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Introduction

The publication program of the International Institute of Islamic
Thought (IIIT) has already addressed important issues in the field of
Islamic thought and the Islamization of knowledge. In this respect a
number of books have already appeared in several languages under
three main series: The Islamization of Knowledge Series; Issues in Con-
temporary Islamic Thought Series; and Islamization of Culture Series.

The Occasional Papers Series, published by the Institute through its
London Office, will select a number of research papers, articles, or
lectures from the Institute’s world-wide program as well as from
Muslim scholars willing to make contributions, and present them
individually in the form of booklets that can be easily read or refer-
red to. It is hoped that the booklets will reach students, scholars,
and specialists as well as major segments of the world’s Mus-
lims alike to generate a fruitful debate on the vital issue of Islamiz-
ation, to create an awareness of the intellectual crisis in its various
shapes and forms, and to encourage an active role in the proposed
course of action and solution. This series will also be translated into
other languages.

The first paper in the new series, Outlines of a Cultural Strategy, was
originally a lecture entitled “Towards an Islamic Alternative in
Thought and Knowledge” delivered in Rabat, Morocco, in Dhii al
Hijja 1408/August 1988, at the invitation of the Islamic, Edu-
cational, Scientific and Cultural Organization (ISESCO). The
paper not only addresses the intellectual crisis in the Muslim world
as manifest in the present state of Muslim thought, knowledge,
education, and civilization, which is directly responsible for the
Muslim world’s social, economic, and political problems, but also
presents interesting and thought-provoking ideas for an alternative
cultural strategy likely to tackle the Ummah’s malaise and benefit
humanity at large, insha’ Allah.

T
London
Muharram 1410/August 1989
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Outlines Of A Cultural Strategy

Current developments and the many acute problems facing the
Muslim Ummabh, especially at the intellectual level, present a ser-
ious challenge to Islam. This is why an attempt to outline any intel-
lectual Islamic alternative in thought and knowledge has never been
so urgent and imperative. This will, insha’ Allah, help in formulat-
ing a clear and coordinated policy with regard to cultural trans-
formation based on firm principles and sound strategy. It is also
hoped that this policy will lead to scientific findings.

By way of introduction, we will give a brief description of the state
of thought and knowledge, and of the educational and cultural sys-
tems in the contemporary Arab and Muslim world.

The Present State of Thought

When examining the present state of thought among the Muslim
peoples three basic approaches can be identified.

The first can be described as the traditionalist approach which, by
and large, considers the Ummah’s traditional thought to be self-
sufficient and capable of being presented as it is or with very little
alteration. This approach holds that the Ummah’s intellectual life
can be formed and organised, and that the structure of its civiliza-
tion can be built on this basis. This approach is often described as
the approach of authenticity.

The second trend considers contemporary Western thought and its
world-view—its concepts of existence, of life and man—to be uni-
versal; without it a modern culture and civilization cannot be built.
This tendency maintains that Western thought must be adopted in
toto, and any consequent negative aspects are the price which must
be paid if a modern culture and civilization are to be established.
This view is often described as modemistic.

The third trend, or the eclectic approach, advocates yet another
view. It contends that one must select from traditional thought
what is most sound, and from ‘modern’ contemporary thought that
which one considers and proves to be correct, and weld the two to
form an intellectual structure which will provide a guaranteed basis
for achieving what is required.
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However, the traditional approach, in the manner in which it has
been presented and applied, did not prevent the Ummah from fal-
ling into a state of decline and failure from which it is still suffering.
Likewise, Western thought, also as it is presented and applied,
cannot protect the Ummah from its inherent adverse, harmful and
even disastrous effects. Moreover, the advocates of the eclectic
selective approach have not yet presented the details of this prop-
osed blend, let alone tried to put it into effect. All this leads us to ask
the wide-ranging question: is the Ummah going through a serious
intellectual crisis, and, if so, what is the way out of it?

