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PREFACE

Quite a few of my friends have been surprised to learn that I have chosen ‘Animals’ as a
subject to write on from the Islamic point of view. They feel that I should be more concerned
with other multifarious problems which Muslims are facing these days and need help and
guidance in solving them. The way I look at it, however, is that life on this earth is so
inextricably intertwined as an homogeneous unit that it cannot be disentangled for the
melioration of one species at the expense of the other.

All human problems — physical, mental or spiritual — are of our own creation and our
wounds self-inflicted. By no stretch of imagination can we blame animals for any of our
troubles and make them suffer for it.

There is no paucity of Muslim scholars and theologians who are far more qualified than me
to expound theologically all sorts of such problems. Notwithstanding this, I feel that my
practical experience of a lifetime in the field of animal welfare, combined with some theo-
logical knowledge, lays a moral responsibility on me to express my views candidly on the
current spate of cruelties to animals. The learned theologians generally remain blissfully
uninformed on this subject, which is generally beyond the pale of their normal responsibilities.
Similarly, the general Muslim public is not fully aware of the scale on which the human
pecuniary, selfish and short-sighted interests have started exploiting the animal kingdom and
making havoc of the ecological balance.

The most alarming and distressing predicament of this deplorable state of affairs is that our
Islamic countries too have started treading in the footsteps of the West in the name of
commerce and trade. No doubt we have a lot to learn from the Western technology and
science, but surely animal welfare and environmental conservation is not one of these subjects.

The Islamic instruction and guidance on animal rights and man’s obligations concerning
them are so comprehensive that we need not go elsewhere for any guidance. As believers in
the consumate and conclusive revelation of God, we are expected to learn from the mis-
conceptions of the past and cast behind us the parochial approach to religion. Fourteen
centuries is a long enough period to grasp mentally the fact that the way (Dén) to spiritual
development does not lie in ritualistic observance and the hair-splitting of the Law (Shari’ah).
Surely it is a long enough period to liberate ourselves from the pre-Islamic traits of our
respective cultures.

Not to be cruel or even to be condescendingly kind to the so-called inferior animals is a
negative proposition. Islam wants us to think and act in the positive terms of accepting all
species as communities like us in their own right and not to sit in judgement on them according
to our human norms and values.

I hope and pray that my Muslim brethren will fully appreciate the points I have touched
upon here, after reading this first chapter. The rest of the book, six chapters in all, which has
been completed, will deal (In-sha’Allah) with other aspects of this subject.

It might be helpful to some readers to note our comments and the abbreviations to be found
at the head of the reference section.

Al-Hafiz Basheer Ahmad Masri.
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1:2

SOME MUSLIM MYSTICS
ON

THE AFFINITY BETWEEN MAN AND BEAST

“In the region of existing matter, the mineral kingdom comes lowest, then
comes the vegetable kingdom, then the animal, and finally the human being.
By his body he (man) belongs to the material world, but by his soul he
appertains to the spiritual or immaterial. Above him are only the purely
spiritual beings — the angels — above whom only is God: THUS THE
LOWEST IS COMBINED BY A CHAIN OF PROGRESS TO THE
HIGHEST. But the human soul perpetually strives to cast off the bonds of
matter, and, becoming free, it soars upwards again to God, from whom it
emanated.! (Al-Hazen).

“Dying from the inorganic, we developed into the vegetable kingdom;
Dying from the vegetable, we became men.

Then what fear that death will lower us?

The next transition will make us angels.

From angels we shall rise and become what no mind can conceive;
We shall merge in gffinity as in the beginning.

Have we not been told, ‘All of us shall return unto Him’?’? (Rumi).

(x)
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THE ISLAMIC CONCERN
FOR

ANIMALS

INTRODUCTION

Cruelty to animals has existed throughout the ages. It takes various forms
and guises, from cockfighting to cat burning, from sheer overloading of beasts
of burden to downright neglect and abuse. Animals have died, and are dying,
harsh deaths in traps and snares to provide fur coats and ornaments for the
wealthy, and they have been hunted throughout the world for the sheer sport
and morbid pleasure of man. However, until very recently the acts of cruelty
were on a smaller and individual scale. What has changed now is the nature
and extent of the cruelty, which is practised on a much subtler and wider scale.
The most alarming aspect of the current streak of cruelty is that it is being
justified in the name of human needs and spurious science. Scientific and
pharmaceutical experiments on animals are being done to find cures for
diseases most of which are self-inflicted by our disorderly lifestyle.

To satisfy his ever-increasing demands and fads, man has begun to use his
technological might and scientific prowess to transform increasing numbers of
animals into food products. In laboratories, the pseudo-scientists are
producing new genetic variations that may be amenable to low cost intensive
methods of rearing. Many stock-keepers are more concerned with pounds and
pence than the moral principles of animal husbandry, and look upon their
livestock as meat and milk machines. Even the once proud farmers have
started yielding to temptation. The mediaeval sport of the feudal nobility to
chase and kill the animals for fun is still in vogue. The anglers hook up fish,
and throw them back into the water maimed — just to while away their time.

All kinds of denizens of the forest are fair game for the trophy-hunters. There
is a large-scale carnage of fur-bearing animals. All this, and much more, is
being done to satisfy human needs most of which are non-essential, fanciful,
wasteful and for which alternative humane products are easily available.

In this foul climate, the protests of Animal Welfarists are having no more
effect than a voice in the wilderness. The politico-economic pressures of
International Balance of Power and Monetary Balances of Payment give no
scope to state-legislators for moral considerations; and so millions of helpless
animals go on suffering tortures.

Why is it that human attitude towards animals is so tardy in changing? The
organised religious institutions could have played an important role in
educating the general public. Almost ninety per cent of the world population
owe allegiance to one or other of the major religions. Each of these religions
has the benefit of platforms wherefrom it could influence and educate captive
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audiences. But, one seldom hears from their pulpits any sermons preaching the
word of God about animals or respect for nature. Perhaps the clerics of our
religions are too busy preparing their respective laities for the Life Hereafter
to spare any thought for the so-called ‘dumb beasts’ and the ecology which
sustains us all.

Human greed and self-indulgence needed some excuse, however flimsy, to
exploit animals; and the institution of religion offered them that excuse by
disseminating the creed of man’s unconstrained dominion and domination
over the rest of God’s creation. It is true that all the religions have tried in their
respective ways to strike an equitable balance in the mutual rights and
obligations between man and the rest of the species. The Scriptures of all
religions contain expostulations on all kinds of cruelty to animals, but they
have ceased to be taken seriously — either by the theologians or the public.

The religious institutions are supposed to be there to give guidance to their
respective followers in all kinds of moral problems. If all the churches and
temples, all the mosques and synagogues were to make a concerted effort to
bring their moral influence to bear, it would not only educate their laities, but
would also put pressure on the politicians and the economists of the world —
most of whom are sitting on the fence. perhaps some religious leaders though,
still suffer from the misconceptions of the Middle Ages, when they believed
that their only business was to deal with human souls. Since animals are
thought to have no soul, they are not considered to be the responsibility of
organised religion.

Let us hope a day will dawn when the great religious teachings may at last
begin to bear fruit; when we shall see the start of a new era, when man accords
to animals the respect and status they have long deserved and for so long have
been denied.

MAN’S DOMINION OVER ANIMALS

Both science and religion assert that man is the apex of creation. Science
bases this claim on man’s physiological superiority over the rest of the
animated world, while religion bases it on man’s psychical excellence and
potential. Islam too, declares man as the best of God’s creation and designates
him as His vicegerent (Khalifah) on earth. So far, it all sounds very flattering,
but is this position of pre-eminence unconditional? Let us see how the Islamic
concept of vicegerency is meant to work. A conscientious study of this concept
involves a study of issues such as:

Who is this man who has been appointed as God’s representative on earth?
Does anyone who possesses human features qualify for this exalted rank, or
are there any qualifying conditions attached to this office? If there are any
qualifying conditions,.what are they?

Islam’s corroboration of man’s claim of superiority over the other species is
circumscribed by mental, moral and physical limitations in the exercise of this
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power. The use of animals by man should be out of necessity and with
compassion, humility and loving care rather than with malevolence, avidity or
greed for the satisfaction of creature-comforts, luxurious pleasures and self-
indulgence. All the major religions have taught compassionate and humane
down in its scriptures detailed rules and regulations covering every aspect of
life. Each religion has tried in its own way to lay down the basic principles
and to nurture in man a sense of responsibility as the custodian of nature. In
our age of ever-increasing human mastery over nature, this responsibility has
also increased proportionately.

The Qur’an Majeed, while declaring man’s vicegerency, makes it clear in
the following verses, that the appointment is not unconditional:
“He [God] it is Who made you vicegerents on earth; he who disavows, the

The Qur’an Majeed, while declaring man’s vicegerency, makes it clear in
the following verses, that the appointment is not unconditional:
“He [God] it is Who made you vicegerents on earth; he who disavows, the
burden of disavowal will be on him . . . ” (35:39).
“Certainly, We created man in the best make.” However, in the very next
sentence the Qur’an Majeed makes it clear what happens to those who fail to
conform to the conditions, in these words: “then We reduce him to [the status
of] the lowest of the low.” (95:4,5).

Man is the only species which has been endowed with the ability to
differentiate between evil and virtue and to exercise his freedom of choice.
The animals are capable of differentiating between ‘good and bad’, in the
material sense, but not in the moral and ethical sense. In the following verses,
the Qur’an Majeed tells us about those humans who misuse their freedom of
choice and transgress; they lose the status of human beings in the spiritual
sense and are reduced to the status of animals:
¢, .. they are those whom Allah has rejected and whom He has condemned
and has turned into [the nature of] apes and swine, because they served evil.
Such people are even worse than them and farther astray from the right
course.”? (5:60).

No doubt such people still possess human features, as distinct from those of

animals, but their moral status is degraded even lower than the status of
animals for not making use of their faculties as expected of human beings. The
Qur’an Majeed explains this further in these words:
‘... they have hearts wherewith they fail to comprehend, and eyes wherewith
they fail to see, and ears wherewith they fail to hear. They are like cattle; nay,
even less cognizant of what is right. Such [humans] are far astray from the
right path. (7:179).

Again the Qur’an Mgjeed urges in remonstrance:
“And be not like those who say, ‘we have heard’, while they do not hearken.
Verily, the vilest of all creatures, in the sight of Allah, are those deaf and dumb
ones who do not use their rationality.” (8:21,22).

The above verses occur in the Qur’an Majeed in a context not directly
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related to animals vis-g-vis man. Nevertheless, they do lay down a very
relevant principle that: ‘it depends on the conduct of man whether he main-
tains his privileged position as a human being or gets himself degenerated to a
status lower than that of animals’. While elaborating man’s responsibilities as
the vicegerent of God, the Qur’an Majeed lays great emphasis on the
development of Godly attributes which have been imbued in man’s
incarnation. These attributes are eternal and unchangeable. Compassion,
love, mercy, justice, charity . . . are some of the Divine attributes which
form the pedestal of that musnud on which God has seated man as His
vicegerent to establish His Kingdom on earth, in harmony with His laws of
nature. This Kingdom of God is not meant to be only a human domain. God’s
suzerainity encompasses all creation, including the Animal Kingdom. How
can, then, man as His Minister on earth administer justice and grace over the
whole of His Kingdom without nurturing in himself the Godly qualities and a
tender conscience? This is how the Qur’an Majeed explains this moral
philosophy:

“So, set your face to the true religion . . .

i3

The spontaneous question arises here as to what is implied by ‘true religion’.
The answer is given in the lines of the same verse that follow:

*. . . the nature of Allah on which He has instituted [the innate nature of]
mankind. There is no change [permissible] in Allah’s creation. This is the
eternal religion but most people know it not.” (30:30).

Man’s superiority over other species does not lie in his physique. As a matter
of fact, physically, man is inferior to animals in many respects. Muslims have
often been advised by their mentors to learn lessons from some species of
animals. For example, the Imam Hazrat Ali gives this piece of advice: “Be
like a bee; anything he eats is clean, anything he drops is sweet and any
branch he sits upon does not break.”*

The real criterion of man’s superiority lies in his spiritual volition, called in
the Qur’an Majeed ‘Tagwah’. This spiritual power bestows on man a greater
measure of balance between the conscious and the unconscious elements of
mind, thus, enabling him to make the best use of his freedom of choice. He is
considered the best of God’s creation only because of this distinction. Without
the power of spiritual volition, this distinction is rendered superficial.

Man’s dominion over animals, in the true Islamic sense, is a patriarchal
authority — an arrangement under which the paterfamilias rules the family
with discipline and paternal love. The Holy Prophet Muhammed® puts it in
these words: “All creatures are like a family [ayal] of God: and He loves
the most those who are the most beneficient to His family” **

The Holy Prophet ¥ used to say: ‘“Whoever is kind to the creatures of God, is
kind to himself”.

The Qur’an Majeed puts this analogy in tribal or communal terms in these
words: “There is not an animal on earth, nor a bird that flies on its wings, but
they are communities like you . . . . (6:38).

According to the learned commentators of the Qur’an Magjeed, the word
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‘communities’ is used here in the sense of genera, and ‘animals’ and ‘birds’ for
all kinds of vertebra, quadrupeds, mammals, crustacea, reptiles, worms,
insects and the like. They all live a life, individual and social, like the members
of a human commune. In other words, they are communities in their own
right and not in relation to human species or its values. These details have
been mentioned to emphasize the point that even those species which are
generally considered as insignificant or even dangerous, deserve to be treated
as communities; that their intrinsic and not perceptible values should be
recognized, irrespective of their usefulness or the apparent harmfulness.
Pharmaceutical research is constantly discovering new healing properties
even in noxious creatures.

1:23  To define further what it means by the ‘communities of animals’, the Qur’an
Majeed explains:
“Allah has created every animal from water: of them there are some that creep
on their bellies; some that walk on two legs; and some that walk on four...”
(24:45). The first category includes all kinds of worms, reptiles, centipedes,
insects and all kinds of creeping creatures. The second category includes birds
and human beings; and the third category covers all species of mammals. The
significant point to note is that, physically, man has been put in the same
bracket as all other species. The following Hadith leaves no ambiguity in the
sense in which the Qur’an Majeed uses the word ‘communities’:

1:24  “Abu Huraira reported the Prophet © as telling of an incident that
happened to another prophet in the past. This prophet was stung by an ant
and, in anger, he ordered the whole of the ants’ nest to be burned. At this God
reprimanded this prophet in these words: ‘because one ant stung you, you
have burned a whole community which glorified Me’”’”

1:25  The Islamic law (Shari’ah) concerning the rights of animals are very
elaborate and explicit. In the case of the ants’ nest, the following Juristic Rule
would apply: “Any damage or a damaging retaliation for a damage is
forbidden”. (La zarara wa la zirar).®

1:26  There are parents in this world who are cruel to their children and rulers

who exploit their subjects. Similarly, there are, and will always be, people who
take the concept of man’s dominion over animals as a licentious freedom to
break all the established moral rules designed to protect animal rights. The
Imam Hazrat Ali has this to say about such people:
“The wordly-minded people are like barking dogs and wild beasts; some of
them roar on others, the strong ones eat the weak and the big ones hurt the
small.” And again, writing of those who misuse their authority over the weak,
he writes: “A savage and ferocious beast is better than a wicked and tyrant
ruler”.?

1:27  The following verses of the Qur’an Majeed apply verbatim to those people
of our age who are exploiting wastefully the resources of nature and are
wreaking havoc in the animated as well as the inanimated world, while

5

*1 This Hadith has been interpreted by some scholars in the sense that the phrase ‘creation’ (Khalgue)
means here human species only. The writer however is convinced, both philologically anc! theologically,
that the word ‘Khalque’ in this context stands for ‘Makhlugat’ and comprehends all species of creation.
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defending their actions with clever and seemingly convincing arguments:
“And of mankind there is he whose glibness on the mundane life may dazzle
thee, [especially] when he calls on Allah to witness the verity of his state-
ments, because he is very skilful in his arguments.

“But, whenever he comes to power, he goes about in the land trying to create
disorder by destroying tilth and progeny.

“ And when it is said to him, ‘fear God’, his vainglory seizes him in his sin. So,
Hell shall be his reckoning — verily, it is a vile abode.” (2:204-206).

In the context of these verses, the expression ‘destroying tilth and progeny’
means the ‘resources of nature’. Literally, tilth means florae and progeny
means faunae.!®

ANIMALS’ PLACE IN NATURE

The question of man’s responsibilities towards animals cannot be studied
without discussing the reasons for man’s ill treatment of animals. At the same
time, the problem has to be understood in the perspective of inter-relationship
between man and the rest of the animated world as well as their inter-
dependence upon each other. This relationship is primarily influenced by
man’s concept of the status of animals which man gives to them in the
hierarchy of various species. To establish in our minds the status of animals is
as important a postulate as is the assessment of our fellow human beings for
determining our mutual relationships.

We owe a great deal to modern naturalists who have sifted quite a few facts
from fallacies, myths and superstitions about animals. The pioneers in this
field were mostly the members of the Christian Holy Order in the 17th century
who were enthusiastic and bold enough to re-interpret the Biblical chronology
of creation, in spite of being accused of and censured for puritanical leanings
as naturalists. Notwithstanding the fact that some of their observations and
theories have been found to be fallacious, it has been mostly due to their
pioneering work that research in Natural History and Science has been given
respectability and scholastic interest. As a result, we now know so much more
about the animal world, its behaviour, its classification and categorisation —
most of all, its correlative status vis-a-vis the human world. The Naturalists
have also helped us a great deal in understanding better those parts of our
scriptures which deal with subjects, such as:

(a) Balance in Nature. (b) Conservation of Species. (¢) Animals’ Faculty of
Speech. (d) The Utility-value of animals. (e) The Metaphysics of Animal
Mind. (f) Animals’ Right to the Resources of Nature.

The Qur’an Majeed and Hadith have discussed all the above subjects in
great detail. However, until recently, few scholars felt any need to study them
seriously. Some of those who did, were not interested enough to comprehend
their full significance. It is only now, when the modemn scientific research has
started corroborating the Qur’anic statements, that the Muslim theologians
have begun to give a serious thought to the current problems related to
animals.
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BALANCE IN NATURE

All the sources of Islamic instruction, especially the Qur’an Majeed, lay
great emphasis on Nature Study in order to understand life as one homo-
geneous organism. The Qur’an Majeed is full of verses exhorting man to study
nature — the planetary system; the terrestrial elements; the fauna and flora on
earth. The real purport of this repeated appeal in the Qur’an Majeed is to give
credence to the existence of Godhead as the primeval Originator of the
universe; but the point that concerns us here is that the creation of animals
takes a very prominent place in such citations as His portents. Here are a few
of the numerous such verses:

“Amongst human beings and the crawling creatures, there are species of
diverse hues. Only those of His votaries who are erudite, stand in awe of Allah
... 7 (35:28).

“Verily! in the heavens and the earth, there are portents for the believers. And
in your own creation, as well as in the creation of all the animals pervading the
earth, there are portents for those who believe.” (45:3,4).

“Behold! everything We have created is in due measure and proportion.”

(54:49).
“Allah knows what every female bears and by how much the wombs may fall
short [of gestation], and how much they may increase — for with Him

everything is in due measure and proportion.” (13:18).

Two words in this verse are significant. The Arabic word ‘Untha’ denotes a
female of any species, whether human or animal. Secondly, the Arabic word
for measure is ‘Migdar’, which is used in all such verses. It means ‘in
accordance with the particular purpose for which a thing has been created, the
exigencies and the role which it is meant to play within God’s plan of
creation:!!

“And the earth — We have spread out its expanse and cast on it mountains in
stable equilibrium, and caused life of every kind to grow on it, justly
weighed.” (15:19).

“And do not spread corruption on earth, after it has been put in order . ..’
(7:56).

“We created man, and gave him the faculty of speech. The sun and the moon
rotate in ordered orbits, the plants and the trees, too, do obeisance. The
firmament — He raised it high, and set the balance of everything, so that you
[mankind] may not upset the balance. Keep up the balance with equity, and
fall not short in it. And the earth — He spread it out for all living beings: with
its fruits, blossom-bearing palms, chaff-covered grain, and fragrant plants.
Which, then, of the bounties of your Lord will you deny?”” (55:3-13).

The following saying of the Holy Prophet Muhammed ® shows how much
importance did he attach to the conservation of nature:
“[Even when the world is coming to an end] On Doomsday, if any one has a
palm-shoot in hand, he should plant it.”’*?

B
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CONSERVATION OF SPECIES

Thanks to the modern scientific research, we have started appreciating the
the fact that the ecological and environmental balance of our Planet is of
paramount importance for life on earth. This balance rests on very complex
and interwoven laws of nature. The denizens of the forest, if left on their own,
generally adapt themselves to those laws and learn to abide by them. One
seldom sees environmental damage being done by the animals living in their
natural habitats, such as in the tropical forests. It is only the human species
who have the idiosyncracy to flout those laws and to upset the balance of
nature. And it is the humans, of all the species on earth, who need to have
religious and secular education to make them realize that they are here to
harness nature instead of leaving behind them a trail of wanton destruction for
posterity.

Contrary to certain scientific theories, the Islamic concept is that, in this
Divine design of animated nature, there are some fine differences provident-
ially created and preserved in the origin of species to keep them distinct one
from the other. Territorial, climatic and other such evolutionary processes
may change their ethological characteristics or anatomical structures. In their
struggle for existence, animals may learn how to camouflage themselves to
distract attention or to diddle by impersonation and manipulation of their
environment; but no species can transgress beyond the orbit of its genetic
origin.

Wherever the Qur’an Majeed speaks of creation, it speaks of it in terms of
opposite pairs, According to the Qur’an Magjeed, not only the animal life,
but also every kind of florae has been created in male and female sexes. We
know it scientifically now that all plants, like animals, possess generative
organs, i.e. male stamens and female pistils — comprising ovary, style and
stigma. Botanical definitions explain stigma as that part of style or ovary-
surface that receives pollen in impregnation. Style is defined as the narrowed
extention of ovary which supports the stigma.

Keeping in mind that the Qur’an Majeed was revealed more than fourteen
centuries ago, it could not have been more pellucid in expression on such
scientific subjects. The following verses emphasize the salient point that each
species has been conditioned biologically to procreate in order to continue its
heterogeneity and, thus, to go on playing its assigned part in the theatre of
nature. Our scientific dexterity can bring about genetic mutations, but we shall
never be able to CREATE even one germ-cell. Once a particular species is
exterminated, its germ-cell is launched into eternity — as dead as the dodo —
and no human skill can re-create it. Recently some scientists have expressed
hopes that they might be able to bring back to life those extinct species whose
dead bodies still contain some live tissues. If they succeed in doing that, the
fact still remains true that the re-generation of those extinct species would be
dependant on the tissues containing the germ-cells which were originally
created by God. The following verses of the Qur’an Majeed bring out the
significance of the law of parity in nature and, hence, the significance of an
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uninterrupted sequence of species:

“Glory be to Him Who created all the progenetive pairs of that which the

earth grows; and of themselves [human beings], too; and of that which they do

not know [yet].” (36:36).

“And all things We have created in pairs, that you may reflect.” (51:49).

“IMy Lord is He] who spread out for you the earth like a carpet; and made

paths therein for you, and sent down water from the cloud. Then, thereby, We

have produced diverse pairs of plants — each distinct from the other.” (20:53).
And We cause florae of every kind to grow as spouses.” (31:10).

“And it is He who spread out the earth . . . and of all fruit He produced

therein, as spouses of two and two . . .”” (13:3).

“[God is] The Originator of the heavens and the earth. He has created mates

for you from among yourselves, and mates of the cattle too, multiplying you

thereby . .. ” (42:11).

“And He did create in pairs — male and female.” (53:45).

The story of Noah’s Ark is well known. The Qur’an Majeed tells it in
Chapter 11, Verses 36-48: When the deluge came and the flooding of the
whole area was imminent, there was the danger that some of the species of
animals and birds might be exterminated. Even at such a time, God showed
His concern to save at least one pair of each species, along with the faithful
followers of Noah®; by giving him the following instructions: *. . . load
in the Ark two of all species — one male and one female of each kind . . . ”
(11:40).

All these observations of the Qur’an Majeed lay down two basic principles.
Firstly, that the preservation of species is of paramount importance. Secondly,
that the Divine scheme of regeneration works through the opposite, but
complementary, forces of nature — not only in animals and plants, but also in
the inorganic matter. In the elements of nature, for example, we find that every
atom possesses a positively charged nucleus or proton and the negatively
charged electrons. Similarly, electricity needs the positive and the negative
currents to produce energy.

The underlying message in the following verses seems to be that ‘every
individual species, including the human species, has been endowed with a
potential nature to serve the whole creation as a homogeneous unit’:
“Behold! in the heavens and the earth there are portents for the believers. And
in your own animated nature, as in that of the beasts which He has dispersed
about, there are portentous messages for a people who would accept the
truth.” (45:3,4).

“And among His portents, is the creation of the heavens and the earth, and all
the beasts that He has dispersed therein; and He has [also] the power to gather
them to Himself whenever He wills.”” (42:29).

The Arabic world ‘Dabbatun’ used in this verse comprehends all breathing
creatures, on the protoplasmatic basis of life. In various other places also the
Qur’an Majeed has placed all kinds of beasts, amphibians, vertebrates,
invertebrates, and primates (including human beings) in one bracket; and
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mentions the creation of all of them as one of the portents of God. This shows
the importance that God attaches to life as a whole.

FACULTY OF SPEECH

Animals are not inferior to us because they have a different vocal apparatus;
nor does the fact that they cannot make articulate speech, like we can, mean
that they are ‘contemptible dumb animals’. Science has proved now that they
do communicate not only with each other but also with humans — at least
enough to express their social interests and biological needs. Those of us who
enjoy the privilege of a loving and caring relationship with our pets will bear
witness to this fact. Modemn scientific research by the Naturalists has
discovered quite a few interesting facts in this field. The honey-bee’s buzzing
dance is not just an outburst of merriment. It is meant to convey to other bees
the location of the nectar — with the exact details of direction, distance and,
perhaps, the quality and quantity of the find. The insignificant ants’ well-
organised and industrious social life could not be run without intelligent
communication among them. The sonic vibrations made by marine mammals,
generally called whale-songs, are articulate communications. Animals and
birds in the wild can pass on different kinds of information to each other by
slight modulation of voice. The very accentuation in the ‘mew’ can tell the
owner of a cat whether it is ‘requesting’, ‘complaining’ or saying ‘thank you’.

There are numerous legends about the Muslim saints and other holy men
who could talk to animals. However, for lack of authentication, they are taken
generally as mere fables. There is one statement in the Qur’an Majeed, though,
which proves that men had acquired the lore of speech with animals as early as
the time of King Solomon. Perhaps in those days human civilization was more
in tune with nature than it is today. The Qur’anic verse runs like this:
“And Solomon was David’s heir, and he said: ‘O ye people! we have been
taught the speech of birds . . . .”” (27:16).

THE UTILITY-VALUE

The Qur’an Majeed and Hadith also plead for the cause of animal rights by
repeatedly citing their utility-value and worth. Their status vis-a-vis the human
beings has already been discussed earlier. The plea on the grounds of their
utility is, perhaps, addressed to those people whose values are determined more
by benefit motives than by moral conscience. Here are some of the many such
quotations:

*““And He has created cattle for you: you get from them your warm garments
and other benefits, and you eat of their produce.

“And you pride yourselves on their beauty as you drive them home in the
evenings, and as you lead them forth to pastures in the mornings.

“And they carry your heavy loads to places where you could not otherwise
reach save by laborious strain to yourselves. Verily! your Sustainer is most
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kind — a Dispenser of grace.

“And [it is He Who has created for you] horses, mules and donkeys for riding
as well as for adornment — and He will yet create things of which you have no
knowledge now.” (16:5-8).

“ And surely there is a lesson for you in cattle: We provide you with a drink out
of that [substance] which is in their bellies — betwixt the glandular secretions
and the blood — milk which is pure and palatable to the drinkers.” (16:66).

The Arabic word ‘fars’ means that glandular protoplasm which is filled with
particles of secretions, no longer needed by the metabolism, and is secreted out
by the body. It has been established by the scientists now that milk is the
mixture of those particles and life-blood. The messages of some of the above
verses are repeated below for emphasis:

“ And surely there is a lesson for you in cattle. We provide you with a drink out
of their bellies; and there are numerous other uses in them for you; and you get
your sustenance out of them.

“And on them, as on ships, you make your journeys.” (23:21,22).

“It is God Who provided for you all manner of livestock, that you may ride on
some of them and from some of them you may derive your food. And there are
other uses in them for you to satisfy your heart’s desires. It is on them, as on
ships, that you make your journeys.” (40:79,80).

While enumerating the wonders of God’s creation, camel — the ship of the
desert — is pointed out conspicuously in these words:
“Do they not reflect on the camels, how they were created?” (88:17).

THE METAPHYSICS OF ANIMAL MIND

Unfortunately modern scientific research has been confined only to the
corporeal inbeing of animals. In the field of psychical research, the most our
scientists have credited the animals with are some propensities such as instinct
and intuition. Research work in this field starts with the hypothesis that no
creature other than the humans has been endowed with a conscious mind and,
hence, has no faculty for psychical cognition. This presumption is based on the
misconception that even rudimentary spiritual awareness can emanate only
from a consciously analytical mind as opposed to the organic life of a body
which can exist and grow without the help of apprehensive senses.

What is overlooked in this hypothesis is the fact that the quantum of balance
in the conscious and the unconscious elements is of varying degrees in each
species. Our scientific research has not yet been able to define the lines of
demarcation between the conscious, the unconscious and the subconscious
elements of mind, nor have we heard the last word on how these elements
interact — hence the confusion about the psyche of animals which ranges from
one extreme to the other in the hierarchy of species.

Some creeds have raised them to the sublime position of being capable of
receiving human souls; others have deified some animals to the status worthy of
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worship; while for some, all creatures other than the humans are nothing more
than food-parcels of flesh and bone, neatly wrapped up solely for the benefit of
man. The last view is accepted mainly by those who conveniently find in it a
licentious freedom to exploit the defenceless creatures for sadistic pleasure or
for gain.

According to the Qur’anic theology, all living creatures possess a non-
physical force of spirit and mind which, in its advanced form, we call ‘psyche’.
This concept should not be confused with the concepts of ‘re-incarnation’ or
‘trans-migration’ of soul, which doctrines are based on postulations different
from those of Islam. Although animals’ psychic force is of a lower level than
that of human beings, there is ample evidence in the Qur’an Majeed to suggest
that animals’ consciousness of spirit and mind is of a degree higher than mere
instinct and intuition. We are told in the Qur’an Majeed that animals have a
congnisance of their Creator and, hence, they pay their obeisance to Him by
adoration and worship. Out of the many verses on this proposition, the
following few must suffice here:

*“Seest thou not that it is Allah Whose praises are celebrated by all beings in the
heavens and on earth, and by the birds with extended wings? Each one knows
its prayer and psalm, And Allah is aware of what they do.” (24:41).

It is worth noting the statement that ‘each one knows its prayer and psalm’.
The execution of a voluntary act, performed consciously and intentionally,
requires a faculty higher than that of instinct and intuition. Lest some people
should doubt that animals could have such a faculty, the following verse points
out that it is the human ignorance that prevents them from understanding a
phenomenon like this:

“The seven heavens and the earth and all things therein declare His glory.
There is not a thing but celebrates His adoration; and yet ye mankind! ye
understand not how do they declare His glory . . . .” (17:44).

It is understood that the inanimate elements of nature perform the act of

worshipping God without articulate utterances. They do it by submitting
themselves (Tasleem) to the Divine Ordinances known as the Laws of Nature.
The following verse tells us how all the elements of nature and all the animal
kingdom function in harmony with God’s laws; it is only some humans who
infringe and, thus, bring affliction on themselves. The Qur’an Majeed dwells
on this theme repeatedly to emphasize the point that man should bring himself
into harmony with nature, according to the laws of God — as all other creation
does:
“Seest thou not that unto Allah payeth adoration all things that are in the
heavens and on earth — the sun, the moon, the stars, the mountains, the trees,
the animals, and a large number among mankind? However, there are many
[humans] who do not and deserve chastisement . . . .” (22:18).

The laws of nature have respect for no one and ‘time and tide wait for no
man’. Even the most unruly and the unsubmissive have to submit to those
laws, whether they like it or not — as the Qur’an Majeed tells us:
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“And unto Allah prostrate themselves [in submission] whosoever are in the
heavens and on earth, whether willingly or unwillingly, as do their shadows in
the mornings and evenings.” (13:15).

The analogy of shadows is employed here to emphasize the point that
man’s submission should be like that of their shadows, which fall flat on the
ground in the mornings and evenings — the times of the day when shadows are
at their longest.

In the case of animals, however, the Qur’an Majeed tells us that God
actually communicates with them, as the following verse shows:
“And your Lord revealed to the bee, saying: ‘make hives in the mountains,
and in the trees, and in [human] habitations’.”” (16:68).

It is anybody’s guess what form God’s communication with animals takes.
We know only this, that the Qur'an Majeed uses the same Arabic word
‘Wahi’ for God’s revelations to all His Prophets, including the Holy Prophet
Muhammad ), as it has been used in the case of the bee. It is obvious that the
connotation of God’s revelations to His Messengers would be different from
that of His revelations to animals. This is a serious theological subject which
cannot be dealt with here. Nevertheless, it proves the basic fact that animals
have a sufficient degree of psychic endowment to understand and follow God’s
messages — a faculty which is higher than instinct and intuition.

According to a great Confucian sage, Hsun-Tzu, who lived in the third
century B.C.: “All living creatures between heaven and earth which have
blood and breath must possess consciousness . . . Similarly, the very
cognisance of human relationship with the rest of the species in the Buddhist
and the Hindu Vendanta is based on the premise that all living creatures (jiva)
possess the faculties of thinking and reasoning (Manas)."?

RIGHTS IN THE RESOURCES OF NATURE

Once it has been established that each species of animals is a ‘community’
like the human community, it stands to reason that each and every creature on
earth has, as its birth-right, a share in all the natural resources. In other words,
each animal is a tenant-in-common on this Planet with human species. Let us
see now why some human beings do not act according to the terms of this
Joint-Tenancy. The inequitable attitude of some people towards animals
seems to be a legacy from the early ages when man had to compete with them
for food in order to survive. Man has always been in competition with animals
for food, and the problem has been aggravated in the current world-situation,
especially because of the modern agrarian mismanagement. The Qur’an
Majeed has tried to allay this fear of man by reassuring him that God is not
only the Creator but also the Sustainer and the Nourisher of all that He creates.
However, the Qur’an Majeed lays down the condition that the human beings,
like all other creatures, shall have to work for their food; and that their share
would be proportionate to their labour. The following verse serves as the
maxim for this principle:
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“And that man shall have nothing, but what he strives for.” (53:39).

In the following verse this stipulation is repeated in the words: ‘those who
seek’, with the additional proviso that God provides according to the needs of
the people:

“And [God] bestowed blessings on the earth, and measured therein susten-
ance in due proportion . . .; in accordance with the needs of those who seek.”
(41:10).

The conditions laid down in the above two verses for human beings to work
for their food seems to be conveniently ignored by some people. Some of us
tend to rely solely on God’s Beneficence — just lie down on our backs with
our mouths open and wait for the manna from heaven to fall therein. Others
have invented dubious ways and means to get more than their share by as little
work as possible. Some of those who do work, muscle in to poach on others’
preserves — and who can be an easier prey for exploitation than the poor
defenceless animals who cannot fight back for their rights.

Those who expect to be fed by God, the Sustainer, without working for their
bread fail to understand the real sense of the doctrine of ‘pre-destination’ or
‘fate’ (Qaza wa Qadr or Qismat). The literal meaning of ‘pre-destination’, in
the Islamic sense is: “pre-fixing the fate of some one or some thing” in the
sense of determining the capacity, capability, endowment, function and other
faculties. The Qur’an Majeed uses the Arabic word ‘taqdir’ meaning ‘destiny’
even for the decreed orbits of the planetary motions; for the inorganic sub-
stances; as well as for the animated creatures including human beings. Within
those pre-fixed limitations, however, conditions could be changed for the better,
suffering could be avoided or lessened by human effort and skill.

Unlike some human beings, animals are quite capable of satiating their
hunger and of procuring all their necessities of life, if man would only let them
do so without interference. The Qur’an Majeed repeatedly hammers the fact
home that food and other resources of nature are there to be shared equitably
with other creatures. Below are just a few of the numerous such verses:
“Then let man look at his food: how We pour out water in showers, then turn
up the earth into furrow-slices and cause cereals to grow therein — grapes and
green fodder; olive-trees and palm-trees; and luxuriant orchards, fruits and

2s

grasses . . .

Let us stop at this point of the quotation and ask ourselves the question:
‘what for and for whom has this sumptuous meal been laid out?” The last line
of the verse tells us that all these bounties of nature are there as:
“Provision for you as well as for your cattle.” (80:24-32).

Again, in the following verse, the bounties of nature are enumerated with
the accent on animals’ share in all of them:
“And He it is Who sends the winds, as glad tidings heralding His mercy.
And We send down pure water from the clouds, that We may give life thereby,
by watering the parched earth, and slake the thirst of those We have. created
— both the animals and the human beings in multitude.” (25:48,49).

14

www.pathagar.com



1:66

1:67

1:68

1:69

1:70

In numerous passages the Qur’an Majeed explains the reason for every-
thing, such as: the cosmos as an ordered whole; the dark nights and the bright
days; the earth with its immense expanse, shooting forth its moisture and its
pastures; the stable mountains — all this, we are told, has been created for
the benefit of man and animals’. Below are some of such verses:

“And do they not see that We meander water to a barren land, and sprout
forth from it crops, whereof, their cattle as well as they themselves eat? Will
they take no notice of it?” (32:27).

“We [God] brought forth from it [the earth] its waters and its pastures, and
established the mountains firm — as a source of provision for you and for
your animals.” (79:31-33).

One could get the impression from these verses that they refer only to the
livestock in whose welfare we have a vested interest. After reading the whole
of the Qur’an Majeed in this context, there remains no doubt that the
message comprehends all animals and not only the domestic livestock. The
following verses support this view:

“There is no moving creature on earth, but Allah provides for its sustenance .
L7 (116).
“And the earth: He [God] has assigned to all living creatures.” (55:10).

In the words of Moses, as recorded in the Qur’an Majeed: *“Surely! the
earth belongs to Allah; He bequeaths it to whosoever He pleases of His
servants . . . .” (7:128).

The Qur’an Majeed recounts the history of the past nations to show how
they fell into error and perished. There is an incident mentioned in the Qur’an
Majeed which is relevant to the subject under discussion. The tribe of
Thamild were the descendants of Noah . They have also been mentioned in
the Ptolemaic records of Alexander’s astronomer of the 2nd century A.C.
The people of Thamid demanded that the Prophet Saleh ® show them some
sign to prove that he was a prophet of God. At that time the tribe was
experiencing a dearth of food and water and was, therefore, neglecting its
livestock. It was revealed to Prophet Saleh ‘! to single out a she-camel as a
symbol and ask his people to give her her fair share of water and fodder. The
people of Thamid promised to do that but, later, killed the camel. As a
retribution, the tribe was annihilated. This incident has been mentioned in the
Qur’an Majeed many times in different contexts. (7:73; 11:64; 26:155,156;
54:27-31).

This historic incident sets forth the essence of the Islamic teachings on
‘Animal Rights’. Depriving them of their fair share in the resources of nature
is so serious a sin in the eyes of God that it is punishable by punitive
retribution. In the case of Thamid, this retribution was so severe that the
whole tribe was annihilated for this and other iniquities.

15

www.pathagar.com



1:71

1:72

1:73

1:74

1:75

THE SERVITUDE OF ANIMALS

Almost all religions allow the use of animals for the necessary human
needs. Man has always used them and their labour just as human beings take
each other in service. There seems to be nothing wrong in this arrangement,
except that the animals are not capable of protecting their rights as the human
labour unions can do. The protection of animal rights is left mainly to human
conscience, social censure and government legislation; though the last does
not count much, as the legislation always follows the trends of public opinion.
Political leaders and reformers are two different species.

All religions have tried to regulate the use of animals humanely and with
equity and justice. There are many laws in the Scriptures which cover specific
cases; but the problem is that human needs and social conditions are
constantly ringing the changes. The modern scientific and technological
revelations; the current inter-lacing of global cultures; the inter-national and
politico-economic pressures; and numerous other influences are demanding
modulation in our respective lifestyles. Our social and moral values are
changing so fast that an average man is no longer sure how to act a right part.

It is intended to discuss in this section the following subjects, from the
Islamic point of view: Medical and other experiments on animals; Modern
practices of intensive and battery farming; Use of animals for pleasure;
Hunting and Fishing for sport; Animal fights; Beasts of burden and other
similar controversial fields of inquiry.

THE ISLAMIC JURISTIC RULES

Most of the above-mentioned issues did not exist about fourteen centuries
ago and, therefore, there was no occasion to pass any specific laws about
them. It was felt sufficient to lay down the general principles as guidelines. In
cases like these, the Islamic Jurisprudence (figh) has left it to the Muslim
Jurists (fugaha’a) to use their judgement by inference and analogy. The first
source of the Islamic law ((Shari’ah) is the Qur’an Majeed . The second
source is Tradition (Hadith). The third is inference by analogy, called
Ijtihad. Since the law by analogy or [jtihad will be quoted in many cases
below, a brief explantory note is called for here.

With the expansion of Islam into vast empires grew the need for law and
justice by inference and analogy in cases which were not mentioned
specifically in the Statutory Law of the Qur’an Majeed and Hadith. During
the early period of this development, the Muslim jurists were greatly
influenced by the Latin terms: jurisconsults’ or ‘prudentes’ were named in
Arabic ‘fugaha’a’ (plural of fagih): the ‘responsa prudentium’, meaning
‘answers to legal questions’ were named ‘giyas’ in the sense of ‘legal
opinions’ based on analogical deductions from the Qur’an Majeed and
Hadith. Some such ‘opinions’ by the accredited jurists came to be accepted
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as ‘canons’ (Fatawah, plural of Fatwah) — very much similar to that known
in the Roman law as jurisprudentia’ or ‘Responsa’ or ‘case law’ in the West.
The Roman freedom of ‘opinion’ based on Equity, in spite of the rescript of
Hadrian, had originated from secular concepts and did not meet the theo-
logical requirements of Islam. It was, therefore, found necessary to codify the
Islamic law by speculation (giyas) into a reliable system which would be
more in line with the spirit and intention of the Qur’anic and the Hadith
law. This system is known in Islam as ‘law by ijtihad!. Ijtihad literally means
‘to try hard to do or achieve something’.

The Islamic law by inference and analogy (ijtihad) has since long been a
controversial issue among the Muslims. This controversy is mainly due to the
fear that the admissibility of the ijtihad law could be used by some
unconscientious theologians to take liberties with the spirit and intention of
the law of shari’ah to suit their convenience and transitory exigencies.
Others, however feel strongly that a total rejection of analogy (ijtihad)
would close the doors for Muslims to make the necessary adaptations
according to the changing conditions of life. This whole disputation can be
resolved without much fuss if a fundamental principle of the Islamic juris-
prudence were to be understood, It is that: the law by analogy and inference
(ijtihad) is subordinate to the intrinsic spirit and intention of the laws of the
Qur’an Majeed and Hadith — just as the Hadith is subordinate to the
Qur’an Majeed. In fact the jurists of the early Islamic era followed this
principle and built up a juridical miscellanea which we have been using for
centuries and call them case-law or ‘Juristic Rules’ (qwaidatul-fighiya).

Any juristic opinion which does not conform to the shari’ah law, or even
if it does not conform to its spirit and intention, would be rejected on the
grounds of the above-stated principle. The latest example of such a case is the
suggestion made by a Turkish leftist newspaper, Cumhuriyet, to the effect
that the Islamic prohibition of pork-consumption be rescinded in the modern
Turkey.!

EXPERIMENTS ON ANIMALS

To kill animals to satisfy the human thirst for inessentials is a contradiction
in terms within the Islamic tradition. Think of the millions of animals killed,
in the name of commercial enterprises, in order to supply a complacent public
with trinkets and products they do not really need. And why? Because we are
too lazy or too self-indulgent to find substitutes. Or to do without. It will take
more than religious, moral, or ethical sermons to quell the avidity and greed
of some multi-million corporations and their willing customers.

Many of the experiments that are being done in the name of research and
education are not really necessary. Animals are being cut to pieces, organ by
organ and often without anaesthetics, just for the students to look at their
anatomical structures. This kind of knowledge could easily be imparted by
using charts, pictures, photographs, dummies or the corpses of animals that
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have died their natural death. In other spheres animals are poisoned, starved,
blinded, subjected to electric shocks or, similarly abused in the alleged
interests of science. Scientists generally scoff at the religionists as sticklers for
convention. Are the scientists themselves doing any better by sticking to their
primordial practices even when there are so many alternatives available now?
It is very sad to see that even in the Islamic countries, where the Western
curricula have to be followed in science subjects, similar unnecessary and
inhumane experiments are being performed on live animals. Those Muslim
students are perhaps in ignorance of the fact that such experiments are in
violation of the Islamic teachings. Even if they were aware of it, it is doubtful
whether they would have any say in the matter.

Some research on animals may yet be justified, given the Traditions of
Islam. Basic and applied research in the biological and social sciences, for
example, will be allowed, if the laboratory animals are not caused pain or
disfigured, and if human beings or other animals would benefit because of the
research. The most important of all considerations is to decide whether the
experiment is really necessary and that there is no alternative for it. The basic
point to understand about using animals in science is that the same moral,
ethical and legal codes should apply to the treatment of animals as are being
applied to humans. According to Islam, all life is sacrosanct and has a right of
protection and preservation. The Holy Prophet Muhammad ® laid so much
emphasis on this point that he declared:

“There is no man who kills [even] a sparrow or anything smaller, without
its deserving it, but God will question him about it.*'s
“He who takes pity [even] on a sparrow and spares its life, Allah will be
merciful on him on the Day of Judgement.”’!¢

Like all other laws of Islam, its laws on the treatment of animals have
been left open to exceptions and are based on the criterion: ““ Actions shall be
judged according to intention”.!” Any kind of medical treatment of animals
and experiments on them becomes ethical and legal or unethical and illegal
according to the intention of the person who does it. If the life of an animal
can be saved only by the amputation of a part of its body, it will be a
meritorious act in the eyes of God to do so. Any code of law, including
religious law, which is so rigid as not to leave a scope for exceptional
circumstances results in suffering and breeds hypocrisy.

According to all religions, all life, including animal life, is a trust from
God. That is why, in the case of human life, suicide is considered to be the
ultimate sin. The animals, however, do not possess the freedom of choice to
wilfully terminate their own life and have to go on living their natural lives.
When man subjects an animal to unnecessary pain and suffering and thus
cuts short its natural life, he figuratively commits a suicide on behalf of that
animal and a spiritual part of his own self dies with the animal.. Most of our
problems and wrangles about the use of animals in science as well as about
their general treatment will become much easier to solve if only we could
acknowledge the realism of nature and leamn to treat all life on earth homo-
geneously without prejudice and selective standards.
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Take, for example, a high-security jail where cut-throats, murderers,
rapists and other hardened criminals are imprisoned and compare it with a so-
called research laboratory where innocent and helpless animals are cooped
up in cages. By what stretch of imagination can we justify the difference in the
living standards of these two places? What moral or ethical justification is
there for the difference in their treatments? In the case of human prisoners
you are not allowed even to prick a pin in their flesh; while the animal
captives are allowed to be lacerated and hacked by the surgical knives in the
name of science and research most of which is for futile commercial pur-
poses. These and many other such disparities are being allowed in our human
and so-called humane societies only because of the double standards of our
moral and ethical values. The real and ideal approach to this problem would
be if we could set forth for ourselves the criterion that any kind of medical or
scientific research that is unlawful on humans is unlawful on animals.

HUMAN NEEDS AND INTERESTS (AL-MASALEH)

It has been mentioned earlier that certain kinds of cruelties, which are
being inflicted on animals these days, did not exist at the time of the Holy
Prophet Muhammad ' and, therefore, they were not specifically cited in the
law (Shari’ah). Commercially motivated scientific experiments are one of
such cases. We have to seek guidance on such issues by analogy and inference
which is the third source of law, i.e. the Juristic Rules, based on Ijtihad. One
of the main excuses for all kinds of artful cruelties to animals is selfish
interest or human needs. Let us see how do the Juristic Rules define ‘needs’
and ‘interests’ and judge these cases according to those definitions. The basic
Juristic Rule (gaidatul-fighiya) that would apply to pecuniary experiments
is;: ““One’s interest or need does not annul other’s right” (Al-izteraro la
yabtul hagqal-ghair). The question arises that there are certain needs that
deserve to be regarded as realistic and that the use of animals to fulfil such
needs should be legitimate and justifiable. The Juristic Rules are well defined
for such cases. To begin with, needs are classified as follows:

(1) The necessities (al-Masaleh zaruriyah); i.e. the essential needs or
interests without which life could not be sustained.

(2) The requisites (al-Masaleh hajiyah); needs or interests that are required
for comfort and easement from pain or any kind of distress, or for
improving the quality of life.

(3) The luxuries (al-Masaleh tahsiniyah); needs or interests that are
desirable for exuberance, enjoyment, or even for self-indulgence.

It should be kept in mind that each of the above categories differs in
degree, according to circumstances. These Juristic Rules can be applied to
various situations of life; but, for the present, they concern us only in relation
to the use of animals in science or otherwise.

Under the category (1) come the experiments which are absolutely essen-
tial for the commonweal of both the humans and the animals and are done
genuinely for medical research. The basic principles under which such
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experiments could be made permissible are the following Juristic Rules
(gwaidatul fighiya):

(i) “That without which a necessity cannot be fulfilled is itself a necessity.!'®
This rule only states an exception, and underlines the importance of making
sure that the experiment is really a necessity (wajib). However, after leaving
the door open for the unavoidable necessary cases, all sorts of restrictive and
prohibitive conditions have been imposed by the following Juristic Rules:
(if) ‘“What allures to the forbidden, is itself forbidden.”'® This rule implies
that material gains, including food, obtained by wrongful acts, such as
unnecessary experiments on animals, becomes unlawful (haram). The
following verse of the Qur’an Majeed supports this stand when it condemns
those who fulfil their needs by illicit means, in these words:

“Why do not their learned men and doctors of law prohibit them from
saying sinful things and from eating of food gained by dishonest means?
Certainly it is evil what they do.” (5:63).%°
(iii) “If two evils conflict, choose the lesser evil to prevent the bigger evil.”?!
According to this rule, even genuine experiments on animals are allowed as
an exception and as a lesser evil and not as a right.

(iv) ““Prevention of damage takes preference over the achievement of interests
or fulfilment of needs,”?? This rule lays down the principle that the advan-
tages and the disadvantages of an experiment should be weighed from all
angles.

(v) “No damage can be put right.”??

(vi) “No damage can be put right by a similar or a greater damage.”?* When
we damage our health and other interests by our own follies, we have no right
to make the animals pay for it by inflicting similar or greater damage on them,
such as by doing unnecessary experiments to find remedies for our self-
induced ailments.

(vii) “Resort to alternatives, when the original becomes undesirable.”?* This
rule has a great bearing on the current controversy about the use of alterna-
tives for animals in experiments, such as tissue-culture and other substitutes.
Muslim experimentists should take this Juristic Rule seriously. It places a
great moral responsibility on them, as well as on the Muslim Medical
students, to find alternatives.

(viii) “That which was made permissible for a reason, becomes unpermis-
sible by the absence of that reason.”?*

(ix) “All false excuses leading to damage should be repudiated.”?’

The above two rules leave no excuse for the Muslims to remain com-
plaisant about the current killings of animals in their millions for their furs,
tusks, oils, and various other commodities. The excuse that such things are
essential for human needs is no longer valid. Modern technology has
produced all these things in synthetic materials and they are easily available
all over the world, in some cases at a cheaper price. In olden days, for
example, furs and skins were a necessity, Even the Qur’an Majeed mentions
the animals as a source of warm clothing. (16:5). However, this refers only to
the skins and furs of the domesticated cattle which either die their natural
death or are slaughtered for food. There are millions of wild animals which are
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being killed these days commercially just for their furs and skins, while their
carcasses are left to rot. Fourteen centuries ago Islam realized the absurdity of
this wasteful and cruel practice and passed laws to stop it in the following
Ahadith;

“The Holy Prophet Muhammad‘® prohibited the use of skins of wild
animals.”?8

“the Holy Prophet ® forbade the skins of wild animals being used as floor-
coverings.”?®

“The Holy Prophet ® said: ‘Do not ride on saddles made of silk or leopard
skins.””?°

It is important to note that the first Hadith covers all wild animals. The
reason why leopard skins have been mentioned specifically could, perhaps, be
that the Holy Prophet ' might have seen someone using a saddle of leopard
skin. Similarly, the specific mention of floor-coverings and saddles does not
mean that they could be used for other purposes.

VIVISECTION

Given the practical approach of Islam to human imperfections and
inadequacies, as said before, some research on animals and the concomitant
surgical operations may yet be justifiable provided they are carried out
without pain and under anaesthetics; provided the subject animal is put to
sleep before it regains consciousness; provided the animal is not disfigured;
provided it is done honestly and truly for knowledge and not for the promo-
tion of commercial interests; provided the operations are done by
conscientious and qualified scientists; and provided that there is no alterna-
tive to it. It is comparatively easier to keep under control professionally
qualified scientists and educational institutions, although experience shows
that even some of them could be tempted to abuse their professional privilege.
In view of the prevailing conditions in this field, a more uncompromising
legislation will not be amiss.

According to the spirit and the overall teachings of Islam, causing avoid-
able pain and suffering to the defenceless and innocent creatures of God is
not justifiable under any circumstances. No advantages and no urgency of
human needs would justify the kind of calculated violence which is being
done these days against animals, especially through international trade of
livestock and meat. One of the sayings of the Holy Prophet Mohammad ¥
tells us: ‘if you must kill, kill without torture’.’’ While pronouncing this
dictum, he did not name any animal as an exception — not even any noxious
or venomous creature, such as scorpions and snakes. You are allowed to kill
them only if they become a threat to your life or limb; and that, too, without
torture.

Luckily, on this theme, we have quite a few of the Holy Prophet’s ‘S
sayings. During the pre-Islamic period, certain pagan superstitions and
polytheistic practices involving acts of torture and general cruelties to animals
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used to be common in Arabia. All such practices were condemned and
stopped by Islam. The following few sayings of the Holy Prophet ! will serve
as an example:

*“Jabir told that God’s Messenger ¥ forbade striking the face or branding
on the face of animals.” ‘“‘the same companion of the Holy Prophet ‘®
reported him as saying, when an ass which had been branded on its face
passed him by: ‘God curse the one who branded it’.”’*? This Hadith is
concerned with causing pain to the animal on its sensitive parts of the body,
as well as with the disfigurement of its appearance.

When the Holy Prophet ‘® migrated to Medina from Mecca in 622 A.C.,
people there used to cut off camels’ humps and the fat tails of sheep, The
Prophet ‘S ordered this barbaric practice to be stopped. The temptation for the
people to perform this sort of vivisection on the animals was that the juicy
humps and fatty tails could be eaten while the animal remained alive for
future use. To remove this avidity, he declared: “whatever is cut off an
animal, while it is still alive, is carrion and is unlawful (Haram) to eat”.*?

To make sure that no injury was inflicted on the animal while there was
even a flicker of life in it, it was forbidden by the Holy Prophet ‘) to molest
the carcass in any way, such as: by breaking its neck, skinning, or slicing off
any of its parts, until the body is dead cold. One of his sayings on this theme
is: “Do not deal hastily with a ‘being’ before it is stone dead ’.** Hazrat
’Omar ibn al-Khattab used to instruct repeatedly: “Give time to the
slaughtered ‘being’ till it is dead cold”.**

Many other Muslim authorities have also given juristic opinions (fatawah)
to the effect that, after slaughter, time should be given for the rigor mortis to
set in before cutting up the carcass.®

Another malpractice in Arabia in those days which caused pain and
discomfort to the animals was stopped by the Holy Prophet ) in these words:
“Do not store milk in the dug (udders) of animals, and whoever buys such
animals, has the option to keep them or return them.”’3? Storing of milk in the
dug was perhaps done to preserve milk longer or to beguile the prospective
buyers.

Not only physical but also emotional care of animals was so much
emphasized upon by the Holy Prophet ® that he once reprimanded his wife,
A’ishah, for treating a camel a bit offhandedly. Hazrat A’ishah herself
narrates: “‘I was riding a restive camel and turned it rather roughly. The
Prophet ¥ said to me: ‘it behoves you to treat the animals gently’.”’?*

The Holy Prophet ® himself was once reprimanded by God for neglecting
his horse, as the following Hadith tells us:
“The Prophet!S was seen wiping the face of his horse with his gown
(jullabiyah). When asked why was he doing that, he replied: ‘Last night I had
a reprimand from Allah regarding my horse for having neglected him’.”’%°

The following Hadith forbids the disfiguration of the body of an animal
“The Prophet  said: ‘Do not clip the forelock of a horse, for a decency is
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attached to its forelock; nor its mane, for it protects it; nor its tail, for it is its
fly-flap’.”#°

There are many Ahadith forbidding blood sports and the use of animals as
targets, some of which are as follows:
“The Prophet S condemned those people who take up anything alive as a
mere sport.”’#!
“The Prophet ® forbade blood sports, like the Bedouins.”*?
“The Prophet ® said: ‘Do not set up living creatures as a target’,”*
“The Prophet ® condemned those who use a living creature as a target.”*
“The Prophet ® forbade an animal being made a target.”*
“The Prophet (® was reported as saying: ‘Do not make anything having life as
a target.”™¢
“Ibn ’Umar happened to pass by a party of men who had tied a hen and were
shooting arrows at it. When they saw Ibn 'Umar coming, they scampered off.
Ibn ’Umar angrily remarked: ‘Who has done this? Verily! Allah’s
Messenger ) has invoked a curse upon one who does this kind of thing’.”’"’
“The Prophet ) passed by some children who were shooting arrows at a ram.
He told them off, saying: ‘do not maim the poor beast’.”*®

The fact that these 4 hadith repeat the same sayings of the Holy Prophet
in slightly varying wordings shows that he took the matter very seriously and
repeated them again and again on different occasions in the presence of
different people. Another significant point to note in this respect is that, to
stop the use of animals as targets or in blood sport, the Holy Prophet ¢ did
the same as he did in the case of camel-humps and sheep-tails, quoted above.
He declared their meat as Mujaththema and unlawful (haram) for consump-
tion, according to the following Hadith:

“God’s Messenger ¥ forbade eating a mujaththema (carrion) of a bird or
animal set up and shot at as a target for shooting.”*®

One might also appeal to the Islamic law (Shari’dh) to oppose using
animals in military research in general and in the so-called wound labora-
tories in particular. The above-quoted 4 adith, as well as the Juristic Rules,
would seem to support the view that our wars are our own problems and that
we have no right to make the animals suffer for them.

There is no doubt that the Islamic prohibition against the cutting or injuring
of live animals, especially when it results in pain and suffering, does apply to
modern vivisection in science. We are able to support this interpretation of
the Islamic teachings by referring not only to the above-quoted representative
Traditions (4kadith), but also to the Qur’an Majeed. In the verses quoted
below, we find expressed the principle that any interference with the body of a
live animal, which causes pain or disfigurement is contrary to the Islamic
precepts. These verses were revealed in condemnation of the pagan supersti-
tious custom that the she-camels, ewes or nanny goats which had brought
forth a certain number of young ones in a certain order should have their ears
slit, let loose and dedicated to idols. Such customs were declared by the
Qur’an Majeed as devilish acts, in these words: “It was not Allah who
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instituted the practice of a slit-ear she-camel, or a she-camel let loose for free
pasture, or a nanny-goat let loose . . . .”” (5:103). ““Allah cursed him [Satan]
for having said: ‘I shall entice a number of your servants, and lead them
astray, and I shall arouse in them vain desires; and I shall instruct them to slit
the ears of cattle; and, most certainly, I shall bid them — so that they will
corrupt Allah’s creation’. Indeed! he who chooses the Devil rather than Allah
as his patron, ruins himself manifestly.” (4:118,119).

Animal-fights, such as bull and cock fighting, is another kind of vivisection.
The only difference is that, in this case, man does not do it himself — he
makes the animals tear each other apart to provide amusement for him.
Those who seek entertainment in such scenes of violence and if the sight of
blood warms their own blood, would do better by watching more television.
All kinds of animal-fights are strictly forbidden in Islam. Out of the numerous
such injunctions, one would suffice here:

“God’s Messenger ¥ forbade inciting animals to fight each other.”3°

It is interesting to note that, like the camel-humps, fat-tails of sheep and
target-animals (mujaththema) as stated above, the meat of animals which die
as a result of fights is also declared in Islam as unlawful to eat (haram). For
example, the Spaniards hold fiestas on special occasions to eat the bull killed
by a matador. There is no room here to give the gruesome details of such
bull-fights. Suffice it to say that the meat of such animals is haram
(forbidden) for the Muslims. One wonders how and why, in this day and age,
such cruelties to animals are being tolerated by the civilised world. Even in
England some very revoltingly cruel dog-fights have been brought to light
recently, some of which have resulted in prosecutions.

FACTORY-FARMING

Man’s exploitation of animals and the resources of nature is spreading like
an epidemic. The contagious influence of the West has started affecting the
character and destiny of the developing countries. Formerly, in those
countries, cruelty to animals used to be inflicted mostly through individual
ignorance and the lack of veterinary facilities. Now it is becoming a
mammonish creed of rapacious grabbing by fair means or foul. The agrarian
mismanagement, referred to above, is particularly of concern to the environ-
mentalists because of the change in our attitude to nature which has
characterised the last forty years or so. This concern for nature becomes
deeper when it applies to farm animals and wildlife, whose dependence on
ecology is absolute. Those developing countries which have started copying
the current methods of agriculture and animal husbandry should try to leamn
from the mistakes of the West.

Ever since the enclosure of commonly owned land, an ecologically sound
system of farming had been developed in the West, based on the beneficial
interaction between the animal and the soil. Thus, in the simplest rotation
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called the Norfolk four-course rotation, a quarter of the farm would be down
to rootcrops such as the cattle food called mangolds or mangels and swedes
or turnips; a quarter to barley; a quarter to clover-grass mixture and a quarter
to wheat. Each year the fields would be rotated, so that the exhausting and
the restorative crops would alternate for the benefit of fertility. As a field
never had the same crop growing on it for two years in succession, crop
weeds and pests, as well as fungus diseases were prevented from building up.

Sheep, not without cause called the golden hoof, grazed over at least half
the farm each year and enriched the soil. Flocks would graze the barley and
wheat stubbles as well as the clover leys after the hay crop had been taken.
They were also to be seen arable-folded during the winter time on the turnips.
All the crop by-products, such as straw, manure etcetera were jealously
conserved and had to be returned to the soil. A tenant-farmer could be dis-
possessed if he burned even a small amount of straw or sold hay off the farm.
In the rotational mixed farming system, animals were related to the land —
and to the benefit of both. The “rules of good husbandry” were written into
every tenancy agreement and noone considered breaking them.
every tenancy agreement and no one considered breaking them.

Today this cyclic system has been displaced by a straight line system on
many farms in the Western so-called developed countries, and the costs are
only now being realised, with a consequent trend to reintroduce many of the
old techniques. Let us look at what happened.

Increasingly, the animals were taken off the land and reared intensively,
tightly packed together in windowless houses of the factory farms. They were
not allowed straw to lie on because this would mean extra labour and would
in any case block the pumps that deal with the effluent slurry. The fields,
devoid of live-stock, were brought back into large hundred-acre blocks by the
removal of hedges and trees and the filling in of ditches. Instead of a variety
of cropping, the most profitable crop — barley — was grown continuously
and each year an embarrassing bulk of straw burned in the field where the
combine harvesters had left it. The soil structure started to deteriorate, and
fertility could only be maintained by ever increasing doses of artificial high
nitrogen fertilizers until the soil, devoid of the micro-life, became addicted to
chemicals, Plant diseases and pests proliferated like the plagues of ancient
Egypt and could only be controlled by recourse to the agricultural chemist’s
skill in devising toxic sprays. Weeds also were able to pose a challenge to the
spray manufacturers. The weeds of old that the harvester knew — poppies,
charlock and thistles — used to be kept in check by through-cultivation
methods. Herbicides quickly eliminated these weeds and a new spectrum of
more troublesome weeds arose, such as Shepherd’s Purse, Pierts Parsley and
the like. The wildlife disappeared from the cultivated areas, retreating to
woodlands and motorway banks.

Now a host of new troubles are being studied. Scientists are asking whether
there is a link between some of the diseases of modern life, particularly
cancer, with forced-growth crops and forced-growth animals. In some parts of
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the country the water supply has been so contaminated with nitrogen run-off
from fields that it is considered unsafe for life in general and for babies in
particular. Rivers and streams have become septic where no aquatic life can
survive, Straw-burning is an increasing cause for complaint and is thought to
cause salmonella outbreaks. Concern about the deterioration in wildlife,
especially insects, is making itself felt in the same way as the deterioration of
frogs in some of the developing countries. Added to all this catalogue of
concern is the growing pressure on politicians and the economists from the
scientists and the lay public about the welfare and protection of animals. The
religious institutions are starting to murmur that the “Covenant” was not
made with man alone, but with the non-human species also.

The politicians and the economists of those Islamic countries which have
started following blindfold in the footsteps of the West should ask themselves
a few pertinent questions at this stage — before they get their countries
entangled inextricably in the Western system of farming and animal husbandry.
Do these animals, upon which man has always depended for his food, have
certain basic rights? For instance, the right to the companionship of their own
kind, the right to an appropriate diet to keep them in health, and the right to a
natural life and a painless death? If their Divine Creator gave them legs, is it not
a blasphemy to shut them in crates where they are unable to walk? Are we
perhaps forcing them back upon their own evolution by taking them from the
fields and the hills and putting them in rows, unmoving-like rows of vegetables?
In so doing, are we perhaps reversing our own evolution and becoming more
bestial ourselves, unable to know right from wrong? Let us look at some of these
areas of concern.

The patient dairy cow is now forced by genetics and nutritional science to
yield many times more milk than her forbears did only ten years ago, and to
such an extent as to shorten her productive life to about three years. Her calves
which bring her into milk with their birth, are taken from her at two or three days
old, artificially fed and then put into the market, probably to be bought by veal
farmers. Such is the stress and trauma of the market that some 70 per cent of
calves pick up enteric diseases during this stage and so need medication with
antibiotics on the receiving farm.

Some veal farmers rear the calves in communal pens on beds of straw, but
there are still others who put the calves into narrow crates as soon as they are
brought onto the farm. There they stay unable to walk, gambol or even turn
round until they are ready for slaughter at about 16 weeks oid. Although calves
are highly social animals, they cannot touch one another and can scarcely see
each other in their restrictive crates. They lie on bare wooden slats so that the
dung and urine can be cleared away mechanically as slurry. Although ruminant
and having a strong urge to chew the cud, they are denied any sort of roughage
and so pluck the hair from their own shoulders and flanks to satisfy their
appetites. Any slaughterman will tell you that the stomachs of these calves
contain indigestable hair-balls.

There is a biological similarity between the veal calves and swine. Like
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swine, they are cloven-footed but do not chew the cud. Are they therefore
unclean in the terms laid down in Leviticus 11:7, prohibiting the Jews from
eating pork? This question will be discussed later in the book.

Chicken kept for egg production are packed tightly into wire cages and kept
there all their productive lives crouching on a sloping wire floor. The sole
purpose of their existence is supposed to be to lay eggs and they are denied any
other inherited behaviour. They cannot stretch their wings out. Indeed the
wing-span of a battery hen is 30 inches or thereabouts, yet five or sometimes
even six are crowded into a 20 inch wide cage. They cannot scratch the ground,
searching for seeds or grub; they cannot dust-bathe; they cannot even flee from
a more aggressive cage mate.

Perhaps the most offensive aspect of all this is the contempt for life which
is bred into the modern farmer. Even cattle are no longer individuals but
numbers in a herd. Poultry flocks are not numbered in hundreds these days but
in tens of thousands. Will this contempt affect our sensibilities and eventually
be extended to others of our own species? Even from the spiritual point of view,
meat of such animals is unhealthy to eat. Our dieticians do not lay enough
stress on the point, but history of nations bears the fact out that there is a strong
ethological link between diet and character formation. Animals reared under
unnatural and inhumane conditions become frustrated, morose and cantank-
erous. Such characteristics are passed on to those who eat their meat, though it
may take many generations to show. The biological laws of nature are the same
for the human species as for the rest of animals. Their diet, environment and the
general living conditions affect all of them alike. Like human beings, animals
too have a sense of individuality. The Qur’an Majeed repeatedly confirms this
fact. Even chicken are individuals, and if given the chance, will demonstrate
their own characters peculiar to the individual.

The writer knows of a hen which is six years old now. A farmer friend of his
bought it with a dozen of her sisters from a battery farm some years ago —
poor, featherless, demented things. They then were unable to perch, and stared
vacantly at the new experience called ‘grass’. It was something out of this world
for her, until taught by other freer cousins the joys of free-range. This hen,
called ‘one-tail’, because she only ever did grow one feather in her tail, now
enters the house through the cat-flap and challenges the cat to its dinner.

The emotions of the animals and of human beings are, no doubt, the same,
even though we may differ in our respective necessities and in degree.. They
feel pain and joy, they fear and feel relief, they experience an advanced sense of
fun — all just as we do.

We have to ask ourselves all these and many more questions. The basic
moral question is — how right is it to deny these creatures of God their natural
instincts so that we may eat the end product? For the Muslims these questions
pose the additional question of a fundamental moral pertinence — would our
Holy Prophet Muhammad ® have approved of the modern methods of
intensive farming systems, if he were alive today? His overwhelming concern
for animal rights and their general welfare would certainly have condemned
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(La’ana) those who practice such methods, in the same way as he condemned
similar other cruelties in his days. He would have declared that there is no grace
or blessing (Brakah) — neither in the consumption of such food nor in the
profits from such trades. These are not just hypothetical questions. The cruel
and inhumane methods of intensive farming are being practised in most of the
Islamic countries these days, even in countries where indigence is no excuse.

For some years the developing countries, including the Islamic countries,
have been importing high technology farming systems from the West, and the
trend is growing fast. According to the figures published in the ““World Poultry”
gazette for October 1984, European firms have developed special projects of
high technology farming units for the Middle East. One of their laying houses in
Egypt is producing 25 million eggs per year. Another project, under
construction there, is for 60 million eggs per year. According to the same
gazette, similar projects have been installed in Saudi Arabia, Libya, Morocco,
Tunisia, Oman and other Middle Eastern States. Pakistan, Indonesia and other
Islamic countries are following suit. Under the intensive farming system, a hen
lays on average about 250 eggs a year. One can imagine from the above figures
how many millions of hens are being subjected to the un-Islamic methods of
food production in all these Islamic countries put together.

Most of such un-Islamic businesses are flourishing in the Islamic countries
due to the ignorance of the consumer public. People do not know how the
chickens are being reared and how they are being fed on chemical nutrients to
fatten fast and to produce more and more eggs. Fowls and other food animals
are no longer creatures of God; they are numbers in their computers. After all,
computers can give the breeders up to the minute figures of profit and loss at the
touch of a button, while God’s reckoning is a long way off in the Hereafter. If
only the average, simple and God-fearing Muslim consumers of such food-
animals knew of the gruesome details about the Westernized meat industry in
their own Islamic countries, they would become vegetarians rather than eat
such sacreligious meat. The least that the Muslim Ulama’ can do is to inform
the lay public how their food is being produced, so that people can — with
knowledge — decide what to do about it. Some may decide that the product of
intensive factory farms are not suitable, both from the religious and the health
points of view, and seek more naturally produced eggs and meat; or give up
eating meat altogether.

GENERAL REFORMS OF ISLAM

The Islamic teachings have gone to great lengths to instil a sense of love,
respect and compassion for animals. As already mentioned, some of the
cruelties to animals which used to be practised during and before the time of the
Holy Prophet® were stopped by him. However, we come across many cruel
practices these days which, though not mentioned in the Islamic law, are
obviously against the very spirit of the teachings of Islam. It is sad to see that
most of such cruelties are taking place in the so-called civilized Western
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countries. One thing, though, it is encouraging to see that the protest of the
Western Animal Welfarists against all kinds of cruel exploitation of animals is
well organised and, hopefully, will prevail.

From the Islamic point of view, however, the worrying thing is that the
developing countries, including most of the Islamic countries, have started
emulating their Western preceptors in practices such as: intensive farming
methods; use of insecticides which are harmful to human and animal health and
do more damage to the environment than good to crops; export of animals in
millions for exotic foods or for profit-motivated experiments to manufacture
cosmetics and other such luxuries; etcetera. Better and quicker returns, plus the
feeling that the civilized Western society has given its tacit approval to these
and many other cruel methods of making money are corroding the moral ethos
of the under-developed as well as the affluent nations of the East. Islam’s
directive teachings in cases like this are very helpful and educational, as the few
examples given below will show:

THE MORAL APPEAL OF ISLAM

Most of the sermons from our pulpits are admonitions against sin. If some-
one were inclined to choose a subject pertaining to animal welfare, there is
enough material in every scripture to choose from. For example, here are two
sayings of the Holy Prophet Muhammad'® which could make very appropriate
themes for such sermons. In the following sayings the Holy Prophet™ has
placed the killing of animals without a justifiable reason as one of the major sins:

*“ Avoid ye the seven obnoxious things [deadly sins]: polytheism; magic; the
killing of breathing beings*!' which God has forbidden except for rightful
reason . . ..}

“The baneful [sinful] things are: polytheism; disobedience to parents; the
killing of breathing beings.’’*?

*! The Arabic word for "breathing beings’ is ‘Nafs’. Until recently it used to be taken as meaning *human
beings’ only. All the Arabic dictionaries give the meaning of ‘Nafs’ as ‘Rizh’ (soul), and since they are
breathing creatures, there seems to be no reason why the Qur‘anic verses Nos. 6:152 and 15:33 should not
comprehend all *breathing beings’, i.e. all species of animals. These verses should be read in conjunction with
other verses of the Qur'an Majeed and numerous 4 hadith which speak of the sanctity of life as a whole,
declare animals as possessing soul (zi Rihin) and place animals physically at par with human beings.

1:125

The Holy Prophet'™ has even tried the ‘Punishment and Reward’ approach
in the following 4 hadith:

“The Prophet'® told his companions of a woman who would be sent to Hell
for having locked up a cat; not feeding it, nor even releasing it so that it could
feed herself.”’*? (This Hadirh has been recorded by almost all the authentic
books of Hadith, as the Ref. No. 53 will show).

“The Prophet™ told his companions of a serf who was blessed by Allah for
saving the life of a dog by giving it water to drink and quenching its thirst.””*

“The Prophet® was asked if acts of charity even to the animals were
rewarded by God. He replied: ‘yes, there is a reward for acts of charity to every
beast alive.”’%3
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1:126

1:127

1:128

1:129

1:130

“Mishkat Al-Masabih™ concludes from “Bukhari”’ and “Muslim” to the
effect that: ‘A good deed done to a beast is as good as doing good to a human
being; while an act of cruelty to a beast is as bad as an act of cruelty to human
beings’ and that: ‘Kindness to animals was promised by rewards in Life
Hereafter’.*¢

BEASTS OF BURDEN

The following Ahadith lay down the principles that the animals in the
service of man should be used only when necessary and for the purpose for
which they are meant, and that their comfort should not be neglected:

The Prophet'® once saw a man sitting on the back of his camel in a market
place, addressing people. He said to him: ‘do not use the backs of your beasts as
pulpits, for God has made them subject to you so that they may take you to
places you could not otherwise reach without fatigue of body.””’%’

“The Prophet ¥ once passed by a lean camel whose belly had shrunk to its
back. ‘Fear God’ he said to the owner of the camel, ‘in these dumb animals and
ride them only when they are fit to be ridden, and let them go free when it is meet
that they should rest.””s®

About taking care of animals during travelling, the Holy Prophet ¢ used to
give the following advice:
“When you journey through a verdant land, [go slow to] let your camels graze.
When you pass through an arid area, quicken your pace [lest hunger should
enfeeble the animals]. Do not pitch your tents for the night on the beaten tracks,
for they are the pathways of nocturnal creatures.””*’

Saying daily prayers (salat) is one of the five most important obligations of
the Muslim religion. In the following Hadith, one of his companions tells us
that the Holy Prophet® and his fellow travellers used to delay even saying their
prayers until they had first given their riding and pack animals fodder and had
attended to their needs:

““When we stopped at a halt, we did not say our prayers until we had taken
the burdens off our camels’ backs and attended to their needs.””%°

Hazrat Imam Ali’s general advice about pack-animals is: ‘““be kind to pack-
animals; do not hurt them; and do not load them more than their ability to
bear.”¢!

MENTAL CRUELTY

Islam’s concern for animals goes beyond the prevention of physical cruelty
to them, which, logically, is a negative proposition. It enjoins on the human
species, as the principal primates of animated world, to take over the
responsibility of all creatures in the spirit of positive philosophy of life and be
their active protectors. Prevention of physical cruelty is not enough; mental
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1:131

1:132

1:133

1:134

1:135

1:136

cruelty is equally important. In this age of scientific research and knowledge, it
should not be difficult to comprehend that these so-called ‘dumb animals’, too,
have feelings and emotional responses. Dogs, cats and various other animals
that have become part of human society as pets, were originally untamed
brutish animals. It was only love and care that won their confidence in man; and
it is only their ill treatment and neglect by man that brings back the beast in
them.

The incidents of the Holy Prophet Muhammad’s'® personal grooming of his
horse; his wife A’isha’s rough handling of her camel; the Holy Prophet’s®
prohibition of cutting forelocks, the mane or tail; the condemnation of striking
and branding on the face or ears; — all these and many other such Ahadith
show that this great man, Muhammad® had realized even fourteen centuries
ago that animals have a sense of adornment and sensitivity. In the following
incident, a bird’s emotional distress has been treated as bad as a physical
injury:

“We were on a journey with the Apostle of God'®, and he left us for a while.
During his absence, we saw a bird called hiummara with its two young and took
the young ones. The mother-bird was circling above us in the air, beating its
wings in grief, when the Prophet came back and said: ‘who has hurt the
FEELINGS of this bird by taking its young? Return them to her’.”’¢?

It is reported by the same authority that: “a man once robbed some eggs from
the nest of a bird. The Prophet® had them restored to the nest.”s?

SLAUGHTER OF FOOD ANIMALS

One wonders why Islam, with all its concern for animals, has allowed its

followers to consume their meat and did not ask them to become vegetarian,
like some other religions. The question of vegetarianism and meatarianism will
be discussed later. Let us accept the fact that Islam has allowed the slaughter of
animals for food and see what instructions it gives us to ensure humane
slaughter, with as little pain to the victim as possible. The following 4 hadith are
self-explanatory:
“God’s Messenger ¥ was reported as saying: ‘Allah Who is Blessed and
Exalted, has prescribed benevolence towards everything [and has ordained that
everything be done in a good way]; so, when you must kill a living thing, do it in
the best manner and, when you slaughter an animal, you should [use the best
method and] sharpen your knife so as to cause the animal as little pain as
possible’.”’%4

“The Messenger of Allah was heard forbidding to keep waiting a quadruped
or any other animal for slaughter.’’%

The Prophet  forbade all living creatures to be slaughtered while tied up
and bound.”%¢

“The Holy Prophet ©® said to a man who was sharpening his knife in the
presence of the animal: ‘Do you intend inflicting death on the animal twice —
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1:137

1:138

1:139

1:140

1:141

1:142

1:143

once by sharpening the knife within its sight, and once by cutting its throat?”’¢’

Hazrat Imam Ali says: “Do not slaughter sheep in the presence of other
sheep, or any animal in the presence of other animals.”®®

Hazrat "Umar once saw a man denying a sheep, which he was going to
slaughter, a satiating measure of water to drink. He gave the man a beating with
his lash and told him: “Go, water it properly at the time of its death, you
knave!”’6°

It is reported about Hazrat *Umar that he once saw a man sharpening his
knife to slaughter a sheep, while he was holding the cast sheep down with his
foot placed on the snout of its face. He started lashing the man until he took to
his heels. The sheep, meanwhile, had scampered off.”

CONCLUSION

There seems to be no better winding up of this chapter than by quoting a
great Muslim theologian of this century — Sayyid Abu A’la Maududi (1903-
79 A.C. 1281-1357 A.H.). This is what he says about the rights of animals and
their general treatment in the light of the teachings of Islam:

“God has honoured man with authority over His countless creatures.
Everything has been harnessed for him. He has been endowed with the power
to subdue them and make them serve his objectives. This superior position
gives man an authority over them and he enjoys the right to use them as he likes.
But that does not mean that God has given him unbridled liberty. Islam says
that all the creation has certain rights upon man. They are: he should not waste
them on fruitless ventures nor should he unnecessarily hurt or harm them.
When he uses them for his service he should cause them the least possible
harm, and should employ the best and the least injurious methods of using
them.

“The law of Islam embodies many injunctions about these rights. For
instance, we are allowed to slaughter animals for food and have been forbidden
to kill them merely for fun or sport and deprive them of their lives without
necessity . . . Similarly, killing an animal by causing continuous pain and injury
is considered abominable in Islam. Islam allows the killing of dangerous and
venomous animals and of beasts of prey only because it values man’s life more
than theirs. But here too it does not allow their killing by resort to prolonged
painful methods.

“Regarding the beasts of burden and animals used for riding and transport,
Islam distinctly forbids man to keep them hungry, to take hard and intolerable
work from them and to beat them cruelly. To catch birds and imprison them in
cages without any special purpose is considered abominable. What to say of
animals: Islam does not approve even of the useless cutting of trees and bushes.
Man can use their fruit and other produce, but he has no right to destroy them.
Vegetables, after all, possess life, but Islam does not allow the waste of even
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lifeless things; so much so that it disapproves of the wasteful flow of too much
water. Its avowed purpose is to avoid waste in every conceivable form and to
make the best use of all resources — living and lifeless.”””!

COMMENTS AND ABBREVIATIONS

(i) Paragraphs have been numbered both in the English and the Arabic sections. The
first figure stands for chapter and the second for paragraph.

(ii) Our Christian readers may like to know that in Islam the dates are not given as
A.D. Anno Domini means “The year of Our Lord”. We prefer A.C. — Anno
Christum, Christ being accepted as Messenger of God rather than the Lord.

(iii) A.H. = Anno Hijrae, i.e. the year of migration, when the Holy Prophet
Muhammad'® had to migrate from Mecca to Medinah in 622 A.C. This date has
been established as the first year of the Islamic era.

(iv) H. = Hadith (plural: Ahadith), i.e. words and deeds (Sunnah) of the Holy
Prophet Muhammad ®,

(v) Q. = The Qur’an Magjeed.

(vi) References. = In the Hadith references, the name of the book has been written
within inverted commas and have been numbered.
The Qur’anic references, have been given in the text after the quotation. The first
figure stands for chapter and the second for verse. In some English translations
the numbers of verses may be different. In that case, please look for the verse
one or two numbers up or down.

(vii) S. = It is considered meritorious and obligatory for a Muslim to pronounce a
reverential Salam whenever the name of a Messenger of God is uttered or
written. ‘S’ stands for ‘peace be upon him’.

(viii) ‘Muslim’ means one who submits to God. Believers in Islam prefer to be called
‘Muslims’ and not ‘Muhammadans’ or by other names or spellings.

REFERENCES AND NOTES

1. Hasan bin Haitham, a famous Muslim philosopher and scientist (cir. 11th century
A.C.) known in Europe as ‘Al-Hazen’. He belonged to the first school of
Scholisticism called the ‘Academy of Science and Philosophy’ which was
founded by Abu Huzaifa Wasil in the early 8th century A.C. as quoted in “The
Spirit of Islam”; Syed Amir Ali; 10th Edition; Chatto & Windus, London; June
1964; p.424.

2. Maulana Jalal-ud-Din Rumi — one of the most eminent ‘orthodox’ Muslim
theologians and mystics (1207-1273 A.C. = 585-651 A.H.). As quoted in the
same as Ref. No. 1); p.425.

3. cf. “Tabari’s Commentary”, 2:65; “Manar”, 6:448; for Taghut in the sense of
evil. Also see “Razi”.
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10.
11.

12.
13.

14.

15.

16.
17.
18.
19.
20.

21.

22,
23.
24.
25.
26.

“Maxims of Ali”’; translated by A. Halal from ‘“Nahj-ul-Balagha” (in Arabic);
Sh. