­
celed, thus depriving the poor of a vital government service by 
making it available only in private institutions beyond their 
financial means. 

1~ AI T11jdid, 18. 

20 'AII al Din HiW, AI Siytistlh Wll Ill Hulcm fi Mi$r (Cairo: Maktabat 
Nahdat a1 Sharq, 1971), 61. 

21 AI Sayyid, Cromer, 86. 

22AI M11nlir, 10 (1907): 159. 

Dsatran, Egypt, 55. 
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In an attempt to erode growing nationalist sentiment among 
the youth, English was introduced as the major language of 
instruction in government schools and as the official language in 
government transactions.24 Furthermore, the British dosed the 
veterinary school, the schools of agriculture and archeology, and 
those for the handicapped. In 1895, the British financial advisor 
tried to end the student missions by claiming that the primary 
function of education was to provide administrators for the 
government and that the Egyptian schools already produced the 
required number of would-be officials.25 

The number of students sent abroad did not show an in­
crease over the number sent during lsma'il's reign. Before 1882, 
France had attracted eighty percent of these students and, out of 
that number, 96 percent studied technical subjects. After 1882, 75 
percent were sent to Britain, where 65 percent of them studied 
the humanities and the social sciences. 26 From 1883 to 1919 there 
were 289 students, out of whom 231 were sent to Britain and 
fifty-seven to France.27 Undoubtedly, Britain was stressing Anglo­
Saxon education in the humanities and the social sciences to the 
detriment of Egypt's need for students trained in the natural and 
applied sciences. 

The change in the education system and the introduction of 
modern secular education coincided with a rapid expansion in 
the translation of Western literature. Western texts and technical 
works had been translated in the days of Muhammad 'Ali to 
provide the curriculum for his schools. It is reported that some­
times he personally chose the history and arts books to be trans­
lated.28 By the end of the nineteenth century, as govepunent 
sponsorship of translated works increased, books in sociology, 

2~irgis, Dirasat, 107. 

25 Abmad 'Abd al Rahim MustafA, Ttirikh Mi~Sr a/ Siyasf min a/ 1/Jti/a/ ila 
a/ Mu 'ahadJih (Cairo: Dar al Ma' arif, 1967), 36-7. 

USafran. Egypt, 35. 

27Girgis, Dirasat, 107. 

28 Abu Lughod, Arab Rediscovery, 46-8. See list of translations, 50-3. 
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jurisprudence, and politics became widely available. 29 In 1876, a 
disciple of al Afghani translated Guizot's book, Histoire de Ia 
Civilisation en Europe, which played an important role in molding 
the political and social awareness of al Afghani's disciples at 
that time. 'Abduh, who admired and praised the book, read it 
to his Azhari students in his house.30 

The works and translations of the exchange students consti­
tuted a growing body of literature through which Arab readers 
could gain a knowledge of nineteenth-century Europe. This in­
terest, almost absent before this time, was further reinforced by 
other direct contacts with Europe through the actual presence of 
European travelers and the development of commercial and 
military interests. Arabs and Muslims traveling to Europe for 
business, medical treatment, official missions, or seeking political 
refuge from Ottoman repression were also a bridge between the 
two cultures?1 Many contributed to the Muslim world's intel­
lectual and political life by sharing their own views and knowl­
edge about Europe with their compatriots. They asserted that 
Europeans were not inherently superior to Muslims and that the 
latter could emulate the positive and commendable aspects of 
European progress. Moreover, they said Europe had surpassed 
the Muslim world in education and political organization, both 
of which were based on freedom and political justice. These two 
elements stimulated the search for knowledge, scientific inquiry, 
and the development of industries that stood behind Europe's 
advancement.32 

This image greatly influenced the perception of Muslim in­
tellectuals, among them Rida, who began to stress one or more 
aspects of European progress. 'Abduh, who translated Spencer's 

29Jbid., 57. 

~$mmad Yusuf Najm. "AI 'Awamil a! Fa"a.lal:t fi Takwin ~I Fikr a! 
'Arabi al I:ladith.' in Al F1kr al 'Arabf ft MJ~at Sanllh (Beirut: A.U.B. Press, 
1966), 57. 

31 Abu Lug!lod, Arab Redisaroery, 69. For the nineteenth-century travelers' ac­
count, see 71-5. 

321bid., 144. 
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On Education,33 emphasized education as a condition for reform 
and progress. Rida, agreeing with him, added scientific achieve­
ment and technical skills to this formula Lutfi al Sayyid 
stressed political freedom in addition to education. Salamah 
Musa insisted on the vital role of technology, science, and in­
dustry in the progress of society.34 

Under the British, translation was completely free of govern­
ment restrictions. The British also provided an atmosphere of 
relative freedom of expression which Rida considered to be one 
of the two advantages of British rule in ES};pt (the second was 
Egypt's financial and economic recovery). Western literature 
dealing with politics and sociology attracted many Egyptian in­
tellectuals preoccupied with the issues of independence, freedom, 
and modernity. They sought solutions for various social prob­
lems in the growing corpus of translated European literature. 

Egyptian and Syrian intellectuals were the major translators 
during these years. Fathi Zaghlw, a prominent member of 
'Abduh' s group, translated several works on history and politics 
that had a major impact on many Egyptians. 

Zaghlw' s writings led to a cult of British education and 
a flood of books attempting to prescribe for a society that 
needed reform in nearly every respect.36 

In his translation of Rousseau's Social Contract and Bentham's 
Principles of Legislation, Zaghlul attempted to acquaint the 
Egyptian public with the relationship of the individual to its 
society and to other groups. With Le Bon's Spirit of Society, Secret 
of the Evolution of Nations, and A Quoi tient Ia superioriti des Anglo­
Saxons, Zaghlul tried to point out to his countrymen their 

33 'Abduh's translation of Spencer's On EduCIItion was revised by Qasim 
Amin, who received 'Abduh and Lu~ al Sayyid's assistance in rus book 
Tahrir al Mar'ah (The Emtlncipation of Women). See al Manir, 31 (1930): 352. 

3CLaroui, a1 idiyulujiyah, 31-9. 

35 AI Manir, 12 (1909): 160. 

36Ahmad, Intellectual, 46. 
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drawbacks, their points of weakness, and the means for reform.37 

He maintained that "personal education and self-improvement 
were the secret of the progress of England, and Egyptians should 
edu-cate themselves on the British model."38 

There is ample evidence to show that RiQ.a read and fully ad­
mired the ideas contained in most of these books. He sum­
marized their contents in al Maniir and often quoted parts of 
Zaghliil's translation of LeBon and De Castrie. During the 1920s 
and 1930s, Lutfl al Sayyid translated some of Aristotle's works, 
such as Ethics, On the Universe, On Nature, and Politics. He be­
lieved that E~t's revival was contingent on the spread of 
Western classics. 9 Ta.ha Husayn translated Aristotle's Constitution 
of Athens, several plays of Sophocles, and selections from other 
Greek works. Husayn Haykal produced two volumes on Rous­
seau's life and works.40 In al Maniir, RiQ.a introduced and re­
viewed other translations of Dumas, Tolstoy, Hugo, and Homer. 

Syrian intellectuals also played a major role during the nine­
teenth century in introducing Egyptians to modern European sci­
entific and liberal trends. Farah Antoun. who had fled to Cairo 
with Rida, 41 spread the ideas of eighteenth-century rationalism, 
anticlericalism, and revolution in his review al Jiimi 'ah. 42 Ya' qub 
Sarriif publicized the theories of Darwin and Spencer and the 
views of modern sciences in his journal al Muqtataf Shibli al 
Shumayyal, RiQ.a' s close friend and a co-founder of his Decen­
tralization party, founded a school of thought based on his own 
understanding of evolution and translated Buchner's interpreta­
tion of Darwinism. Rida defended his friend's intellectual and 
ideological position and stated that the theories of Darwin, even 

371bid., ~5. See also Vatikiotis, Modern History, 231-2. 

311bid., 46. 

"Safran. Egypt, 92. 

torbid., 1~2. 

41Ri44, Tlirilch, 1, 805. 

42Hilal. AI Siylisllh, 45-6. 
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if they proved to be true, did not contradict the Qur' an. 43 

During his lifetime, Rida witnessed the growing impact of 
the press in the Arab and the Muslim worlds (these years have 
often been described as "the era of joumalism").44 In 1898, the 
year in which al Maniir was first published, there were about 169 
papers and journals gublished in Egypt. By 1915, this number 
had increased to 282. 

The defeat of 'Urabi's uprising in 1882 had excluded the 
possibility of violent action for some time and had, moreover, 
undermined the Egyptian's national sentiment. But towards the 
end of the nineteenth century and the beginning of the twentieth 
century, national feeling revived and began to find its outlet in 
the press. From this point on, it was to play a considerable role 
in propagating new ideas and different currents of thought. 
Under the British, the press enjoyed a relative degree of freedom, 
and discussions of contemporary social, economic, and political 
issues were publicly raised.46 Journalists managed to influence 
public opinion in areas concerning Egypt's relationship with the 
Ottoman Empire and the occupation. Criticism of the Ottoman 
sultan and the Khedive was often expressed in addition to ideas 
of reform, nationalism, liberalism, and rationalism. 47 

Before the appearance of Shaykh 'All Yusuf's al Mu'ayyad 
(1890-1900), the press had been to some extent controlled by 
Christian Syrians. Many Egyptians accepted their newspapers, 
with the exception of the pro-British al Muqattam which was 
backed by the occupation force.48 Sarruf and Nimr, in addition 
to their daily al Muqattam, published their periodical al Muqtataf 
first in Beirut and then in Cairo. AI Muqtataf contributed heavily 
to the introduction of new European currents of scientific and 

llAI Manar, 19 (1916): 625-32. 

441bid., 17 (1914): 69. See also AI Sayyid, Egypt, 137, and Ahmad, Intellectual, 
211. 

'-~Safran. Egypt, 59. See list of papers and journals in 'Abduh, Tatawwur, 
259. 

46yatikiotis, Modern History, 179. 

471bid., 182-3. 

48Al Manar, 16 (1913): 875. 
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philosophical thought.49 

In addition, Syrians ran other prominent papers and maga­
zines, such as a1 Ahrtim, al Hiltil, and al Jtimi 'ah al 'Uthmimiyah 
to which Rida contributed. AI Ahriim's political position was 
contrary to that of al Muqattam, for it criticized the politics of 
the British occupation and advocated continued Egyptian links 
with the Ottoman Empire. The founder of al Hiliil, Jurji Zaydan, 
demonstrated a great interest in Arab and Islamic history, and 
his magazine became very popular. It was also successful in 
bridging the gap between Muslim reformists and secular 
modemists.50 Antoun's al Jiimi 'ah, to which Rida directed 
'Abduh' s attention and sought his help in getting his own fol­
lowers to read it/1 spread the ideas of French thinkers. 52 Syrian 
intellectuals were responsible for the dissemination of European 
scientism, Darwinism, pragmatism, liberalism, and nationalism. 
Rida, himself a Syrian, stated that the Syrians taught the ideas of 
nationalism to the Egyptians."53 

On the Egyptian side, Shaykh 'Ali Yusuf founded his own 
newspar:r, al Mu'ayyad, to which Rida contributed some 
articles. This publication served as a trainin~ ground for many 
young Egyptian journalists. Mw~tafa Kamil, the most promi­
nent of these men, later founded his own newspaper, al Liwii', 
which was to become very successful at stirring up national 
feelings. Kiimil' s fiery articles and speeches raised the idea of 
nationalism and called for the immediate evacuation of the 
British. Both al Mu'ayyad and al Liwti' advocated pan-Islamism 
and gained the support of Khedive 'Abbas II (1892-1914).56 

4'i-Ii.la.l, AI Tajdid, 48. See also AI MJmtir, 27 (1926): 768-91. 

50yatikiotis, Modem History, 186. 

51Ric;la, Ttin"kh, 1, 805. 

52Hila.l, AI Tajdid, 44-6. 

53AI Mantir, 7 (1904): 480. 

54Sharaba$i, Rashid Ridli, 2, 91-3. 

ss AI Mantir, 16 (1913): 874. On the whole biography of 'Ali YO.suf, see 873-8. 
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Another prominent Egyptian newspaper, al Jaridah, was founded 
by several of the landed gentry in 1907. Directed by Lutfi al 
Sayyid, it publicly raised various social, economic, and political 
issues and firmly supported Egyptian nationalism as opposed to 
pan-Islamism. It advocated liberalism, constitutional represen­
tation, and gradual independence. However, in terms of circu­
lation and popularity, it fell behind both al Mu'ayyad and al 
Liwii'. 

Political Developments 

Through their occupation of Egypt, the British soon became 
the actual and dominant power in Egypt. Their administrative 
reforms and control undermined the khedive's political and eco­
nomic power, for he could no longer control taxation or interfere 
in legislation. Khedive 'Abbas suffered greatly under Cromer, 
who persistently defied the former's authority over the choice 
and appointment of ministers. The only places left where the 
khedive had any real authority was in matters related to the 
awqiif (endowments), al Azhar, and the mosques. 57 

Seeing the decline of his powers, ·Abbas sought an alliance 
with various Egyptian political movements and their ideological 
support in order to reinforce his position vis-a-vis the British. He 
sponsored the activities of Mustafa Kamil' s party and of ·Ali 
Yusuf's pan-Islamic movement. The khedive managed to gain 
Kamil's support. Kamil's National party, which preached Egypt­
ian patriotism and anti-British sentiments, attracted the student 
population, a wide section of the urban middle class, and the 
intelligentsia. In addition to Egyptian nationalism, Kamil advo­
cated pan-Islamism and even encouraged the Ottoman sultan to 
reassert his legitimate rights and sovereignty over Egypt. He 
advocated immediate independence, which he thought would be 
achieved through the expa...nsion of national education and the 
formation of a united national party, considered cooperation 
with the British to be treachery, and accused the Ummah party 
of compromising with the British. 

• Abduh' s group suspected Kamil' s intentions as well as his 
relations with the Ottoman sultan and Khedive ·Abbas, and 

57Kazziha, The Evolution, 14, 24. 
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regarded him as an empty demagogue.58 Rid.a, who considered 
Karnil to be both a protege and a creation of 'Abbas, described 
his ideas of patriotism and pan-lslamism as both inconsistent 
and contradictory.59 These criticisms clearly reflected Rid.a' s asso­
ciation with 'Abduh' s group, which sought to undermine the in­
fluence of Karnil' s nationalist movement. In fact, however, Karnil 
was not a palace creation, for on many occasions he actively 
worked against the Khedive's policies. The Khedive is also on 
record as admitting that Karnil belonged only to himself. 60 

The Khedive, annoyed with Karnil's increasing independence, 
sponsored the formation of the Constitutional Reform party. This 
party was entirely dependent on the efforts and personality of its 
founder, 'Ali Yiisuf, who designed its program and organi­
zation and recruited its members.61 Its founding members were 
landed gentry and court officials62 who supported the Khedive's 
policies and defended him against his rivals. Its program called 
for pan-lslamism, the British evacuation of Egypt, and consti­
tutional reforms designed to enhance the Khedive's authority 
and leadership. In reality, though, most of its principles fluctu­
ated according to the nature of the relationship between the 
Khedive, the occupation force, and the Ottoman sultan of the 
moment. When 'Abbas established a rapport with Cromer's 
successor, Sir Eldon Gorst, 'Ali Yiisuf remained faithful to the 
Khedive and ceased to demand a constitution. He went so far as 
to attack those who were demanding the expansion of Egyptian 
parliamentary life. Moreover, when relations between Cairo and 
Istanbul suffered a setback, 'Ali Yiisuf allowed some exiled 
Young Turks to write in his newspaper al Mu'ayyad. 63 

58Hourani, Arabic, 202. 

~da. Ttin1ch, 1, 593 and AI Manlir, 15 (1912): 137. 

60Jc:azziha, The Evolution, 67-8. 

61Abmad, Intelledual, 81. 

62Yunan L. Rizq, AI A/Jzlib al Mi~nyah qabl al Thawrah, 1952 (Cairo: Markaz 
al Dirasat al Siy!siyah wa al lstr.Uijiyah b1 al Ahrmt. 1972), 31. 

61 'Abb1s MahmO.d al 'Aqqad, "<Mtat al ~b," Akhblir al Yawm (16 Nc; 
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The Constitutional party, however, came to an end with the 
death of its founder. 1his was the result of Gorst's (the new 
British consul-general and Cromer's successor) changes in official 
British policy towards the Khedive, which, in 1908, successfully 
alienated the Khedive from his nationalist allies. Consequently, 
the Khedive turned against Kamil and his party, thus forcing 
Kamil to strengthen his links with the Ottoman sultan and insist 
on a constitutional government that would, in his opinion, 
undermine British authority. However, Kamil's party started to 
decline after the death of its leader in 1908. By 1913, it had 
vanished. 1his may also have been due to the repressive mea­
sures taken against its members by the British authorities. Some 
of its followers resorted to underground activities while others 
joined other parties, notably Sa' d ZaghhU' s nationalist 
movement in 1919. 

Cromer was irritated by the Khedive's attempts to restore his 
authority through patronizing the anti-British, pan-Islamic, and 
patriotic movements. He therefore retaliated by mobilizing pro­
British local political forces: the provincial notables, the benefi­
ciaries of British reforms, and Abduh' s followers who were 
influenced by their leader's emphasis on reason and gradual re­
form. Cromer described these people as national allies of Euro­
pean reformers and as deserving of every possible encourage­
ment. From a British point of view, they performed two impor­
tant functions: they stood against the khedive's pan-Islamic and 
patriotic movements and they represented an indigenous elite 
through which the British could rule the country and continue 
to undermine the khedive's influence, especially in those matters 
related to religious institutions. Hence, Cromer was instrumental 
in bringing 'Abduh back from exile to hold the post of grand 
mufti as long as he was alive. 

By the time 'Abduh returned from exile in 1888, his thought 
had under~one a major transformation due to his analysis of the 
failure of Urabi's revolt and Europe's growing military and 
political influences. He therefore abandoned al Afghani's mili­
tant stand and adopted a conciliatory policy, based on gradual 
reform from within the system, towards the British. He was con­
vinced that religious and educational reform represented the 
remedy for Egypt's malaise and that an independent and free 
will must be created among individuals in order to achieve social 
reform. In his view, a reformed society was a precondition for an 
independent nation. 64 

"AI Mantir, 28 (1927): 588. 
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'Abduh also believed that the reformation of Egypt rested on 
the regeneration of Islam65 and thus sought to reform the reli­
gious institutions, the mosques, the Shari' ah courts, and al 
Azhar. Another reason for his concentration in these areas was 
the continued undermining of the Khedive's influence.66 During 
his tenure, changes were made in the methods of teaching, or­
ganization, administration, and finances at al Azhar. He called 
on the ulama and the Shari' ah judges to abandon imitation 
(taqlid) and pursue the essence of Islamic law. His proposals in­
cluded placing al Azhar under the control of the Public Instruc­
tion Department and the Shari' ah courts under the Ministry of 
Justice. Moreover, 'Abduh stood firmly against the Khedive's 
misuse of the awqiif funds. All of these measures threatened the 
conservative ulama class and the Khedive, who perceived these 
reforms to be directed against their traditional authority.67 

The Khedive, suspecting 'Abduh' s relationship with Cromer, 
eventually opposed these reforms and encouraged his supporters 
to launch political campaigns against · Abduh that would des­
troy his reputation and discredit him. He approached Rida, an 
intimate disciple of 'Abduh, and encouraged him to participate 
in these campaigns. Rida refused to do so and instead joined 
'Abduh in attacking the Khedive's family in al Maniir and advo­
cating the rights of the nation in choosing and restricting the 
ruler's, as well as the government's, authority through the enact­
ment of more liberal laws and legislation. 68 Rida' s stand so 
offended the Khedive that he tried to have him exiled. Rida, 
however, escaped the Khedive's wrath due to his relationship 
with the British undersecretary of finance, Mitchell Innes.69 Rela­
tions between Rida and the Khedive were restored in 1912, when 
the latter gave both moral and financial support to Rida' s newly 
established School of Guidance. 

M:Kazzi.ha, 'The Jaridah-Ummah Group,' 374. 

66Ri4a. Tan1ch, 1, 566. 

67Kazzi.ha, The Eoolution, 72-4. 

"AI Manar, 7 (1903): 358. 

69JUQa. Tan1ch, 1, 580-90. RiQA was Innes' Arabic language tutor. 
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'Abduh' s group, working for the extension of his liberal 
views and his policy of social reform, represented the center of 
moderate Egyptian political life. Rida, although a disciple of 
'Abduh, was more concerned with the promotion of religious re­
form. While 'Abduh's other disciples and followers in the 
Umrnah party defined themselves as the representatives of those 
who had real interests in the country, and therefore worked to­
wards greater participation in the government, Rida perceived 
the U mmah party as an encouraging sign of Egypt's political and 
social development. The party wanted to stand between the two 
authorities, the official one represented by the khedive and the 
actual one represented by the British. Rida declared, 

If it [the party] succeeds as we hope, this will be a sign 
for the social evolution of the nation. But if it fails, it will 
be an evidence that the nation is still in the stage of child­
hood in its social affairs?0 

The Ummah party opposed the autocratic and personal rule 
of the Khedive, whom they viewed as an impediment to reform. 
Its members believed that if they were conciliatory towards and 
cooperative with the British, the Khedive's powers would be 
checked, which would then lead to the realization of reforms. 
They therefore resented Kamil' s agitation, his "blind and emo­
tional" nationalism and pan-Islamic calls, which for them meant 
submitting to Turkish influence and dividing the Muslims' 
loyalty. Their own conce~t of nationalism was based on interest 
and popular sovereignty. 1 Influenced by 'Abduh, they believed 
that independence had to be preceded by reform and education, 
which would lead to the formation of a national character andiBI\ 
independent will, both of which were necessary for self-rule. 

The party endeavored to expand the membership and func­
tions of the provincial councils and legislative assembly as a step 
toward self-government. Due to their social background, they 
were interested in rural problems and supported Cromer's policy 
of agricultural and administrative reform. Evaluating Cromer's 

"'AI Mantir, 10 (1907): 771. 

~Mutlanunad Me l:lusayn, AI Ittijtiluit al Watanfyllh fi al Adab Ill Mu 'ti$ir 
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work in Egypt, al Jaridah recognized his contributions to the na­
tional economy and praised his efforts in the areas of press pro­
tection and personal freedom.72 The same appreciation for 
Cromer was shared by Rida, who believed that the virtue of 
British freedom had shown itself in Cromer.73 'Abduh's group 
had a major impact on the intellectual life of Egypt through the 
writings of Lutfi al Sayyid, Fathi Zaghh:il, and Qasim Amin. 
They also held some senior positions in the administration until 
one of them, Sa' d Zaghlul, was able to champion the Egyptian 
national movement in 1919. 

Many of Rida' s views, at least before the outbreak of the First 
World War, bore some similarity to those of the Ummah party. 
This was evident in his adoption of the belief of working for re­
form through gradual and evolutionary means, his conciliatory 
attitude toward the British, and his appreciation of Cromer's role 
in Egypt. Moreover, he defended the Ummah party against accu­
sations of subservience to the British by defending the idea that 
party members were the disciples of 'Abduh and the notables 
of the Egyptian nation. Rida published some social and political 
articles in al Jaridah and often reprinted articles which had al­
ready appeared in its pages in al Maniir. He further shared the 
Ummah party's desire to check the Khedive's powers and its 
enmity toward Mustafa Kamil. Rida' s position could be attri­
buted to the fact that he was a disciple of 'Abduh and a 
member of the latter's group. In fact, it took some time before his 
views diverged from those of the Ummah party. Furthermore, 
although al Jarfdah stressed the ideas of liberalism, it did not 
denounce Islam as a religion. Hence Rida' s participation in al 
Jaridah, in addition to his close personal relations with some of 
its members, was not altogether surprising. 

nKazziha, The Eoolution, 108. 

73Rida. Ttin1ch, 1, 551. 
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THE WEST AS A CIVILIZATION 

Rid.a drew his knowledge about the West from various sour­
ces. His earliest knowledge of modem progress and the new 
world of the West was acquired in Lebanon through discussions 
and personal contacts with liberal Christian intellectuals and 
American missionaries in Beirut. He read the former's books and 
journals, in particular al Muqtataf and al Tabib, which focused on 
recent developments in science and modem knowledge. 1 More­
over, during Rid.a's lifetime (1865-1935), the Arab world wit­
nessed a rapid increase in the number of translated books in 
various fields of modem knowledge. As he was unable to read 
languages other than Arabic, this development was of vital im­
portance to him. 

In al Maniir, Rid.a devoted one section to the review of new 
publications. Here, as well as in some of his treatises, he re­
viewed works by Le Bon, Demolins, Spencer, Tolstoy, Hugo, 
Shaw, and others. Those which seemed to have had a par­
ticularly profound impact on his thought and were frequently 
quoted in his journal were: Le Bon's Secret of the Evolution of 
Nations and The Spirit of Sodety, Demolins's A Quoi tient Ia 
superiorite des Anglo-Saxons?, and Spencer's EduCJltion and The 
Principles of Sodology. Rid.a was also in contact with such 
orientalists as Moritz and Margoliouth. The latter offered him a 
copy of his book on Abu al A 'Ia al Ma' arri. Rid.a admired the 
organization of its index and bibliography and began to adopt 
the same technique in his journal and in most of his books. 2 In 
addition, books written by Arab and Muslim travelers, who 
recorded their observations, impressions, and experiences while 
in Europe, also provided Rid.a with another significant source of 
information. Among these books were Kurd 'AU's Gharii'ib al 
Gharb (Wonders of the West), Muhammad Bayram's Safwat al 

1Ric;ia, AI Manar wa al Azhar, 193. 

~ubammad Rashid Ric;la, AI Waby al Mubammadi (Cairo: Ma!ba'at 
Dar Nahc;lat Misr, 1956), 9. See also al Manar, 13 (1910): 396 
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I 'tibar, Muwayl.ihi's ljadith 'isa ibn Hisham, and Arsalan's fJa4ir 
al 'Alam al Islamf (The Present State of the Muslim World).3 

More significantly, Rida came into direct personal contact with 
Europe when he traveled to Switzerland in 1922 to present, in 
his capacity as vice president of the Syria-Palestinian Congress, 
the Arab cause for independence. While there, he met liberal 
Western intellectuals and members of the League of Nations 
with whom he discussed the question of independence and the 
relationship between the Muslim world and the West. Rida also 
toured in Germany, recording and later publishing his "European 
Journey" in al Maniir.4 

While the rigid classification and particular organization of 
al Manar possibly restricted Rida from producing special issues 
dealing with the West, he did devote articles to, among others 
"The Advantages and Disadvantages of Europeans in the East, 
"A Comparison between European and Eastern Civilization," "Fa­
naticism," "The Westerner in the East,'' 5 and Consequence of the 
War of European Civilization." In these articles, Rida explained 
various Western historical, social, and political developments and 
linked them to conditions in the East. He selected those phenom­
ena in which the West appeared to be in a commanding 
position-science, technical skill, and democracy-and argued 
that his society needed to acquire these while preserving its own 
moral and ethical values. 

In his AI Wahy al Mul:rammadf (The Muhammadan Revela­
tion, published in 1932), however, he seemed to go beyond 
synthesizing by demonstrating his concern about the negative 
side of Western civilization. As with many non-Western peoples, 
the First World War revealed to Rida the destructive and ruth­
less side of the West, a West which seemed to be lacking in 
spiritual elements and moral checks. Rida began to see that the 
West was in sore need of the guidance of Islam, the religion of 

3Al Manar, 25 (1924): 719; 11 (1908), 84; 10 (1907), 61; and 26 (1925), 223. See 
also Ahmad al Sharab~i, Am,-r a/ Bayan (Cairo: Dar al Kitib al 'Arabi, 1963), 
822, 834-5, 839. 

4Ibish, Ral}alat, 311-84; a/ Mimar, 23 (1922), 114-20, 383-90, 411-59, 553-60, 
635-40, and 696-702. 

5-J"his article was published first in a/ Mu'ayyad, no. 2748 (26 April1899) and 
later in the first volume of a/ Manar. 
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brotherhood, mercy, and peace.6 The book, though not focusing 
upon the West per se, thus attempted to use reason, along with 
logical and historical evidence, to prove that the Qur' an con­
tained all necessary elements for modern reform. Addressing his 
book to liberal European and Japanese scholars of modern civili­
zation, he explicitly called on them to adopt Islam in the ho~ 
that they would in turn transmit the message to their people. 

In dealing with topics that involved the West, Rida focused 
on the causes of Western progress, the process of acquiring 
Western civilization, some of its political and economic compo­
nents, its moral and social values, and Western civilization as it 
emerged after the First World War. These themes will be dis­
cussed in the following sections. 

Causes of Western Progress 

Revealing the impetus behind Western supremacy was one 
of the major issues which occupied Rida' s mind. Though the 
West was a source of pain and frustration, Western progress 
seemed almost irresistible. Like other intellectuals of his time, 
Rida was struck by the disparity between an advanced Europe 
and a backward East plagued by tyranny and stagnation. Rida 
sorely expressed this fact in one of his articles: 

Europe attacks us with the strength of its nations, 
sciences, industries, organization, wealth, shrewdness, 
and wisdom ... so long as we remain in this state of ig­
norance, disorder, fragmentation, and paralysis, we will 
never be able to stand before Europe ... We have to 
sacrifice money and unite to develop the nat:on, and then 
force our rulers to reform our conditions. For this age is 
the age of nations, not individuals; discipline and soli­
darity, not despotism.8 

6Rida, AI Wahy, 11. 

7Ibid., 38-9. 

8Al Manar, 8 (1905): 759. 
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Rid.a' s comparison revealed his awareness of the presence of 
a powerful, rich, and knowledgeable West on the one hand and 
an ignorant and backward East on the other. His proposed solu­
tion to correcting this imbalance, dictated by the presence of a 
West which seemed to have all of the elements needed for prog­
ress and modernity, did not conform to traditional models. Re­
cognizing that the Muslims lacked such "modem" characteristics 
as unity, social cooperation, organization, and justice, he blamed 
his own society for its backwardness and viewed European dom­
inance as the result of Muslim weakness. lhis weakness, in tum,. 
he attributed to the Muslim rulers' predilection for disputes over 
power, the inability of the Muslim peoples to form organized 
political institutions, and their lack of control over their own 
governments. Furthermore, Rid.a believed that the Muslims' 
failure to create a regular and well-disciplined army, their ignor­
ance of sociology and politics, and their lack of those technical 
skills necessary for national strength. were also responsible.9 

It seemed that Rida's conception of the reasons for Western 
progress passed through two stages. In the early one, which las­
ted till 1907, he attributed Western progress to such factors as 
education, the moral habits of Europeans, their organizational 
ability, and the Reformation movement. When Rida wrote his 
article: "Milntifi ' a1 'Urubbiyi"n wa M.adtirruhum fi a1 Sharq" (Ad­
vantages and Disadvantages of Europeans in the East), in 1907, 
he reduced all factors to one reason: the existence of associations. 

At first, Rida believed that Europe's progress was based on 
education. With the development of science and knowledge, 
which the Europeans acquired from Islamic civilization, educa­
tion spread and advanced in the West. It played a significant role 
in imparting to European generations the virtue of indepen­
dence, which allowed them eventually to restrict their rulers' 
powers and establish republican systems.10 He also expressed his 
admiration for the spread of educational institutions in Europe, 
the advancements made in the sciences and the arts, and the as­
sistance given to European citizens by their governments and 
various philanthropists. Rida, trying to convince the Ottomans of 

!ibid., 14 (1911): 771. See also al Manar, 8 (1905): 789. 

1'%id., 1 (1898): 869. 
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the indispensability of education in building a modem army, 
quoted Bismarck's belief that it was German education that had 
defeated France, 11 in several issues of his journal. 

Attributing modem Western advancement to the influence of 
Islamic civilization on Europe was a recurring theme used by 
Rida and many other Muslim intellectuals in their writings. 
Proudly, he mentioned that 

some fair-minded European scholars and intellectuals had 
admitted that the beginning of modem European civiliza­
tion had been a consequence of What the Europeans ac­
quired from Islam in Spain at the hands of A verroes and 
his disciples, and during their wars against the Muslims.12 

There were various motives behind the introduction of Islam 
into this type of argument. In many instances, this was done to 
compensate for feelings of inferiority among some contemporary 
Muslim intellectuals. In Rida' s thought, however, it was fre­
quently used in a positive way to justify the adoption of some 
commendable aspects of modem civilization while undermining 
the position of those who did not want to adopt any aspects. 
Their argument ran as follows: In the past, Muslims were more 
civilized and had contributed to the development of the West .. 
Therefore, Muslims should not be ashamed to acquire some fea­
tures of contemporary Western civilization This argument 
tended to undermine the resistance of traditional sectors of the 
society vis-a-vis some aspects of Western culture. 

In saying that these aspects had their roots in Islam, 13 Rida 
and others were seeking to legitimize their acceptance as part of 
the Muslim heritage. Equally important, this tactic sought to 
make it clear that backwardness was not inherent in Islam, but 
rather an accidental stage that could be overcome. In other 
words, civilization was not due to the intrinsic superiority of one 
race over another. In the past Muslims had been more civilized 
than Westerners; now the opposite was true. It was therefore 

111bid., 9 (1906): 58. 

121bid., 1 (1898): 733. 

131bid., 12 (1909): 541. 
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necessary that the Muslims should try to regain what they had 
lost. 

Also noteworthy in Rid.a' s view of the linkage between West­
em education and progress is the explicit link between education 
and political development. According to Rid.a, the spread of edu­
cation among the Europeans enabled them to restrict the pre­
rogatives of their rulers and to erect constitutional governments 
and republican systems. In other words, education provided 
Westerners with an independent will, freedom of thought, and 
recognition of their political rights. This link between education 
and political development was dictated by the repressive poli­
tical conditions in the Muslim world, which continued to suffer 
from a lack of independence, the absolute powers of rulers, and 
the absence of any political role for the people. Envisaging edu­
cation as a precondition for political reform and political in­
dependence was one of 'Abduh' s principles to which Rid.a 
strongly adhered. 

In a different context, the stress on education was also meant 
to be a criticism of Egypt's British overlords, who were con­
sciously trying to scale down the spread of education. Rid.a' s 
emphasis on education as a major element of Western progress 
was manifested in his deep interest in Zaghliil's translation of 
Demolins' s book and in the founding of his School of Guidance 
in 1912, in which he attempted to combine modern education 
with religious teachings. 

According to Rid.a, another reason for Europe's progress was 
its peoples' moral values and ethical habits, their independence 
of thought, freedom of will and action, dedication, and self-reli­
ance.14 Rid.a found a direct relationship between these and the 
development and strength of Western nations: 

The personal freedom, independence, and dignity of the 
British people enabled them to conquer one-fifth of the 
world which lacked these values, though the British army 
was not the largest in number. 15 

14lbid., 1 (1898): 733. 

15Ibid., 14 (1911): 408. 
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Rid.a' s association between British moral habits and Britain's 
ability to dominate other nations reflected the impact of Demo­
lins and Le Bon, both of whom linked British ethical habits to 
British military control and economic and political success. They, 
like Rid.a, attributed Britain's current status to its citizens' self­
reliance and independence of thought and will.16 

Rid.a found consolation in and drew inspiration from the re­
formation movement, which he considered to be one of the 
major factors contributing to the West's progress. In an article 
dealing with Islamic reform, he painted the following picture of 
medieval Europe: the people were dominated by their rulers and 
the Catholic church, both of which joined forces, in the interest 
of preserving the status quo, to oppose science, knowledge, inno­
vation, discovery, freedom, justice, equality, and every other path 
leading to the independence of the will. In the name of religion, 
the clergy fought reason and science and enjoyed the support of 
the rulers. This alliance eventually allowed the two parties to en­
joy absolute power and the total obedience of their people.17 Af­
ter the Crusades, individual Europeans grew aware of their 
weakness and began to defy both secular and Church authori­
ties.18 Rid.a believed that the real reformers of Europe were not 
its politicians, but those who were persecuted for trying to re­
form their peoples' convictions. The greatest reformer, in Rid.a' s 
view, was Martin Luther, the reformer of religion and the eradi­
cator of the most tremendous obstacle to progress: ignorance. 19 

Rid.a' s detailed treatment of this historical transformation in 
Western history carried within it an implicit reference to similar 
conditions found in his own society: absolute rulers, stagnant 
scholars, and vulnerable advocates of reform. He nonetheless be­
lieved that Muslims were in a better position than medieval 
Europeans and that real reform was possible, for "Islam 

16AI:unad Fati:U Zaghlul, Sirr Taqaddum al Injli"z al Saksuniyfn (Cairo: Mat­
ba'at al Sha'b, 1908), 80, 176-9, 256-8. See also his Sirr Tatawwur al Umam 
(Cairo: Matba'at al Ma'arif, 1913), 39. 

17Al Manar, 2 (1899), 69. 

18Ibid., 3 (1900): 31. 

1'Thid., 4 (1901): 648-85. 
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abolished all spiritual authorities, restricted the powers of rulers 
by a doctrine based on real freedom, justice, and equality."20 He 
therefore asserted that 

Islamic reform could take place in the East, but it de­
pends in the first place on convincing traditional scholars 
of the indispensability of natural sciences, on which the 
possession of power and wealth rests.21 

Rida's article, "The Advantages and Disadvantages of Euro­
peans in the East,'' 22 marked the beginning of a new phase in his 
thinking on the causes of Western progress. In this article, which 
was published first in al ]arid!Jh in 1907 and then in al Manar, 
Rida refuted various possible causes for Western advancement 
and then reduced these factors to one prime cause: the existence 
of associations (jam 'iyat). Rida's use of the word "associations" 
was very broad (i.e., political parties, interest groups, financial 
corporations, and philanthropic societies) and connotes coopera­
tive organizations for achieving collective and special interests. 

In the West, various associations specialized in enhancing the 
educational, cultural, economic, political, and social life of the 
society. The formation of these associations was the act of 
rational individuals who, out of their concern about the back­
ward conditions of their society, sought its progress.23 Political 
associations, in the form of interest groups and parties, suc­
ceeded in abolishing the absolute power of kings and popes and 
in replacing them with republican symbols of government and 
constitutional monarchies. Religious and philanthropic associa­
tions established schools, orphanages, and hospitals. Scientific 
and educational associations broadened the spheres of science 
and the arts and widened the fields of knowledge. Financial as­
sociations, in the form of companies, built factories for various 
industries and banks for facilitating financial transactions. 

211Jbid., 1 (1898): 885-6. See also ibid., 3 (1900): 245. 

nlbid., 2 (1899): 70. 

221bid., 10 (1907), 340-3. The following sections are basically drawn from this 
article. 

Zllbid., 14 (1911): 289. 
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In fact, the development of modem Western institutions and 
patterns of organization provided Rida with new explanations to 
account for the backwardness of Muslim society. Thus, after lo­
cating the secrets of Muslim regression, he attributed the Mus­
lims' inability to preserve and develop their civilization to the 
fact that it was not based on associations or institutions, but ra­
ther on individuals, and was thus subject to eventual collapse. 
Rida tried to encourage the appearance and subsequent growth 
of such organizations by searching for their roots in traditional 
Islamic heritage. He mentioned that political associations had 
existed in the Muslim world in the past but had failed to sur­
vive. He mentioned such groups as the Shi' ah, the Khawarij, 
and the Sufi mystical orders. The first two failed because they 
concealed their objectives, while the third failed because it was 
politically submissive. 

This aspect of Western civilization had a great impact on 
Rida' s political attitude. He was active in the formation of seve­
ral political and cultural associations (i.e., Jam 'iyat al Shurii al 
'Uthmiiniyah, Hizb al Iii Marlazziyah al 'Uthmtiniyah, Jam ·~at al 
Rabitah al Slulrqiyah, and Jam 'iyat al Jiimi 'ah al 'Arabiyah), 4 and 
emphasized that the role of associations in the development of 
Europe was not a coincidence. This idea appears to have gained 
wide support among 'Abduh' s disciples in Egypt, particularly 
among those associated with the Jaridah-Ummah group, which 
included Lutfi al Sayyid, Fatbi Zaghhil, and other intellectuals 
working for the extension of 'Abduh' s liberal views and his 
policy of social reform. 

The Dilemma of Westernization 

Rida's search for the secrets behind Western civilization gen­
erated another controversial issue among Arab and Muslim intel­
lectuals: What kind of elements should the Muslim world acquire 
from the West and how should it obtain them? Rida had his own 
views on the issue, as well as his own criteria for the process of 
transferring Western achievements and his own reservations con­
cerning the wholesale adoption of Western models. In fact, the 
key elements for understanding Rida' s opinions on imitating the 

24Jbid., 26 (1915): 291-4. 
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West and on breaking the stagnant conditions in the East 
revolved aroWld Egypt's problematic situation. Even after a cen­
tury of acquiring Western achievements, Egypt remained back­
ward, dominated by foreigners, increasingly dependent on the 
West, and seemingly Wlable to confront successfully the threats 
of political, social, and cultural disintegration. He cited the case 
of Japan as a non-Western nation that had successfully achieved 
a remarkable level of progress in a shorter time than either Egypt 
or Turkey.25 Rida painfully viewed the irony that although most 
non-Western coWltries had by that time been exposed to modem 
Western civilization, they had failed to achieve a reasonable level 
of scientific or industrial advancement. Moreover, whereas the 
indigenous values of these societies were shaken, they were not 
replaced with Western moral values or with their modernizing 
consequences. 26 Egypt, after accumulating knowledge from the 
West and importing its educational models for many years, was 
still Wlable to breed philosophers and scholars of independent 
judgment or outstanding scientists with creative abilities. 27 Rida 
apportioned a major share of the blame for this negative 
situation to the existence of stagnant traditional scholars and 
Westernized intellectuals. 

It seems that the enmity between Rida and the conservative 
ulama class was deep-rooted. He blamed them for fragmenting 
the Muslim nation by engaging in fanatical sectarian and dog­
matic disputes and accused them of destroying the Muslims' 
independent and democratic spirit by supporting tyrannical 
rulers and justifying their despotic practices. Rida also con­
demned their opposition to modem science and the reform 
movements.28 

He also had some negative words for Muslims who were 
Westernizing themselves. He bitterly accused them of blindly 
imitating the Europeans and placing themselves in a subservient 
role at a time when they had neither the experience nor the 

25Ibid., 8 (1905): 813, 811-9, and 515-5. See also ibid., 1 (1898): 278. 

26Ibid., 8 (1905): 96. 

27Ibid., 9 (1906): 358. 

28lbid., 8 (1905): 117, and 789. See also Safran, Egypt, 80. 
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independence of judgment to really understand what they were 
doing. They were infatuated by the superficial aspects of West­
ern civilization and had no regard for the more serious side of 
its scientific achievements, technical skills, and organizational 
ability. He blamed them for failing to realize what the drastic 
consequences of such imitation had on their own society. 29 Rida 
maintained that the Westernizers suffered from an inferiority 
complex, a condition that led them to the irrational imitation of 
foreigners as a result of their self-contempt and the glorification 
of others. They therefore hwniliated themselves by remaining 
subordinates rather than becoming models for others to follow, 
by being enslaved rather than independent. 30 

He attributed this negative development to the spread of 
Western schools, for he believed that these foreign institutions 
alienated their students by bringing them up to admire Western 
values and culture while leaving them improperly educated in 
their own cultural traditions. 31 Those W esternizers, Rida believed, 
stood behind the introduction and persistence of British imperi­
alism in Egypt by serving the interests of the occupiers. Their 
pursuit of Western ways of life and patterns of conspicuous con­
sumption led to the eventual squandering of the nation's wealth 
and also caused Egypt's continued dependence on the West. 
These people also contributed to the disintegration of those social 
and cultural bonds that held the nation together by introducing 
alien values?2 Rida's opposition to the Westernizers arose out of 
his conviction that 

all that we need to acquire from Europe is its scientific 
achievements, technical skill and advanced industries. 
The acquisition of these as£ects does not require all this 
amount of Westernization. 

29Jbid., 30 (1929): 119. 

lOJbid., 30 (1929): 120. 

311bid., 20 (1917-18): 341-3. 

321bid., 8 (1905): 814, and ibid., 18 (1915): 229. 

331bid., 19 (1916): 128. 
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Ri(,ia' s statements reflected his belief that the acquisition of 
some aspects of Western civilization should not be left to chance. 
Rather, it should be a rationally defined process and be preceded 
by certain objective conditions. In his journal, Ri(,ia called for the 
rationalization of this process and tried to spell out exactly how 
the Muslim world should conduct itself while encountering the 
West. Ri(,ia's selective scheme included the development of in­
dustry and the technical and scientific skills that supported it. He 
stressed the need for seriously studying, but not automatically 
adopting, Western historical, political, and social developments. 
Equally important in this process of acquiring some aspects of 
Western achievement was Ri<.ia's acceptance of the assistance of 
Europeans who had no religious, political, or imperialist ambi­
tions on Egypt.34 

Rida also emphasized his fellow Muslims' failure to dis­
tinguish between Western civilization's superficial features and 
its essential products: 

We must compete with the Europeans in an effort to dis­
cover the sources of benefit to us. We must explore their 
signs and causes, and refrain from confining ourselves to 
the importation of the products of their industries and 
achievements, such as military equipment ... Imitating 
the West will make us dependent on the Europeans for­
ever and eliminate all our hopes to approach and emulate 
them.35 

Ri(,ia was convinced that the material progress of the West, 
as well as its advancement in industry, economy, and politics, 
was a by-product of a specific impetus: Western scientism. It was 
this factor, he stressed, that sustained the West's economic and 
military progress, strength, and hegemony. But behind these 
external elements were two other factors: the advancement of 
scientific methods and technical skills.36 The de facto British occu­
pation and military control of Egypt reinforced this conviction on 

:Mibid., 17 (1914): 10-11. 

15Ibid., 1 (1898): 551-2. 

36Ibish. RslhAI4t, ~9. 
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the part of Rida, who opined that Muslims must acquire the 
Western scientific spirit if they were ever to combat Western ag­
gression successfully.37 

The basic element of Western science, according to Rida, was 
the distinction between reason and emotion. Western scientists 
and philosophers directed their powers of reason to the dis­
covery of the universe and the development of natural sciences 
and directed their emotions to religious affairs. Neither one was 
allowed to interfere with the other. To eliminate any contradic­
tion between science and religion, Rida cited such great Western 
leaders, scientists, and thinkers as Bismarck, Pasteur, and Tol­
stoy.38 Another element of Western scientism that attracted Rida' s 
attention was its practitioners' research method, which was 
based on independent thought, analysis, and inductive and de­
ductive methods.39 

Rida justified the acquisition of certain Western traits on the 
bases of religion and necessity. He argued that since the Mus­
lims' backwardness had led to the suspension of many religious 
duties, the most important being jihad-impossible from such a 
position of weakness-Muslim society had to be modernized, not 
Westernized. The success of this venture was dependent upon 
modem science, industry, and technical skill-all found in the 
West. As acquiring the skills or knowledge needed to carry out 
a religious obligation was itself a religious obligation, he main­
tained that it was incumbent upon all Muslims to learn what 
they could from the West in order to restore their civilization to 
its former high level of development.40 However, perhaps speak­
ing now to another and more secular audience, he also argued 
that the need for technical skill was universal and necessary to 
all nations regardless of religion, language, tradition, and habit.41 

A major area of concern was whether the Muslim world 
could remain immune to the inevitable infiltration of Westem 

37 AI Mtmlir, 29 (1928): 120. See also ibid., 5 (1902): 91. 

311bid., 9 (1906): 190. 

39ybid., 10 (1907): 199; Ric;ta, AI Wahl: 87; lbish, Rilhallit, 28. 

tDJlourani, Arabic, 236. See also al Mlruir, 1 (1898): 551-2. 
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values both during and after its acquisition of Western scientism 
and technical knowledge and skills. Rida, faced with this issue 
during a meeting in Geneva with the editor of the Tribune de 
Geneve, replied that foreign intervention in Muslim affairs de­
prived them of the freedom and independence to freely choose 
their own path to progress while preserving their cultural heri­
tage. Moreover, he opined that people possessed a natural readi­
ness to acquire scientific and industrial expertise, especially if 
they had had comparable experience in those fields, as was the 
case with the Muslim world. The example of Japan, which had 
managed to develop in a similar fashion to the West while pre­
serving its national character,42 was held up by Rida as a model. 

Motivated by a deep admiration for the Japanese model of 
modernization, Rida listed the requirements that had to accom­
pany the process of bon-owing Western innovations. First, these 
elements ought to be acquired independently and freely so that 
they would become an inherent part of the nation's character. 
One way to achieve this was to translate Western scientific texts 
into Arabic and develop the Arabic language itself so that it 
would not have to engage in large-scale borrowing of Western 
tenninology.43 Second, this process must be carried out by people 
who were both experts in the various sciences as well as finnl~ 
rooted in their own national characteristics and cultural values. 
1hird, the members of the nation must be linked by a single 
bond.45 In fact, the agreement on certain values was a distinctive 
factor of the Japanese and the Arab models. Whereas the Japan­
ese were united and agreed on certain indisputable values-the 
nation and the emperor-the Arabs had failed completely in 
their quest to achieve unity based on such traditional concepts 
as the Ummah and the khalifah. Fourth, Rida emphasized the im­
portance of carefully observing any changes that might take 
place in Muslim society as a result of importing these foreign 
elements. In this regard, the study of historical and radical 

421bish, Rahalat, 372. 

43AI Manar, 27 (1926): 788-9. 
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developments which the developed nations had passed through 
would be of great importance, for it would provide Muslims 
with examples and allow them to make an educated guess as to 
what the positive or negative effects would be. 46 

Rida' s remedy reflects his awareness of the harmful changes 
that took place in Egypt due to the deep Western penetration 
and the attitudes and practices of the Westernized portions of 
the society. It shows his sincere and serious attempt to work out 
a synthesis by which the modern could be absorbed and the old 
revived. Moreover, the conditions listed by Rida crystallize the 
profound impact that the Japanese experiment had on him. Like 
other non-Westerners, he believed that Japan's victory over 
"Western" Russia in 1905, in addition to its successful model of 
modernization which was achieved in a relatively short time, re­
futed the claims of inherent non-Western inferiority or inherent 
Western superiority.47 He saw Japan's success as an indictment 
of the failure of Egypt's and Turkey's respective governments 
and intellectuals to achieve a similar level of development and 
modernization. This success, Rida believed, was due to the moral 
and military independence of the Japanese spirit, which had re­
mained unspoiled and unbowed for thousands of years.48 Mus­
lims, however, had no equivalence of the Meiji government and 
leaders which had actively and intelligently guided Japan during 
its transition.49 

Another obvious difference between the Muslims and Japan 
was apparent in the areas of education and moral habits. Japan­
ese students sent to Europe specialized in practical and applied 
sciences and were an example of good behavior, seriousness, and 
activity. Their Egyptian counterparts, on the other hand, special­
ized in the theoretical and social sciences and were models of 
moral corruption and extravagance.50 As a result, Japan produced 
many scientists who stood on an equal footing with the 

461bid., 30 (1929): 120. 

47Ibid., 7 (1904): 629. 

481bid., 200. 

49fuid., 8 (1905): 514-4. 

50Ibid., 19 (1916): 128. 
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Europeans when it came to searching for facts and discovering 
new inventions, a feat which Egypt could not duplicate.51 

Taken as a whole, these views reveal an unusually sophis­
ticated awareness of the difference between modernization and 
westernization. RiQ.a saw the first as consisting of the possession 
of technical skills and scientific knowledge while preserving the 
society's indigenous national values and moral basis. A later Is­
lamic thinker belonging to the same school of thought said that 
modernization could be achieved if the nation believed that its 
backwardness was simply an accidental status that could be 
overcome by directing a unified nation towards the achievement 
of specific goals. Modernization required a national will and an 
efficient government capable of directing the nation towards in­
dustrialization. Westernization, on the other hand, was a belief 
that backwardness was part of the nation's essence-its culture, 
belief system, and history. Thus the nation had to sever all links 
with its past and restructure itself on the Western model of de­
velopmen~2 if it were to overcome its backwardness. For RiQ.a, 
Japan was modernizing, whereas Egypt and Turkey were West­
ernizing, and history had already shown which path was 
preferable. 

511bid., 27 (1926): 788-9. 
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MAJOR COMPONENTS OF 
WESTERN VIABILITY 

Economic Vitality 

Western industrial, teclmical, and economic advancement, not 
to mention teclmical achievements, stimulated the Muslims and 
brought to their attention the importance of wealth and its accu­
mulation in the modem world. Their eventual conviction that 
European material prosperity was the cornerstone of Western 
progress led to a corollary: modem civilization rested on a viable 
economic base. Rida, who held the same views, saw wealth as 
"the flesh and blood of European civilization." 1 He wrote in al 
Maniir that "the economy and the investment of wealth are the 
basis of their [Europeans] civilization and the pillars of their 
strength. "2 Therefore, he often stressed economic developments 
achieved by Europe as well as its ascendancy in industry, trade, 
agriculture, transportation, inventions, and scientific discoveries. 

Nevertheless, unlike many Westemizers who believed that 
the direct acquisition of Western achievements would eventually 
guarantee national development, Rida was convinced that such 
a superficial view would perpetuate Egypt's dependence on the 
West. For Rida, the dependent condition of Egypt and Turkey re­
futed the Westemizers' claim. Instead, Muslims should concern 
themselves with the discovery and absorption of the constitutive 
elements of Western economic progress in addition to the scien­
tific and organizational bases behind it. He demonstrated to his 
compatriots that the "northern nations" managed to develop 
sciences and rational economic methods for the investment and 
expenditure of wealth. Though he did not describe these 
methods, he proposed the immediate formation of an economic 

1Al Manar, 1 (1898): 183. 

%id., 48. 
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enterprise which, as part of its activities, would send outstanding 
students to scientific and educational institutions in Europe to 
study political economy and other necessary industrial and fi­
nancial sciences. He hoped that, after their return, they would 
teach their compatriots what they had learned and that both 
groups would then use these sciences to develop their society.3 

The scientific method for the development and investment of 
wealth was one element of European economic progress. 
Another element was the financial companies and economic cor­
porations which utilized this method to create productive pro­
jects and constructive installations. Ric;la considered financial 
companies the source of progress and knowledge in Europe: 

They are the axis on which the development of industries 
and technical achievements revolve as they contribute to 
the establishment of schools, administrative offices, fac­
tories, and means of transportation.4 

Influenced by these aspects, the solutions Ric;la suggested for 
developing Egypt's condition did not depend entirely on the 
benevolence and piety of the rich, but rather on practical and or­
ganizational principles. He urged his people to form financial 
companies and economic corporations to carry out various E!co­
nomic projects. He called for the organization of trade unions to 
preserve and defend the rights of the workers. Finally, he 
stressed the necessity of making Egyptians aware of their need 
to save and to impose their control over the nation's economy in 
order to guarantee its political independence.5 

Ric;la believed that Western financial companies were also be­
hind Western imperialism and economic exploitation. He was 
convinced that the West followed policies of conquest and imper­
ialism in order to accumulate wealth through pillaging the 
resources of the colonized countries. Trade and commercial com­
panies played a significant role in this respect by transferring the 

3Ibid., 22 (1920): 76. 

%id., 1 (1898): 13 and ibid., 10 (1907): 342, 
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colonies' resources and dominating the thoughts and minds of 
the conquered people through spreading Western educational 
patterns, foreign languages, and alien values.6 As a result of 
these beliefs, he was disturbed by Europe's extraction of Egypt's 
resources and asserted that 

there is no sign of civilization and progress in Egypt 
except for some palaces and shops which are owned by 
foreigners, in addition to some wide roads for the use of 
their horses and carriages. There are also some railroads, 
telegraph, and telephone lines which are not constructed 
by the people of this country but by foreigners. They en­
joy the nation's fruits, extract its wealth through their 
control of trade and economic interests, and possess large 
estates in which they make serfs of the natives. 7 

Consequently, Rid.a linked economic independence to politi­
cal independence, viewing the former as a precondition for the 
latter. In vety explicit words, Rid.a stated that 

there is no hope for the independence and freedom of 
any nation without wealth . . . but there is no wealth 
without a viable economy. Political independence hinges 
on economic independence .... Yet, we are still negli­
gent in the pursuit of this cause. 8 

In this respect, with the Europeans' thriftiness and economic be­
havior in mind, Rid.a directed his severest attacks against the ma­
jority of wealthy Egyptians who were unaware of the importance 
of saving and rational spending. By their lavish consumption of 
foreign products, they transferred the wealth of their nation to 
the West and, consequently, enabled the Europeans to develop 
industries and strengthen their economies. He asserted that the 
money they spent in Europe evety year on their lusts, luxuries, 

'Ibid., 1 (1898): 47-8, 299. See also ibid., 14 (1911): 398. 

71bid., 1 (1898): 80 and ibid., 13 (1910): 357-8 . . 
'Ibid., 35 (i935): 473-81. 
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and gambling would be enough to spread education throughout 
Egypt. If it had been spent in their country on scientific and 
productive projects, or on paying Egypt's international debt, their 
countiy would have been emancipated from its current economic 
enslavement and would have reached a level of development 
similar to Europe in a short time.9 

Ric;ia was convinced of the potential political and economic 
role which some Egyptians could play in recovering their na­
tion's economic independence. He regarded Egypt's survival as 
completely dependent upon its delivery into the hands of a 
group of indigenous politicians who would enforce justice and 
equality, restrict the oppressors, fight corruption, spread security, 
and establish factories, financial companies, and other construc­
tive projects.10 Undoubtedly, the most promising nominees for 
carrying out this task were 'Abduh' s disciples, the members of 
the Jaridah-Vmm.ah party, who represented the interests of the 
whole nation and were worthy of encouragement. In al Jaridoh, 
Ric;ia warned against losing control over the foreigners. He 
pointed to the drastic influence of their companies and banks 
and warned against their possession of land. He advocated firm 
Egyptian control over the country and the necessity of Egyptians 
being able to run their nation's affairs freely. To reach this goal, 
however, he maintained that foreigners would have to be pre­
vented from buying land, Egypt's intematinal debt would have 
to be eliminated, and its wealth would have to be placed in the 
hands of its people. He proclaimed that Egypt's national wealth 
and its preservation was the only way to promote the best poli­
tical and social objectives of the nation.11 

Restricted Government 

The Western model of nation building had a major impact on 
many Ottoman subjects. They believed that by adopting this 
model and relinquishing pan-Islamic solidarity they would be 

!%ish, Rllhaltit, 333. 

10Al Manti.r, 1 (1898): 43. 

11Jbid., 10 (1907): 111-4. See also ibid., 13 (1910): 355. 
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able to gain political independence. In order to provide this po­
tentially separatist scheme with ideological grounds, many Arab 
and Ottoman intellectuals began to propagate Western types of 
secular nationalism and propose new components, other than re­
ligion, as the main factors of national cohesion. 

Being conscious of the difference in historical and cultural 
conditions between the Muslim world and the West, Ri<;ia ap­
parently understood the special nature of secularism and the 
threat that it posed to Ottoman and Muslim solidarity. He real­
ized the contradiction between the various religious and secular 
factors in the Western understanding of what constitutes ana­
tion. In his opinion, Western style nationalism had a secular 
basis composed of two major elements: race and language. 
Europe had managed to consolidate its nations and then gua­
rantee solidarity and avoid possible religious revolts by stirring 
up racial loyalties and indoctrinating its people with the idea of 
racial unity despite religious differences.12 Ri<;ia admired Bis­
marck, who had been successful in bringing about the national 
integration of the Germanic peoples. However, when nationalism 
began to spread in the Muslim world, it had an essentially dis­
integrative effect and eventually enabled Europe to destroy the 
political unity of the Ottoman Empire. In Ri<;ia's view, Europe 
benefited from the dissemination of secular nationalism, for this 
new ideology encouraged the Ottoman Empire's non-Muslim 
subjects to rise up against the state and demand independence.13 

Realizing the drastic consequences of secular nationalism on 
Muslim solidarity, particularly in its crucial confrontation with 
Western imperialism, Ri<;ia opposed the advocates of nationalism 
and supported pan-Ottomanism and pan-lslamism. As someone 
who sought the political survival of the Islamic world, he be­
lieved in the ability of the religious and Ottoman bonds to as­
similate the empire's various ethnic and social groups.14 He also 
accused Europe of portraying pan-Islamism in a very negative 
and distorted way in order to scare people, even Muslims, away 

12Ibid., 1 (1898): 485. 

13Ibid., 14 (1911): 844. 

14Ibid., 8 (1905): 78~7. 
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from it. Europe, moreover, intimidated everyone who worked for 
Islamic solidarity. It invented new entities to replace Islamic 
ones, dangled the hope of future independence if Muslims aban­
doned pan-Islamism, and promised that "they would receive the 
assistance of humanitarian Europe, the enemy of religious fana­
ticism."151n addition to this there were also internal threats. Rida 
attributed the spread of secular nationalism to those Western­
izers who naively trusted Western politicians and were thus in­
fluenced by Western political and social ideas that proved to be 
inconvenient and incompatible with local conditions. He des­
cribed the advocates of secular nationalism-on racial and lin­
guistic grounds-as "destroying a whole country in order to 
build a palace."16 

Arnold Toynbee, in his analysis of the consequences of the 
cultural encounter and the infiltration of nationalism into the Is­
lamic world, reflects Rida' s sober awareness and fears. In fact, he 
considered the introduction of Western style nationalism into the 
Arab-Muslim countries to be a seamy side of Western civilization 
"which it would surely be a pity for the Arab-speaking peoples 
to copy exactly." 17 

As Rida discerned the absence of religion in this doctrine, he 
also noticed the separation between religion and politics in Euro­
pean states. He considered the influence of religion in the politics 
of medieval Europe to be a major cause of European backward­
ness during that era, as the Catholic church had stood firmly 
against any scientific or political progress. Europe had therefore 
had to separate the spiritual and temporal authorities, and define 
for each its domain, 18 so that it could overcome its backwardness. 
He believed that those westernized Muslims who wanted to pur­
sue this same course of action were mistaken, for the principles 
and the courses of the development of each religion were com-

15Jbid., 15 (1912): 740. 

161bid., 8 (1905): 788. 

17 Arnold Toynbee, Civilization on Trial: The World and the West (New York: 
Meridian Books, Inc., 1958), 255. See also 253-6. 

18Rashid Ril;la. Mul,tiwartit al M~lil, wa al Muqallid (Cairo: Ma~ba • at al 
Manar, 1906-7), 55. See also AI Manlir, 24 (1923): 350. 
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pletely different. Islam encouraged reason, progress, and the pur­
suit of natural sciences. It also called for the development of 
technologies and industries and emancipated all people from the 
enslavement of religious hierarchy and absolute rulers. 19 Medie­
val Christianity had never called for any of these. 

Despite Europe's claims to the contrary, Rida believed that 
religion still influenced European policies and that it was used 
for political purposes. Europe had used religion as a pretext for 
intervening in the Ottoman Empire by provoking its subjects' 
religious sentiments and then declaring its protection for non­
Muslims against Ottoman religious fanaticism. 20 He refuted this 
allegation by pointing out that the Jews fled to the Ottoman Em­
pire to avoid repression in Europe.21 In other issues of al Maniir, 
Rida documented Europe's use of religion in politics and the 
stirring up of aggressive sentiments toward Islam, which were 
sometimes expressed in a fanatical religious tone. He cited 
several instances. The widely circulating French newspaper, Le 
Temps, described the British conquest of the Sudan as one of the 
Crusades. In one speech, Gladstone called for the destruction of 
the Qur' an and the purification of Europe from Muslims. Salis­
bury provocatively declared the need to retrieve all that the cres­
cent had taken from the cross. 22 Rida was convinced that in spite 
of the separation between religion and politics in the West, reli­
gion still played a part in Western politics towards Islam. 

European progress in science, industry, and economic welfare 
drew Rida' s attention to the political system supporting such 
progress. Democracy, constitution, and parliament were seen as 
major manifestations of Western advancement. Moreover, in the 
Ottoman provinces, repressive political measures directed at dis­
senters increased the interest of Arab and Muslim intellectuals in 
Western democracy. This model appealed to them because, in the 

19Al Mantir, 19 (1916): 8 and ibid., 5 (1902): 882. 

liThid., 1 (1898): 509-15. RiQa. mentioned that France declared its protection 
over the Catholics in the East, Russia over the Orthodox, and that Britain in­
flamed the revolts of Protestant Armenians. 

211bid., 8 (1905): 756. 

221bid., 1 (1898): 509-15, and 489. 
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West, constitutions and elected parliaments restricted the powers 
of rulers and governments. Besides, freedom, security, and politi­
cal participation were assured by law. Ri<;la saw Europe's at­
tempt to erect republican governing systems as an end showing 
its achievement of an unprecedented level of progress23 and said 
that the greatest benefit acquired from Europe was the realiza­
tion of the ideal type of government. Thus Muslims, inspired by 
the West, sought to replace absolute governments by ones based 
on shurii (consultation) and the Shari'ah (Islamic law).24 

In a polemical argument revealing his knowledge of Western 
historical and political developments, Ri<;la analyzed the Mus­
lims' failure to form stable democratic institutions. He conceded 
that such a step necessitated a certain degree of social progress. 
While Islam mandated consultation, its followers had been un­
able to form a viable and long-lasting democratic government 
pursuant to their social progress. On the other hand, the emer­
gence of Europe's parliamentary governments and republican 
systems evolved gradually and only after centuries of despotism. 
Moreover, Europe's gradual scientific and social progress had en­
sured the stability and advancement of that political system.25 

Ri<;la felt that Egypt had a long history of often painful des­
potism and that it was now time for a clear change. The emer­
gence of new social groups seeking to articulate their interests 
and to acquire a greater share of power, in addition to the exis­
tence of a relative amount of freedom provided by the British, 
encouraged Ri<;la to state explicitly in his journal: 

It is a substantive right for the nation to select the ruler 
and restrict its government by a constitution and laws on 
which it agrees. It also has the right to oversee and con­
trol their implementation, so that when the ruler or any­
one else misuses his power it can depose him. 26 

ZlJbid., 1 (1898): 869. 

241bid., 10 (1907): 282-3. 

251bid., 8 (1905): 509-10 and ibid., 10 (1907): 110. 

261bid., 7 (1904): 358. 
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Rida considered rebellion against despotism as one of the advan­
tages which Muslims had acquired from Europeans. 27 The words 
"democracy" and "parliament" were sometimes translated into the 
traditional Islamic terms of shurti and ijma' (consensus), and 
"con-stitution" as "Shari' ah" laws.28 In this respect, Rida was 
reiter-ating some of the teachings of al Afghani and 'Abduh. 

Moral and Social Values 

Rida believed that a civilization had to stand on more than 
just its economic and political dimenisons: it needed some under­
lying moral precepts and ethical values to sustain its progress. In 
the past, Muslims had created their own civilization by following 
the teachings and moral precepts of Islam, which contained the 
values and intellectual principles necessary for progress. As the 
proper understanding and adherence to these principles had de­
creased with the passage of time, the Muslim world stagnated 
and fell under the control of despotic rulers. 29 Western civili­
zation embodied some of the moral values that stood behind its 
advancement and thus enabled the Europeans to dominate the 
Muslims. In order to correct this situation, the Muslims needed 
to regain the values they had lost and, at the same time, avoid 
those destructive elements of Western civilization that could con­
tradict their traditions and prevent their progress. 

Rida admired the Europeans' hard work, cooperation, 
organizational ability, love of knowledge, spirit of investigation 
and research, innovation, and the distinction between the domain 
of reason and emotion. This is due, in some degree, to his 
reading of Le Bon and Demolins, both of whom emphasized 
morality as the major distinctive factor between backward and 
advanced nations. They considered British ethical values the rea­
son for their progress and real democratic practices. 30 Therefore 

271bid., 10 (1907): 283. 

28Rid.a. Muhawartlt, 139 and al Manlir, 10 (1907): 282-4. 

29Al Manar, 9 (1906): 357. 

30Za~hllil, Sirr Tatawwur, 80, 256-8; Zaghllil, Sirr Taqaddum, 39, 43, 132-7. 
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Ric;ia regarded the British as being the most deeply rooted in 
their admiration for personal freedom and independence of will, 
although they preserved their traditions and accepted change in 
an extremely gradual process.31 ln other words, Ric;ia implied that 
adhering to commendable traditional values was not an impe­
diment to progress. On his way to India, Ric;ia traveled with a 
group of Englishmen and was attracted by their concern for phy­
sical fitness and their "tmforgettable high manners and beha­
vior. "32 He praised the Europeans of all social classes for their 
dedication to their nations and their feelings of patriotism. He ac­
knowledged that "volunteering one's self and money for the 
nation is the virtue of all virtues in Western nations." 33 He urged 
wealthy Egyptians to understand what was meant by "real" vir­
tues and to consider the patriotic behavior of the Europeans . 

. The West appeared to Ric;ia to possess those positive moral 
values and ethical habits that the Muslim world had lost. How­
ever, despite the West's appearance as a source of direction and 
guidance for the East, it also held some subversive values that 
were incompatible with Islamic traditions and ethical values. 
Ric;ia criticized some Europeans for moral laxity and exces­
siveness in satisfying such desires and whims as drinking alco­
hol, gambling, and extravagance.34 Moreover, power and interest 
were major European values in both internal and external rela­
tions. In Ric;ia' s view, "Europe respects nothing but strength; it 
does not recognize right without strength nor does it submit ex­
cept to strength."35 Even among themselves "the Europeans re­
spect each other due to the presence of a balance of power, mu­
tual interests and to avoid harm."36 Another negative value was 
Europe's pursuit of its national interest, which formed the mo-

31A/ Mantir, 14 (1911): 408. 

321bid., 15 (1912): 450. 

331bid., 1 (1898): 167. 

341bid., 802-3. 

351bid., 24 (1923): 145. 

361bid., 3 (1900): 861-2. 
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tive behind all their actions. They saw the world as a commercial 
enterprise and raised their children to seek profit from every 
deed. The same principle underlay the practical rules of Western 
imperialisp1.37 Certainly, Rida' s view on this point reflected the 
disappointment of the powerless colonized people with Western 
civilization, as will be explained in the next chapter. 

By portraying these values, which were also a source for the 
complaints of some Western intellectuals, particularly Spencer,38 

Rida sought to demonstrate that Western civilization contained 
negative aspects that should not be adopted, while Islamic 
culture embodied some superior moral values that should be 
kept and followed. Moreover, he claimed that the West contained 
the seeds of its own destruction: the worship of power and com­
petition over the maximization of interest. During the First 
World War, all the contradictions of the West came to a head 
and exploded in its face.39 

The encounter with the West stirred up several issues. Two 
issues, religion and the status of women, seem to have had a 
profound impact on Muslim intellectuals and Muslim society. 

Religion in the West 

Europe's separation of religion and politics was a major at­
traction for Muslim intellectuals, as secular nationalism meant 
the end of the Ottoman elite's authority and repressive policies 
as well as the social decline of the Turkish aristocratic class. It 
also enabled some Egyptians to promote their social and eco­
nomic status. Moreover, secularism meant adopting ready-made 
models, notably Western, without the need to synthesize the new 
with the old. As a matter of fact, they hardly felt at home with 
their indigenous culture and heritage and preferred to adopt the 
Western model in its totality. In the process, however, they failed 
to realize that Islam is an identity as well as a religion. Hence 
Rida attacked people like Salamah Miisa and ·Ali' Abd al Raziq, 

371bid., 24 (1923): 328-9. 

311bid., 18 (1915): 750. 

39Jbid., 749. 
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both of whom advocated the separation of religion and politics, 
for he deemed this view a weapon in the hands of imperialism: 

The danger of views such as 'Abd al Raziq' s was that 
they could be used by the enemies of Islam. These ene­
mies fought with ideas as well as the sword; in 
particular, they were trying to cut the links which bound 
Muslim peoples to one another so that they would be­
come a prey to the wild beasts of imperialism.40 

People like' Abd al Raziq were unaware that in a cultural en­
counter, the feeling of separateness and awareness of one's own 
identity was a substantial element for self-assertion and indepen­
dence. Therefore, Rida tried to clarify religion's role in the West 
and to correct the fallacies which the westernized secular intellec­
tuals made by comparing two dissimilar religions.41 

He distinguished between Christianity as a religion and the 
clerical practices that distorted its essence. In reality, he asserted, 
Europeans had not relinquished their religion altogether, but 
only those traditions of the Church and its hierarchy responsible 
for their backwardness. This feat made it possible for them to 
use reason. to understand the laws of nature, and to realize inde­
pendence of will and freedom of thought. The catalyst for this 
was the Crusades, which put an inferior medieval Europe into 
direct contact with a superior Islamic civilization, a development 
that led to a European revolt against the Church. Rida believed 
that most Europeans were basically religious, 42 and held that 

even the European philosophers who denied God denied 
only the God of the Church which portrayed Him in an 
unreasonable way .... This had been the conviction of 
Cecil Rhodes, Huxley, Spencer, and other philosophers.43 

"1iourani's translation for Ril;ia. See Hourani, Arabic, 241. 

41A/ Mantir, 5 (1902): 882. 

421bid., 8 (1905): 148. 

~Ibid., 7 (1904): 139. 
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To reinforce his view Rid.a quoted Spencer, who emphasized the 
important role which religion played in the formation of moral 
habits and ethical values.44 

Furthermore, Europe still used religion as a political instru­
ment for mobilizing European Christians by inflaming their fana­
tic religious emotions against others. This was seen in the spread 
of missions, which were used as a means of cultural and military 
conquest. Rid.a cited Germany's invasion of Kiaochow, China, af­
ter the murder of some missionaries.45 To convert non-Christians, 
missionaries claimed that Western civilization and progress were 
based on the principles of the Bible. Rid.a asserted that nothing 
could be further from the truth, as Western laws and values 
were entirely incompatible with Biblical teachings. 46 

European politicians and the religious hierarchy also invoked 
religious fanaticism against non-Christians. To prove his point, 
Rid.a drew on historical and current examples. France compelled 
Algerian Muslims to convert to Christianity; Austria and Hun­
gary enforced their marriage and divorce laws on their Muslim 
subjects; German papers criticized Wilhelm II who, during a visit 
to Syria, praised the Muslim hero Salah al Din. Rid.a stated that 

if the Ottoman Empire had dared to inquire about her 
Muslim subjects in the colonies all Europe would have 
accused her and turned against her for inflaming reli­
gious fanaticism in the East. 47 

Thus notwithstanding Spencer and other Western philoso­
phers, it was clear to Rid.a that most Europeans were still reli­
gious and, remarkably, that the West could be seen as a source 
of defending adherence to religion. Far from abandoning the es­
sence of Christianity, the Europeans were still using religion as 
a political instrument. 

"Ibid., 13 (1910): 920. 

t51bid., 1 (1898): 485. 

t 61bid., 25 (1924): 140. 

• 71bid., 1 (1898): 483-93, 714-5. See also ibid., 13 (1910): 392. 
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Women in the West 

During the nineteenth and twentieth centuries, Muslims be­
came aware of another difference between them and the West: 
the social position of women. European women were more edu­
cated, independent, active, and enjoyed their social rights. Wo­
men's liberation movements appeared everywhere in the East, 
except Japan. Egypt's Qasim Amin, with the West in mind,48 in­
augurated this movement in 1899 with his book Tahrir al Mar'ah 
(The Emancipation of Women), with which he received' Abduh' s 
assistance, and al Mar'ah al Jadidah (The New Woman) in 1901. 
Amin advocated the provision of more social rights, education, 
and freedom for Muslim women so that they could perform their 
role in society and shape the nation's moral code.49 Rida sup­
ported Amin and he honored, defended, and quoted parts of his 
books in his joumal.50 He expressed his own views, which ema­
nated from indigenous Islamic perspectives, and elaborated upon 
them in his Nida' ilii al fins al Latif (A Call to the Fair Sex). Pub­
lished in 1932, this book called for the reformation of women's 
conditions and compared the status and rights of women in 
Islam and women in pre- and non-Islamic societies.51 

Drawing on the rights of women in Islam and on the finan­
cial and legal status of women in the modern West, Rida proved 
to his satisfaction that the Islamic principles governing the status 
of women were more progressive and even superior to those of 
the West. He stated that since its beginning in the seventh 
century A.D., Islam had recognized the equality of women and 
men in religious duties and in financial and legal affairs. Muslim 
women participated in wars and public affairs at a time when 
some Europeans were still asking whether a woman's soul had 
been derived from an animal or from the devil. Even in modern 
times and after Europe's social progress, Islamic principles 

48Qasim Amin. AI Mar'ah a/ Jad,-dah (Cairo: Ma~ba'at al Ma'arif: 1901), 20. 

4~id., 124. 

50 AI Manar, 3 (1900): 850 and ibid., 4 (1901): 26, 30. 

51The book was first published in a/ Manar, 32 (1931): 354-400. 
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concerning women's financial and legal rights remained superior. 
French women did not have the right of full control over their 
property and legal transactions and were still restricted by the 
will of their husbands. 1his was due to traditional European sus­
picion of the capability of a woman's mind. American women 
had only recently been granted the right of full control over their 
own property.52 Rida therefore anticipated that the facts of life 
and education would force Europe to acquire other principles 
from Islam. The Europeans had already permitted divorce and 
most likely they would legitimize polygamy in the future. To 
support his expectations, he quoted from some European news­
papers such as the London Truth, Echo, and The Eastern Mail, the 
wish of some "virtuous" European women to permit polygamy.53 

Rida also criticized the education received by French and Bri­
tish women and described its drastic consequences on Europe's 
social stability. He believed that when women received the same 
education as men, they would depend entirely on themselves for 
earning their living. He saw this as disturbing women's nature, 
for it interfered with their ability to run their homes and care for 
their children. Many preferred to remain unmarried, some 
married at a relatively old age, and others did not have children 
so that they could keep their jobs. Equally important, free social 
interaction between the sexes encouraged immoral relations.54 

Rida thus urged his people not to copy the Europeans in this 
matter. He posited another type of education by which a woman 
could preserve her good attributes as a woman. Relying on the 
West as a source for proving his view, Rida stated that "this is 
what Germany, the most progressive European country in 
science and knowledge, has chosen and realized."55 He believed 
that it was enough for a woman to master her language, litera­
ture, mathematics, home economics, health, ethics, and peda­
gogy. The last two should be based on the principles of religion, 

52Rid.<i. AI Wah1~ 276-83; al Manar, 33 (1932): 20-4. 

53 AI Manar, 4 (1901): 485-8. See also ibid., 5 (1902): 888-9. 

541bid. same pages. 

551bid., 8 (1905): 185-6. 
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a good knowledge of its rules, moral precepts, and doctrines. A 
woman should also learn history, geography, economics, and 
have a general knowledge of the principles and fields of all other 
sciences.56 Moreover, competent girls should not be deprived of 
higher education, particularly in medicine and the management 
of girls' schools and philanthropic societies.57 

This vision of female education reflected Rida' s concept of a 
woman's role in Islamic society. As a woman's role had to coin­
cide with the traditions, customs, and belief system of her soci­
ety, education should prepare all women to become properly 
educated mothers raising their children on the virtues of reli­
gious principles and social values. Rida's views clearly represent 
an attempt to preserve the identity of Muslim women against a 
wider contemporary movement seeking their westernization. 

To conclude, then, Rida admitted that Western civilization 
had some positive aspects and that it was these aspects that were 
responsible for its progress. Moreover, the Muslim world should 
adopt those which would help it overcome its backwardness. He 
was attracted by the European concern for the accumulation and 
investment of wealth and the formation of financial companies. 
Politically, he opined that the Western type of government con­
stituted an element of Europe's success. Although he realized 
that the Western secular conception of a nation and a state was 
inappropriate for an Islamic society, other political aspects (i.e., 
democracy, constitution, parliament, and restricted government) 
appealed to him. Socially, the West contained some positive 
moral values, such as hard work, the spirit of research and in­
vestigation, and innovation, which the Muslims did not have. 
The West, however, also had some negative values: excessiveness 
in the pursuit of its national interest and the use of bn•te force. 
Moreover, he believed that religion had not disappeared in the 
West and that it was often used as a political instrument. The 
status of European women stimulated Rida to assert the superi­
ority of Islamic teachings that recognized the rights of women 
long before the West did. In this respect, Rida believed that the 
West could still learn from Islam. 

56Ibid., same pages. 

57Ibid., 10 (1907): 560. 
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THE WEST AS A COLONIZER 

For many Muslims, the West reflected more than one image. 
On the one hand it was a civilization, and on the other it was a 
colonizer. When viewed within its own borders, the West ap­
peared to denote progress, freedom, and equality. Outside its 
borders, however, the West was associated with imperialism, 
economic exploitation, and repression. Its arrogance did not 
allow it to recognize the natural rights of others, especially the 
rights of independence and freedom. In addition, the West re­
flected two images, one to itself and one to others, and the two 
seemed to be contradictory. For example, the most attractive uni­
versal values embodied in the French Revolution-liberty, 
equality, and fraternity-were very shortly sacrificed to the 
needs of French imperialism and military repression. According 
to Ric;la, who was well aware of this dual nature of the West, 

France combined contradictions .... France in Europe is 
totally opposite of France in Africa. In Europe it is the 
mother of freedom and equality and the source of science 
and arts. However, there are no traces of these aspects in 
Africa.1 

The same applied to the Europe in the matter of religious fa­
naticism. While strongly denouncing this tendency, its behavior 
clearly showed that "religious fanaticism is prohibited in the 
West but sanctioned in the East."2 

Many Muslim intellectuals, among them Ric;la, attributed this 
duality to some intrinsic values in Western civilization which 
placed an excessive emphasis on individualism, power, racism, 
national interest, nationalism, and the fulfillment of material 
needs. Therefore, Western civilization appeared incapable of pre­
senting a consistent and universally accepted model, for it 

1AI Mamir, 16 (1913): 666. 

%id., 1 (1898): 486. 
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allowed its carriers to have two contradictory behaviors. More­
over, Rida believed that most of the attractive values-freedom, 
equality, and justice-which Europe claimed to stand for were 
mere instruments for subduing Muslims. These values were por­
trayed to Muslims as higher and more just in order to convince 
them to relinquish their indigenous values and adopt Western 
ones. In the end, however, the conquered peoples did not enjoy 
these "universal" Western values, as they were violated in the 
colonies by French and British imperialism. Meanwhile, the Mus­
lims lost the values embodied in their own culture that had 
sustained them for centuries.3 

Rida' s understanding of this moral dichotomy led him to 
make comparisons between "Western civilization after five cen­
turies of progress and Islamic civilization in its first century."4 In 
his comparisons, Rida found a way to prove the superiority of 
his own culture, particularly its moral aspects. He stressed the 
indispensability of religion and its precepts, specifically justice 
and mercy, in the formation of civilization. Claiming that scien­
tific progress was not enough to secure a consistent civilization, 
he presented the difficulties of Europe in this respect. Europe, al­
though it had reached a high level of development in the natural 
sciences, failed to approach the moral status of early Islam. The 
Muslims of that time were not guided by science but by Islam's 
moral principles. To enhance his argument, Rida gave examples 
from history to show the justice and fairness of the rightly­
guided khulafa', the mercy of the early Muslims in the countries 
they conquered, and their just treatment of non-Muslims. He 
often quoted I.e Bon, who highly praised the mercy of Muslim 
soldiers.5 Rida compared this with the repulsive practices of 
twentieth-century Europeans, who were dealing with the con­
quered peoples in an arrogant manner and corrupting their indi­
genous morals.6 

3Ibish.. &halat, 281-2; AI Manar, 10 (1907): 41. 

tlbid., 4 (1901): 11-12. 

5Ibid., 30 (1929): 458. 

6Ibid., 14 (1911): 850-1; ibid., 9 (1906): 122. 

76 
www.pathagar.com



This dichotomy in European practices inspired RiQ.a, and be­
fore him 'Abduh, to implement a particular approach when 
dealing with the Western occupiers: appealing to either the oc­
cupying power's political or ethical values. RiQ.a advised anyone 
who was being negatively affected by colonialism 

to reach them [the occupiers] through their well­
established ethical values or their deep concern for the 
pursuit of their own interest. By these methods, the Imam 
[' Abduh) succeeded in convincing Lord Cromer [the 
representative of British imperialism, on the one hand, 
and British high morals on the other] of many beneficial 
measures for the country.7 

RiQ.a related two incidents in which 'Abduh used this tactic. 
The first occurred when Cromer wanted to abolish the system of 
attorneys general in the Egyptian courts. 'Abduh warned him of 
the dangers of such a step, explaining that the attorneys general 
included the most educated and rational members of society, and 
that they would tum to politics if they were dismissed from their 
posts. Thus, eventually they would become a source of political 
agitation and a nuisance to "those responsible" for social order. 
In the second incident, Cromer insisted on dismissing the grand 
qadi of Egypt, an Ottoman appointee, and replacing him with an 
Egyptian judge. The Khedive opposed this, for it would have 
embarrassed him before the sultan. Seeking 'Abduh's help, the 
latter explained to the Khedive that the British treasured the 
freedom of conviction and conscience. He then advised the 
Khedive to inform Cromer that he believed that judicial 
appointments and dismissals were the sultan's prerogative and 
that he could not go against his conscience. 'Abduh assured the 
Khedive that "once one like Cromer, who possesses high British 
morals, would hear that, he would not permit you to go against 
your conscience. "8 'Abduh' s advice worked, and Cromer obliged 
on both occasions by not carrying out his wishes. 

7Ric;la., Ttirikh, 921-2. See also Kawthararu, Mulchttirtit, 21. 

'Ric;ta., Ttirikh, 2, 921-2. 
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On another occasion, while Ri<;la was on a visit to Beirut, a 
conflict arose between the Christian missionary schools and the 
Muslim community. At that time, the administrations of these 
schools were compelling the Muslim students to follow Christian 
teachings while not allowing them to perform their own religious 
activities. Speaking to the students and directors of the American 
College in Beirut, Ri<;la reminded the directors of the virtue of 
respecting the principles of democracy, justice, and freedom. 9 

The presence of Western imperialism was indeed very disap­
pointing. This might explain why Ri<;la admired parts of Western 
progress while sometimes expressing critical views of Western 
imperialism. During his lifetime, Ri<;la witnessed the gradual 
fragmentation of the Ottoman Empire by foreign forces and ob­
served the flagrant economic exploitation of the occupied coun­
tries' natural resources and the breakdown of traditional social 
bonds. The most drastic change that he saw was the formation 
of new political entities and nation-states in the area, including 
the attempts to create a Jewish-Zionist state in the midst of the 
Arab world. Ri<;la had no doubt that "imperialism is the source 
of all contemporary problems and conflicts between nations." 10 

Ri<;la's views of the Western occupation of the Islamic world 
can be categorized into three stages. In the first, which he viewed 
as consisting of the very early years of his presence in Egypt, 
Ri<;la was still under the influence of al Afghani and his anti­
imperialist tendencies as articulated in al 'Urwah al Wuthqa. As 
a result, the first issues of al Mmuir were largely similar in tone 
to al Afghani's view of Western imperialism. Ri<;la was confident 
that the real purpose of imperialism was the accumulation and 
transfer of resources from the colonies to Europe. He also under­
stood the consequences: the penetration of European industries 
and trade into the East, the availability of more jobs in the colo­
nies for Europeans, the promotion of European industrial pro­
ducts, the circulation of wealth outside the occupied countries, 
and permanent dependence on the West.11 

9Al MIUUir, 12 (1909): 21-4. 

111Jbid., 1 (1898): 47-8. 

11Ibid .• 47-8, 299-laJ. 
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Ric;ia also distinguished between the imperialism of some 
European countries and their attitude toward their colonies. 
France and Holland were cruel and oppressive, while Britain was 
relatively tolerant. The Germans appeared to be less greedy and 
more honest. Italy's invasion of Libya in 19U was considered to 
be the most evil example of imperialist power.12 The preference 
for British colonial rule was based on Britain's policies in Egypt, 
where, according to Ric;ia, "the British prefer to acquire gains 
through peaceful means and avoid provoking feelings of resent­
ment among the people. ntl This preference could also be attri­
buted, at least partially, to the influence of some of Le Bon's 
views on Ric;ia, who stated that "Le Bon ... preferred the policies 
of Britain in its colonies to those of France."14 

As for the means adopted by European imperialism, Ric;ia be­
lieved that Europe resorted to measures other than war for two 
purposes: to disguise its hegemony and to ensure the maximum 
possible gains. In their rush to conquer other countries, he 
explained, Westerners realized that military victories would not 
always guarantee all the anticipated results, for wars often 
destroyed wealth and inflicted some loss upon the victor. West­
erners therefore invented new pretexts and methods for "peace­
ful" invasion; the spread of modem civilization and education to 
"savage" nations,15 the protection of their special interests in the 
occupied countries, the obligation to ensure the safety of their re­
ligious missions, and the defense of these countries against 
external enemies. They also exploited their agreements and 
treaties with the colonies in ways designed to result in the per­
manent occupation of the latter by the former. Ric;ia affirmed that 
"all these claims have no meaning except to secure the 
possession and control of other countries without war or 
struggle. "16 

ulbid., 8 {1905): '790. See also ibid., 31 (1930): 672. 

131bid., 8 {1905): 814 .. 

141bid.., 31 {1930): 149. 

151bid., 1 {1898): 47, 299. 

16Ibid., 585. 
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There were other means which Europe used to ensure its 
continued domination. Rid.a believed that Europe managed to 
control the revenues and minds of the occupied peoples through 
debts and trading companies. Egypt's financial problems and 
heavy debts represented an incentive for European intervention: 

These debts enabled the Europeans to dominate Egypt as 
well as other non-Western countries. The European share­
holders seized its land and the Suez Canal. Their admini­
strators controlled Egypt's revenues and the state 
apparatus.17 

European trading companies, backed by authority and influence, 
played a cultural as well as an economic role. They filled the 
minds and thoughts of the conquered peoples by spreading 
foreign systems of education, languages, and manners. By doing 
this, they dissolved the cultural and social links which had up 
until that time preserved the solidarity of the occupied nation, 
thus laying it open to fragmentation and external domination 
The Europeans also acquired a thorough knowledge of the social 
manners and human nature of the colonized nations. They recog­
nized that extravagance and luxury, unaccompanied by proper 
education, would lead to social disintegration. They also realized 
that the Islamic world lacked proper education and unity, and 
hence, that the promotion of luxury goods would dissolve their 
moral cohesion and solidarity. Consequently, "the West rushed 
into the East with a host of new fashions, products, jewelry, and 
luxury goods. The outcome was the erosion of the East's eco­
nomic position and its morals. "18 

Rida's awareness of the economic impact of European im­
perialism was the basis of his profound conviction that economic 
independence was a precondition for political independence. It 
also explained his persistent warnings against allowing foreign­
ers to possess Egyptian land and economic enterprises. He advo­
cated the Egyptian control of Egypt and the formation of 
national financial institutions. In order to preserve the nation's 

17Ibid., 305. 

18lbid., 307. 
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resources and to prevent the circulation of its wealth abroad, 
Rida stressed the need for acquiring Western technical skills and 
the principles, not the products, of foreign industries. 

In the second stage of his thinking, which lasted until the 
beginning of the First World War, Rida became directly asso­
ciated with 'Abduh and his disciples. His writings urged a more 
conciliatory attitude towards the British occupation. Rida recom­
mended gradual reform and resented any aggressive or militant 
approach to the achievement of political independence. His atti­
tude was mainly determined by his conviction that an anti­
British revolution in Egypt could not succeed. In his opinion, the 
facts of the political situation at that time were too strong to be 
reversed. In Rida' s words, the powerful "northern states" were 
determined to swallow up the weak "southern states." 

Rida considered such a revolution to be "drastic and entail 
consequences that would be very dim and very painful." 19 More­
over, he and many Egyptians believed that 'U rabl' s revolt in 
1882 caused the British occupation of Egypt in the first place and 
that another rebellion would only lead to the consolidation of 
their position.20 Rida also believed that neither the Ottoman nor 
the Egyptian officials were capable of defending their subjects, 
who had to depend entirely on themselves and on their peaceful 
relations with the occupying power, namely Britain. Hence 

the only possible course under the existing circumstances 
is to avoid conflict with the authorities and persuade 
those who wield power that progress is useful for the 
people and cannot harm them. The reformer in these cir­
cumstances must be satisfied with this conciliatory 
method.21 

1Thid., 798-9. 

20Jbid. 

nAhmad, Intellectual, 52, quoted from Rid.a. 
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His final justification was that British rule successfully 
checked the absolute powers of the Khedive, who was viewed as 
an obstacle to reform. In 1904, therefore, Ric;la was able to talk 
explicitly about the natural rights of the nation in appointing and 
dismissing its ruler, restricting the powers of the ~ovemment, 
and issuing laws and supervising their execution. 2 Despite its 
defects, British rule remained better and closer to justice than the 
rule of any other European imperialist power or even that of the 
traditional indigenous rulers.23 Under the British, Egypt enjoyed 
security and freedom of the press which allowed journals such 
as his to be published. Thus it seemed that "if the Egyptians 
worked at present, they could reform their country, a course 
which was not available to them before." 24 Indeed, some of his 
countrymen were already benefiting from reform: 

The reforms which the British initiated in irrigation, 
finance, administration, and politics forced the majority 
of Egyptians to recognize the beneficial consequences of 
these measures. And if it had not been for their dis­
satisfaction with British policies concerning education, 
they would have an admitted the good will and benevo­
lence of the occupier. 25 

Probably all of these factors, in addition to Cromer's approval 
and encouragement of the political and intellectual position of 
the Egyptian moderates represented by' Abduh and his disciples, 
convinced Ric;f.a to adopt a policy of gradual reform. Its success 
did not depend on confrontation, but rather on conciliation with 
the occupying power. He believed that reform could only be 
achieved through avoiding politics and refraining from resisting 
authority. In his view, the more useful approach was to concen­
trate on education and develop Egypt's social and economic 

22Al Manar, 7 (1904): 358. 

73Jbid., 589, 720. 

241bid., 7 (1904): 589. 

251bid., 621. See also ibid., 5 (1903): 38, 110. 
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conditions. He added that "this was the opinion of our Imam 
[' Abduh] on the Egyptian question." 26 With this in mind, he 
ascribed the failure of al Afghani to his mixing of reform with 
politics, a course which resulted in al Afgharu' s failure to 
achieve complete success in Egypt or in any other country.27 

In the third stage of his thinking, Rida saw the failure of a 
conciliatory policy toward Britain and was disappointed in its re­
fusal to grant the Arabs an independent state. At this point, Rida 
appeared to rediscover the righteousness of al Afghani's policy 
toward Western imperialism. He rehabilitated al Afghani by 
reprinting in al Manar the revolutionary articles he had written 
in al 'Urwah al Wuthqa'2B and reaffirmed his links with al 
Afghani by explicitly opposing British policies concerning the 
Arab and Islamic questions.29 lhis new post-First World War 
position had roots in an earlier event: Italy's conquest of Tripoli 
in 1912, which had provoked Rida' s fears about the durability 
and viability of the Ottoman Empire-an empire that represented 
the wider Muslim community but was now failing apart, one 
province after another being occupied by Europe. He declared 
that this aggression had eliminated his old conviction that the 
Muslims would have the chance to achieve a measure of 
progress if they did not antagonize Europe. Italy's action, 
however, proved that Europe raped the Ottoman provinces for 
mere financial gain. 30 Reverting to an old theme of his, Rida 
stressed that 

Europe has infatuated our rulers and peoples .... It has 
attacked us with armies of priests, teachers, brokers, 
debtors, prostitutes, nightclubs, and bars. Europe has 
fought us in our religious beliefs, national traditions, and 
habits, resources and wealth .... It was able to dissolve 

261bid., 9 (1906): 287. 

271bid., 282. 

281bid., 24 (1923): 26. See also Kawtharlini, Mukhtlirtit, 58. 

29 AI Mll1ltir, 26 (1925): 593. 

30Jbid., 14 (1911): 840-3. 
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our unity and eliminate our wealth while we imagined 
ourselves to be progressing.31 

To face this danger, he called on Egyptians in the name of all 
bonds (i.e., human, Eastern, Ottoman, language, neighborhood, 
and religion) to defend Tripoli and stand beside the Ottoman 
Empire.32 He also urged the Ottoman Empire and the whole na­
tion to do what it could to oppose Europe, even if it meant the 
complete destruction of all Ottomans.33 

Two other concurrent developments influenced his change of 
outlook. First, he discovered the disparity between his intellec­
tual position and that of the other disciples of' Abduh, the mem­
bers of the Ummah party. Ric;la felt that this group was no longer 
capable of influencing Egyptian public opinion because its spirit 
was "non-lslamic."34 He disapprovingly noted that after the 
Italian conquest of Tripoli and the failure of the Ottoman Empire 
to defend its subjects, Lutfi al Sayyid, the editor of al Jaridah, 
called for Egypt's complete independence from the Ottomans.35 

Second, in 1912, the Khedive drew closer to Ric;la, and relations 
between them became more friendly. Ric;la returned from Istan­
bul in 1911 after his failure to persuade the Unionist government 
to support his project to establish an educational and reformist 
seminary. His plan was to establish the seminary in Turkey in 
order to avoid the intrigues of the National party and the British 
in Egypt. The Khedive, an opponent of the Unionists, 
approached Ric;la and supported his project.36 This new associa­
tion with the Khedive encouraged Ric;la to take a more aggressive 
stand against the British occupation and Western imperialism. 

31Ibid., 923-5. 

32Ibid., 15 (1912): 5. 

33Ibid., 14 (1911-12): 840-3. 

36Ibid., 17 (1914): 73. 

35 AI Sayyid, Cromer, 20~4. 

36 Arslan, AI Sayyid &lshfd Ric;lsi, (Damascus: Matba' at Ibn ZaydUn. 1937), 
147-9. 

84 
www.pathagar.com



Ric;ia's bitter experience during and after the First World War 
increased his resentment towards Britain. He expected the break­
down of the Ottoman Empire and searched for an independent 
Arab state that would preserve the Islamic Ummah. The British 
hoped to use his influence in parts of the Arab world to en­
courage Arab neutrality during the war in return for future 
independence. However, they intercepted letters that he sent to 
warn the Arabs against British betrayal and arrested him. 
Fearing that exile to Malta would put him in contact with the 
Turks there, they kept Ric;ia in Egypt under close surveillance 
until the end of the war.37 Afterwards, and while Ric;ia was in 
Syria, the Egyptian government censored his political writings 
and tried to prevent his retum.38 

This treatment altered Ric;ia' s views. He now opined that Bri­
tain's reforms were intended to serve its imperialist interests.39 

Britain and France further disappointed the Arabs by turning Iraq 
and Syria into mandates and giving Palestine to the Zionists. This 
frustration was translated into Ric;ia' s conviction that 

Europe has destroyed all the good reputation it had in 
the East after her experience during and after the war. 
Nobody believes the word of the Europeans any more, 
nor does anybody trust them or even perceive them to be 
qualified to exercise justice and virtue.40 

Particularly galling was the intimate relationship between 
Western imperialism and Zionism.41 Ric;ia believed that Britain 
hoped to use the Jews to weaken the Arabs by creating an 
enemy in their midst. This enemy would exhaust their power 

371bid., 155-6. See also al Mllniir, 31 (1930): 719-20. 

:.SharablsL R4shid Ridli, 2. 62, 66. 

39 AI Mlmiir, 22 (1920): 398. 

~d., 142. 

uThis section depends wholly on Rid!' s two articles "On the Revolution of 
Palestine, • al Mllniir, 30 (1929): 385-93, ~. See also A. M. al Abaic;l, • AI 
ImAm Mubammad Rashid Ric;IA wa al $ahy11nlyah." al Ummllh (19 October 
1982): 32-8. 
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and sever the natural links between one Arab country and 
another. Both peoples would be preoccupied with fighting each 
other and, at the same time, would depend on the British for 
settling their disputes. Thus the Arabs would direct their enmity 
against the Jews instead of the British. Moreover, the Jewish state 
would be an obstacle between Egypt, the Hejaz (Saudi Arabia), 
and Palestine and would prevent the creation of a strong united 
Arab-Islamic state standing against European imperialism and its 
interests in the Middle and Far East. In addition, Rida predicted 
that the Jewish state would spill over into East Jordan, Syria, the 
Hejaz, Iraq, and even Egypt. 

The Zionist goals seemed very clear to Rida: to usurp and 
build Palestine for themselves, to organize and unite inter­
national Jewry, to revive and stimulate their religious sentiments, 
and to gain worldwide sympathy and support for their cause. To 
achieve these goals, the Jews would resort to financial power and 
political intrigue. Rida claimed that they managed to enslave 
great countries by their manipulation and possession of money, 
which. in the civilized world, generated influence and control of 
the mass media. He pointed to Zionist attempts to buy Palestine 
from the Ottoman sultan 'Abd al l:Iamid who, however, firmly 
refused their offer. They then launched ferocious attacks against 
him in Europe and succeeded in deposing him by virtue of their 
activity in the ranks of the Unionist movement. 

To face the Zionist threat, Rida proposed measures ranging 
from the peaceful to the violent. He urged Arabs to form associa­
tions and hold conventions to investigate and oppose the Zion­
ists' goals. After his return from Istanbul in 1911, he perceived 
the Jews' strong influence on the Unionist leaders as well as their 
resolve to realize their plans. He contacted Chaim Weizmann 
and Jewish leaders in Egypt and the Arab world and told them 
that while Arab leaders were willing to accept the Jews as ordi­
nary citizens, they would not agree to an independent Jewish 
state. Rida also informed the Jewish representative in Egypt that 
the Arabs would form armed resistance groups to fight the Jews 
if an independent Jewish state came into being. In addition, he 
warned Arabs not to sell land in Palestine to Jews or foreigners. 
He also demanded that the Ottoman government prevent the ar­
rival of Jewish immigrants in Palestine and refuse to sell land to 
them. When peaceful means for resisting the Jewish takeover of 
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Palestine failed, he suggested the organization of armed groups 
to fight the Zionists and abort their plans. 

As this suggests, Ri<;ia believed after the war that Muslims 
should break completely with the British. He wrote: "It is either 
friendship or absolute enmity."42 The British, like other Euro­
peans, respected, recognized, and feared nothing but force. 43 In 
1930, he suggested a boycott of foreign goods and called for civil 
disobedience and a bloody revolution.44 In a letter to his friend 
Shabo Arsalan, Ri<;ia mentioned his proposals to the High Board 
of the Muslim Youth Association, of which he was a founder, to 
arrange with the merchants a successful boycott of foreign com­
modities and to organize association members into military units. 
He noted that his proposals gained acceptance.45 

More than political disappointment, the war exposed to many 
Muslims the violent and ruthless side of Western civilization. 
The West appeared to have tremendous power for destruction 
and havoc, a fact that shed great doubt on the viability of its 
values and progress. Rida, completely surprised and shocked by 
the aggressive behavior of the West during the war, declared 
that "it did not come across anyone's mind that all these evils 
could be committed by the great [European] states ... the states 
of sciences, the arts, and civilization."46 Western civilization 
seemed to have failed in putting sufficient moral checks on its 
leaders' destructive ambitions. Moreover, scientific advancement 
turned into guns and bombs used for the annihilation of human 
beings. As a refinement of his earlier thinking, Rida now con­
cluded that "there is no benefit in modem civilization when 
based on selfishness and material strength ... nor in science and 
progress when they tum into means for enslaving others."47 

0 AI Maniir, 29 (1928): 7-8. 

clbid., 30 (1929): 452. 

46Ibid., 31 (1930): 219. 

"ArsLin,. AI Sllyyid, 576. 

46AI Maniir, 18 (1915): 128. 

471bid., 2-3. 
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CONCLUSION 

Rid.a's views of the West were diverse and complex. Al­
though critical of some aspects of Western civilization, he was no 
simple rejectionist. Nor was he a mere imitator. His intellectual 
contribution lay precisely here: whereas 'Abduh was intent on 
proving to the West that Islam was modem and rational, Rid.a, 
less optimistic, was intent on saving his country by selective bor­
rowing from the West while reaffirming the strengths of Islamic 
tradition In his view, before the First World War, the West in 
many respects mirrored what was lacking in the East. Some 
aspects seemed overpoweringly attractive and needed to be emu­
lated. Yet Rid.a also attempted to outline the requirements that 
had to accompany this process so that Egypt could modernize 
while holding fast to its indigenous culture and historical iden­
tity. He realized that modernization was a structural and not 
only a mental process. 

The West contained various aspects which Rid.a believed to 
stand behind its advancement. At the top of these came organi­
zational ability in the form of associations, technical skills, and 
scientific spirit. He admired its concern for the development of 
wealth on a scientific basis and its formation of financial com­
panies. Though Rid.a realized the incompatibility of the Western 
secular conception of a nation and state with his "Islamic" 
society, he was attracted to other Western political aspects such 
as democracy, restricted government, constitution, and parlia­
ment. In his view, the Westerners possessed positive social habits 
which sustained their development, such as their love for knowl­
edge, innovation, and research. He also admired their virtues of 
patriotism, independence of will, and self-reliance, which Mus­
lims seemed to lack. 

However, Western civilization also embodied such destruc­
tive values as excessiveness in the pursuit of national interest, 
power, and material needs. In this respect, Rid.a attempted to 
prove the superiority of his own culture. To defend adherence to 
religion, Rid.a viewed the majority of Europeans as religious in 
essence. Moreover, religion still intervened in Europe's policies, 
particularly when it came to opposing Islam. In his study of the 
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status of women in the West, Ri<;la stressed the validity of his 
own traditional heritage that had recognized women's rights 
earlier than Europe. 

Ri<;la was a great admirer of Japan. While seeing its success­
ful development as a refutation of the claim of inherent non­
Western inferiority, Ri<;la defined certain measures for a workable 
synthesis between the old and the new. These measures, in the 
final analysis, reflected his awareness of the difference between 
the westernization which Egypt and Turkey achieved and the 
modernization which Japan successfully achieved. 

The Western occupation of Muslim lands was simultaneously 
invigorating and disillusioning. Indeed, the occupation endowed 
Western civilization with a double image: what the West 
preached within its borders contradicted how it behaved outside 
them. Ri<;la' s views, nonetheless, reflected the realities of the 
Egyptian situation. At first, influenced by the militant zeal of al 
Afghani, he gave vent to anti-imperialist views in the early is­
sues of his journal. As Ri<;la became closely associated with 
Muhammad 'Abduh and the possibility of revolution seemed to 
grow remote, he adopted a more moderate attitude. Then came 
the First World War, during which Britain and France betrayed 
Arab aspirations for independence and displayed the horrifying 
destructive potential of Western technological achievement!!. This 
led Ri<;la to advocate violence against Britain and imperialist 
Europe and, more importantly, it confirmed his growing doubts 
about the worthiness of Western material progress. Where once 
parts of Western civilization were held out as exemplary, the 
Western occupation now left only profound disappointment. 
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