The Present State of Knowledge

To answer the above question, a brief look at the contemporary
state of knowledge is necessary. There are at present two types of
knowledge imparted to our students. Firstly, there are the con-
temporary social sciences and humanities as well as the technical
and applied sciences. These branches of knowledge all exercise a
dominant control over the organisation and functioning of all
aspects of life. They comprise—regardless of Muslim contri-
butions to the bases of many of these branches—a body of know-
ledge whose principles, rules, objectives and methods were formed
by the Western mentality through its religious and intellectual
framework, philosophy and background. Every aspect of this
knowledge is closely bound up with the Western form of civiliza-
tion.

Secondly, there is the knowledge which is described variously by
the Muslims as SharT' or asli®. This knowledge is itself of two
types: the knowlege of objectives and the knowledge of means. Ex-
perts on classification and cataloging include both under the head-
ing of al ‘ulim al naqliyyah (‘transmitted knowledge’).

Most of this knowledge was produced to deal with the issues of the
period following that in which the Islamic sciences had been es-
tablished in the third century Hijrah, and in response to the histori-
cal reality of the Ummah at that time. The books and the reference
works current among the students of this kind of knowledge were
prepared after ijtihad®> had ceased and taglid* had become wide-
spread. The authors of these works used to prepare them with the
utmost care, paying great attention to linguistic details and artistic
style in order to display the depth of their knowledge to their
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students, colleagues and rivals. They are more like monologues
than teaching books. The methods and content of such material
supported the concept of taglid and encouraged people to adhere to
it. The intention was to turn people away from any form of ijtihad
other than that needed to understand the books themselves, and, in
the process, to make people despise ijtihad. This type of knowledge
could not equip anyone to face the realities of life. Rather, it strenu-
ously encouraged and promoted blind following and imitation and
brought an end to intellectual activity and creativity. A person
seeking knowledge was thus caught between following alien con-
temporary thought or sticking to old traditional ways of thinking.
Neither type of knowledge enable him to achieve operative ijtihad
which could be instrumental in helping him face current problems
in a sound and appropriate way.

The Present State of Musiim Education

Turning now to the educational systems throughout the Muslim
world, we discover the prevalence of a dual system of education.
First is the traditional ‘Islamic system’ which offers the student a
program including the Shariah sciences®. This system is confined
to preparing and enabling graduates to deal with personal affairs,
meet some educational needs, and lead _salﬁh(’ in mosques. This sec-
tor, for the most part, remains a private affair that has a limited ac-
cess to public funds. The money needed for this sector comes from
the residue of charitable endowments. Where public funds are made
available, demands of secularization are imposed in the name of
‘modernism’.

The second—and most widespread—is the secular or non-religious

system which imparts all kinds of contemporary knowledge and

sciences in the various stages of education. It advocates an un-

Islamic orientation and has assumed tremendous proportions, el-

bowing out the Islamic system from the field. Because the gradu-

ates of the Islamic system are kept out of touch with the reality of
contemporary life and its challenges, they usually present no com-

petition to the trainees of the secular system. Consequently, it is the

un-Islamic secular system that produces the Ummah’s intellectual,

political and social leaders, the managers of its services and means of
production.

As a result of this dichotomy, the system of education became a
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means of dividing the Ummah and draining its energy. In reality,
education should be a means of bringing Muslims together and
providing them with a unified cultural perspective, directing them
towards progress and construction. It should create harmony and
provide a common purpose, thus directing all efforts towards dev-
eloping the righteous Muslim whose mind and soul, behavior and
powers of individual initiative and reasoning are strong and prod-
uctive.

Many of the manifestations of division and fragmentation—even
tragic conflicts—which afflict several parts of the Arab and Muslim
world today bear the traces of the negative aspects of this dicho-
tomy. In addition, there are the negative effects of other "particular’
branches of education such as military, private and foreign, which
are reflected in the attitudes of the graduates and their cultural vi-
sion.

The Present Civilizational State of the Ummah

The territories of the Ummah today are among the most strategic-
ally important and rich areas of the world. They contain the most
important raw materials needed by Western industry and house
tremendous human resources. Muslims have a magnificent legacy
and possess the best sources of guidance, namely the Divine Revela-
tion (Wahy) with its two parts: the inimitable Qur’an, including its
interpretation and application, as well as the Sunnah of the Prophet
(SAAS)”. In spite of this, however, the Muslim world today s
plagued with inner strife and division, turbulence and self-
contradictions, wars and threats to world peace, extravagant
wealth and excessive poverty, famine and epidemics.

The Ummah is divided against itself, torn up and fragmented into
some fifty or more nation-states, separated by artificial boundaries
designed to create and ensure the continuation of friction, tension
and confrontation, especially between neighboring states. None of
these states has had the chance to attain outright freedom and st-
ability, or the integration of its citizens, which would enable it to
concentrate its energies on construction and development. The fac-
tors of disharmony, such as sectarianism, factionalism and nat-
ionalism, have been so much dominant that they have led to a con-
tinuous state of instability and uneasiness which could be easily
manipulated by foreign powers at any time, thus leading to turmoil
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and anarchy. The lack of individual freedom does not allow intel-
lectual and cultural growth and the natural psychological develop-
ment of the people. The Muslim continues to live under the shadow
of poverty, oppression and terror, either from those who were
specially prepared to impose Western forms of thought and culture
on the Ummah, or from military dictators who seize power and
impose by force, torture and intimidation the frivolous, arbitrary
and whimsical policies of one individual. In such dictatorships the
role of political and administrative bodies and institutions is com-
pletely abolished which destroys all the qualities and cultural pot-
ential of man.

The overwhelming majority of the Ummah is illiterate. Their
needs far outweigh the goods, materials and services they can pro-
vide. Even in the important and vital necessities of life, none of
these Muslim states is self-sufficient. This deficiency is usually
made up by imports which increase dependency on foreign powers.
What makes the situation even more intolerable is the fact that raw
materials are bought from Muslim states at the lowest price, or even
taken for nothing, and are returned to them as manufactured goods
at the highest prices. Many of these states live at the level of starva-
tion, whilst the rest could be reduced to such a level, almost im-
mediately, if the exporters and alien powers so wished.

The few Muslim states which have followed the path of in-
dustrialization have been unable to attain complete self-sufficiency
simply because they depend on foreign sources for most of the equi-
pment needed to develop their industry. Such sources are, there-
fore, able to control the local industry and direct it according to
their own political and economic interests.

In most cases, ‘Muslim industry’ was not designed to meet the des-
perate, immediate and vital needs of the Muslims, but to meet only
tangential and secondary needs which would satisfy and cater for
consumeristic desires and habits planted in the Muslims for the ben-
efit of others. The Muslim world has unfortunately developed the
habit of consuming the products of a contemporary alien civiliza-
tion, and has adopted many of its outward aspects. It has built
‘modern’ roads, buildings and places of entertainment in its capitals
after the Western style. It has also established some political and
economic institutions based on the Western model. But all this has
failed to bring about the desired transformation, and has not even
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set the Ummah on the road which would lead it towards that trans-
formation. How can this be rectified?

Towards an Islamic Alternative in Thought

In order to present the Islamic alternative thought to the Ummah
today, we must revise Muslim thought as a whole and re-assess its
methods. We must also understand the position of ‘regional’ and
‘nationalistic’ thought, as well as Western thought, both in its Mar-
xist and liberal facets. Furthermore, we must realize the extent of
the influence of alien thought in the Muslim world in order to be-
come aware of the enormous challenge we are facing and the pres-
sure which both history and the present are exerting on the Muslim
mind.

There are several important conditions for such a reformation of
thought. It should be comprehensive and free from all psychologi-
cal pressures, whether historical or contemporary; it should be car-
ried out with the purpose of correction, self-criticism and serious
quest for scientific alternatives which are governed by theoretical
and intellectual principles.

Such a revision should examine controversial issues which have
occupied the Muslim mind and prevented it from being positive,
effective and influential. Such issues include causality, the alleged
conflict between transmitted knowledge and reason, the blind imit-
ation of previous scholars with its crippling effects, and the dignity
of man. It should re-interpret these issues in a sound and objective
fashion, and seek to free the Muslim mind from the negative effects
and shackles which these issues have had on its psychology, men-
tality, education and way of life.

We must revise and correct the inherited historical cultural struc-
ture of the Ummah and rid it of the weakness, dichotomy and lack
of reality which hamper its efficiency and effectiveness. We must
also re-examine all the prevalent concepts and work to achieve cor-
rect perspectives on life, the universe and man, as well as on all
other related issues. In addition, we must also agree on the sources
for these perspectives and work to design Islamic systems and insti-
tutions, and define a role for each of them, so that they may be able
to attain the aims of Islam, even if they do not exactly match the
historical reality in form and structure. This should lead towards an
Islamic concept of civilization which will enable the Muslim to str-
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ive strenuously towards the building of the Ummah and the achie-
vement of its goals and objectives. We should strive for the trans-
formation of all the above—according to a defined method—into a
coordinated cultural system which will acculturate and educate the
entire Ummah and change it into a thriving, opcrational system.

In our opinion, the sound intellectual basis which is thc pre-
requisite for building a civilizational system must have three char-
acteristics:

It must have infallible sources and be free from crror and destructive
deviation so that thinking will not degeneratc into imagination and
meandering meditation; it should be rationally and logically accept-
able so that if ideas are presented to the Muslim mind they will be
correctly dealt with; it should also be realistic so that it will be able
to interact with reality and change and influence it positively.

Towards a Strategy for Knowledge

Nowadays, scientific knowledge is defined according to the follow-
ing maxim: ““‘Every piece of knowledge is subject to tangible experiment.”’
This definition has been prevalent for centuries and has been adop-
ted by the United Nations Educational, Scientific and Cultural Or-
ganization. It has been used as a means of deciding which know-
ledge is scientific and which is not. Through the adoption of this
concept, and widespread reliance on it, Revelation was rejected as a
source of knowledge, culture and civilization, and all the branches
of knowledge which are based on Revelation were excluded from
the field of scientific knowledge regardless of whether they dealt
with the tangible world or that which is beyond perception. All
these fields were considered to be ‘fables’ or ‘unscientific’ know-
ledge of no benefit whatsoever.

As a result, the empirical method was considered to be the only
means of gaining scientific knowledge. Man was regarded only as a
mass of biological substances. The social sciences and the human-
ities were subjected to the laws of the natural sciences. Experiments
were carried out on animals in an attempt to define laws which
could be applied to man as well in the areas of behavior, response,
reaction, influence, obedience, rejection and ways of meeting mat-
erial and other needs.

The Muslims also accepted this approach. As a result the con-
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temporary social sciences and humanities, with these methods and
such a philosophy, became the basic sources for the Muslim’s edu-
cation, the formation of his mentality and the definition of his
attitudes towards the values of truth and goodness. Likewise, the
arts based on this philosophy became the source which formed his
psychology and defined his tastes and attitudes towards aesthetic
values. The teaching methods and curricula in universities, insti-
tutes and schools were subjected to this approach, and Westerniza-
tion and alienation from Islam deepened leading to the equation of
Revelation with myth. A strong link was established between the
power, productivity and ability of the West on the one hand, and
Western thought, beliefs and concepts of God, the universe, man,
religion, life, nature, time, history, matter, woman, the soul, sci-
ence, knowledge, and various other matters on the other.

In the light of the above, the first step towards formulating an
Islamic cultural strategy consists in re-defining knowledge in terms
of an Islamic epistemology and in a way that will be acceptable to
Muslims everywhere.

The contemporary theory of knowledge affirms that the only pos-
sible source of scientific knowledge is the tangible universe. The
Islamic theory of scientific knowledge, on the other hand, stresses
that knowledge has two sources: Revelation and the tangible uni-
verse. Revelation is the source of absolute facts and truth about
which there is no doubt whatsoever and is not subjected to re-
lativity. Revelation is contained in the Qur’an which is the word of
Allah revealed to the Prophet (SAAS). Allah (SWT)® has challenged
mankind to produce a Surah to match even the shortest one of the
Qur’an:

And if you are in doubt as to what We have revealed to Our ser-
vant, then produce a surah like thereunto (2: 23).

The second source of Revelation are the legally binding elab-
orations of the Qur’an, contained in the Sunnah of the Prophet
(SAAS), which consists of his authentic ahadith and decisions i.e. all
that he said. did. approved of, or condemned.

Furthermore the Islamic theory of knowledge considers the means
of gaining knowledge to be reason, perception and experiment.
The Qur’an says:

And Allah has brought you forth from your mother’s wombs
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knowing nothing—but He has endowed you with hearing and

sight and minds so that you might have causc to be grateful [to

Him] (16: 78).
According to Islam, no information can be considered true know-
ledge or worthy of acceptance without evidence from Revelation or
from the tangible universe. Knowledge from the latter would have
to be derived via one of the three means mentioned above: reason,
perception, or experiment. The Qur’an challenges people to

produce your proof if you arc truthful (2: 111).

About people affirming unsubstantiated beliefs, it asks:

Have you any [certain] knowledge which you could proffer to us?
You follow only conjectures and you yourselves do nothing but
guess (6: 148).

And it categorically affirms:

Never can surmise take the place of truth (53: 28).

The two fields of which man should have some knowledge and un-
derstanding are: the ‘Unseen’ world (‘alam al-ghayb), i.e. all that is
beyond the reach of a created being’s perception; and the ‘Seen’
world (‘@lam al-shahadah) which is all that can be witnessed by a
creature’s senses or mind. The primary source about the ‘Unseen’
world is Revelation. The basic source about the ‘Seen’ world is the
tangible universe. Experiments and perception, which may sup-
port one another, provide evidence about the ‘Seen’ world through
a variety of means. If we lay a firm foundation for the theory of
Islamic knowledge and present it as an alternative to the con-
temporary Western theory of knowledge, we will have established
the second basis of the proposed cultural strategy.

This strategy must stem from the realization that every nation has a
main issue of concern, a belief or a basic aim which provides it with
motivation, inspiration and impetus in all the fields of knowledge
and labor. Usually, each nation seeks to plant this belief or aim in
the consciousness of its youth, using all methods available, especi-
ally in the stages of childhood. It continues to nurture and streng-
then this belief in all other stages of the individual’s development.

The current system of education in the Muslim world has failed to
instill any such belief, sound vision, standards or motives in the
Muslim. As a result of this failure, the aim of education for the
Muslim, at various levels, is to obtain decent employment with a
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decent income. Materialism has become widespread among the
educated who have lost any sense of a clear purpose in life. Acad-
emic syllabi have failed to establish a sound purpose in the Muslim
conscience. The only way to achieve this is to establish a sound
Islamic belief (‘agidah) and to instill a sound Islamic vision in the
hearts and minds of Muslim youth. We must use all available means
and resources to nurture and develop this belief and vision in order
to achieve a sense of belonging to the Muslim Ummah. We must
make this belief the motivation and the inspiration for our thoughts
and feelings.

Secondary schools in the West, despite the West’s secularism, teach
students about Western heritage, cultural history and traditions in
an integrated and comprehensive manner. This gives the students a
sense of belonging and instills in themn the basic aims and strategy of
their nation. They grow up with this feeling and carry with them
the vision of their nation and its concepts of life, the universe, man,
other cultures, as well as other aspects of its world view.

Our proposed cultural strategy must firmly establish Islam and its
vision, not through limited classes on ‘religion’, but throughout
the entire education system. Every syllabus and program must aim
at forming and establishing this belief; we must clear every syllabus
of anything which contradicts or opposes this belief. This should be
done by re-organizing the education system in all Muslim countries
and by removing the negative influences of the disparity between
religious, secular, civil and military education. Such a distinction
has created and continues to perpetuate divisions amongst our
people, so much so that graduates of ‘religious’ schools and uni-
versities have ideas, opinions and concepts which sharply differ
from those of the graduates of secular or military schools and uni-
versities. We do not want to abolish variety and specialization in
learning; what we want is to end the segmentation of knowledge.

This could be achieved by integrating all existing systems and
creating one single system based on the teachings, spirit and vision
of Islam. The new education system, its syllabi and methods, and
those responsible for it, should all be infused with the principles and
aims of Islam. They should abandon the alien educational pro-
grams—both in content and methods—which were adopted
without taking into consideration the particular needs and aspi-
rations of our Ummah. Such a unified education system should
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generate a sense of mission, whereby professional achievements
and material success may be regarded as inessential benefits, not the
purpose and objective of education. The proposed education
system must unify our ideas, concepts and feelings regarding all
major issues. If there is then a diversification into various specializ-
ations, the students and scholars would still feel no sensc of isola-
tion or alienation.

If this unification of the education system is carried out in a sound
way, it will provide all the educated members of the Ummah with a
good share of Islamic knowledge embracing Islamic beliefs, the
values and aims of Islam, the morals and behavior of the Muslim,
familiarity with Islamic legislation and history and civilization,
along with what is necessary and essential of contemporary know-
ledge.

In developing an Islamic alternative in thought and knowledge spe-
cial attention must be given to the study of Islamic civilization. The
study of Islamic civilization, according to a proper, methodical syl-
labus, to which a number of selected Islamic thinkers, edu-
cationalists and psychologists have contributed, is considered to be
one of the most important means of creating and crystallizing the
individual’s feeling of belonging to the Ummah, and enabling him
to understand the spirit which motivated our forefathers to make
their great achievements in the fields of art and science, as well as in
political, social and economic thought. At the same time, he will
also be aware of their pains and suffering, so that he will develop
self-awareness and be able to compare himself with other peoples
and civilizations. The study of Islamic civilization will help create
and develop an awareness of its legacy, the spirit which produced
and animated it, and what distinguishes it from other civilizations.
It will also help to develop the ability to plan for the future and look
forward to it. The study of Islamic civilization will help to protect
the Muslim from being swept away by the conflicting currents of
modernism which are seeking to dominate him. It is certain that
no-one can escape unscathed from the whirlwind of modernism
unless he belongs firmly to one of the contending civilizations
which will qualify one day to be an alternative when the other civil-
izations will have declined and faded away.

Our new educational strategy must include the planning of a course
of study explaining the bases, values, sources and aims of Islam as a
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source of thought, culture and civilization. This course should be
studied for four years in the first stages of university education by
all students, irrespective of their specialization. It would deal with
the history of Islam, the historical achievements of Islamic civiliza-
tion, and the basic characteristics of Islamic culture.

Following on from the above, we need to present the humanities,
social sciences and arts from an Islamic perspective. We must app-
reciate that the methods and theories of the modern humanities, so-
cial sciences and arts were formed in a way that reflects Western
thought, beliefs and strategies in accordance with Western aims and
goals in life. The issues they deal with stem from Western theories
of knowledge. But with regard to all these sciences, the Western
man himself has begun to sense their shortcomings and inability to
meet even his own needs. These sciences are now encountering
many serious problems in their methods, theories and application,
and the Western man is trying to find ways to correct them.

The Muslims desperately need to have their own humanities, social
sciences and arts, based on their beliefs and the theory of knowledge
which is derived from the sources of those beliefs. If this is
achieved, it will not be the Muslim alone who attains his goal of
gaining knowledge of the Islamic humanities and social sciences
which are connected to moral values. Such values will indeed con-
tribute to the general welfare of the human race.

This objective could be achieved through studying the teachings of
the Qur’an and the Sunnah concerning all social and human mat-
ters, and classifying them according to the issues of the humanities
and the social sciences, so that they may provide guidelines and
principles for our societies. This work should be carried out by
groups of researchers composed of specialists in the humanities, so-
cial sciences, Arabic language and the sciences of the Qur’an and the
Sunnah.

In addition, the Islamic legacy and its related material available in
print or in manuscript form must be studied and classified accord-
ing to the issues of the above-mentioned sciences. This classifica-
tion should be carried out accurately so that the knowledge con-
tained in the Islamic legacy may be readily available to researchers
and specialists in a convenient and authentic form. Computers and
information technology could provide invaluable service in this
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area. A critical study of contemporary thought must be undertaken
5o as to select the best of it according to strictly-dcfined standards.
Finally, plans need to be drawn up to make usc of and bencfit from
all this material. Text-books used in colleges, institutes and schools
need to be re-written so that they reflect the Islamic vision of con-
temporary reality and needs. They need to be written and designed
in such a way as to make them attractive and convenicnt to usc.

All Arab and Muslim world universitics must co-opcrate to achicve
these goals. The International Institute of Islamic Thought has dcalt
extensively with all these matters, and is willing and cager to sharc
its expertise with anyone who scriously wishes to tackle thesc
issues.

Netes

. Relating to the Shari*ah or Islamic Law.

. Relating to the basis of Islam.

. Creative self-exertion to derive laws from the legitimate sources.

. Imitation of the works of previous scholars.

. Sciences pertaining to Islamic law.

. The act of worship in Islam.

. Salla Allahu 'Alayhi Wa Sallam. May the peace and blessings of Allah be
upon him: said whenever the name of the Prophet Muhammad is men-
tioned, or whenever he is referred to as the Prophet of Allah.

8. Subhanahu wa Ta‘ala. May He be praised and may His transcendence be

NN AW N -

affirmed: said on all occasions.
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International Conference on Islamic Thought and the Islamization
of Knowledge (1409/1988).

The Organization of the Islamic Conference: An Introduction to an
Islamic Political Institution (1408/1988) by ‘Abdullah al Ahsan.

Proceedings of the Lunar Calendar Conference. Papers presented
to the Conference of the Lunar Calendar. Edited by Imad ad-Dean
Ahmad (1408/1988).

Islamization of Attitudes and Practices in Science and Technology.
Papers presented to a special seminar on the same topic (1409/1989).
Edited by M.A.K. Lodhi.

Where East Meets West: The West on the Agenda of the Islamic Revival
(1412/1992) by Mona Abul-Fadl.
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B052 Quranic Concept of Human Psyche. Papers presented to a special
seminar organizerd by IIIT Pakistan (1412/1992). Edited by Zafar Afaq
Ansari.

B040 Islam and the Economic Challenge by M. Umer Chapra. Published
jointly with the Islamic Foundation (U.K.) (1412/1992).

B041 Resource Mobilization and Investment in an Islamic Economic
Framework. Papers presented to the 3rd International Islamic
Economics Seminar (1412/1991). Edited by Zaidi Sattar.

B. Issues in Contemporary Islamic Thought Series

B006 Islamic Thought and Culture. Papers presented to the Islamic Studies
Group of the American Academy of Religion (1402/1982). Edited
by Isma‘il Raji al Fariqi.

B001 Trialogue of the Abrahamic Faiths, 2nd edition (1406/1986). Papers
presented to the Islamic Studies Group of the American Academy
of Religion. Edited by Isma'1l Raji al Fariqi.

BOIl  Islamic Awakening: Between Rejection and Extremism by Yisuf
al Qaradawi. Published jointly with American Trust Publications,
2nd revised edition (1412/1992).

. Madinan Society at the Time of the Prophet (1411/1991) by Akram
Diya al ‘Umari,

B026 Volume I: Its Characteristics and Organization.

B027 Volume II: The Jihad Against the Mushrikin

B002 Tawhid: Its Implications for Thought and Life, 2nd edition, (1412/1992)
by Isma'l Raji al Fariqi.

B047 Ethics of Disagreement in Islam, (1414/1993) by Taha Jabir al ‘Alwani.

B049 Proceedings of the 2st AMSS Annual Conference, (1414/1993). Edited
by Mona Abul-Fadl.

B050 Economic Growth and Human Resource Development in Islamic
Perspective, (1414/1993) Edited by Ehsan Ahmad.
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C. Research Monographs Series

B023

B022

B037

Source Methodology in Islamic Jurisprudence: (Usil al Figh Islami),
3rd edition, (1413/1993) by Taha Jabir al ‘Alwani.

Islam and the Middle East. The Aesthetics of a Political Inquiry
(1411/1990) by Mona Abul-Fadl.

Sources of Scientific Knowledge: The Concept of Mountains in the
Quran (1411/1991) by Zaghloul R. El-Naggar.

D. Occasional Papers Series

BO019

B035

B036

B053

B046

B045

Outlines of a Cultural Strategy (1410/1989) by Taha Jabir al ‘Alwani.
A French edition was published under the title Pour une Strategie
Culturelle Islamique (1411/1990), and a German edition was Published
under the title Entwurf Eines Alternativen Kulturplanes (1413/1992).

Islamization of Knowledge: A Methodology (1412/1991) by ‘Imad
al Din Khalil. A French edition was published under the title
Methodologie Pour Islamisation du Savoir (1412/1991).

The Quran and the Sunnah: The Time-Space Factor (1412/1991) by
Taha Jabir al ‘Alwani and ‘Imad al Din Khalil. A French edition was
published under the title Le Coran et La Sunna: Le Facteur Temps-
Espace (1412/1992).

Knowledge: An Islamic Perspective (1412/1991) by Bakhtiar
Husain Siddiqui.

Islamization of Knowledge: A critical overview (1413/1992) by Sayyed
Vali Reza Nasr.

ljtihad (1413/1993) by Taha Jabir al Alwani

E. Human Development Series

B030 Training Guide for Islamic Workers by Hisham Altalib, (third revis-

ed edition 1413/1993). A Turkish and a Malay edition were publish-
ed in (1412/1992).
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F. Perspectives on Islamic Thought Series
B024 National Security and Development Strategy (1412/1991) by
Arshad Zaman.

B0O54 Nationalism and Internationalism in Liberalism, Marxism and Islam
(1412/1991) by Tahir Amin.

G. Islamic Methodology Series

B048 Crisis in the Muslim Mind (1414/1993) by ‘AbdulHamid A.
Abiisulayman.

H. Academic Dissertations Series

BO5S1  Through Muslim Eyes: M. Rashid Rida and the West (1414/1992) by
Emad Eldin Shaheen.

Journals

AJISS American Journal of Islamic Social Sciences (AJISS). A quarterly
published jointly with the Association of Muslim Social Scientists
(AMSS), US.A.

MWBR Muslim World Book Review and Index of Islamic Literature. A quarter-
ly published jointly with the Islamic Foundation (U.K.).
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The International Institute of [sl'.lmu""'["hnugl_u (LIIT) was founded .in
1401/1981 to pmnmie research in Islamic studies throughout the world.
In particular, its objective is to promote Islamic thought and the Islamiz-
ation of knowledge in the contemporary disciplines, especially in the
social sciences. It will seek to address the problems pertinent to Islam,
the Muslim Ummah, and the world through the principles, concepts and
values of the Islamic paradigm.

The Institute organizes specialized seminars and conferences. It has plans
to establish and encourage, in cooperation with other institutions, speci-
alized programs of higher studies ta help lay the firm intellectual base
necessary to strengthen the creative role of Islam and Islamic culture.
The Institute has a scholarship program and offers guidance and supervi-
sion to graduate students

The Institute is engaged in the production of scholarly works from its
own research programs and from scholars around the world. It aims to
make important Islamic scholarly works accessible in Arabic, English
and other major languages.

The Institute welcomes academic cooperation and contributions from all
sources concerned with the progress of Islamic thought and knowledge
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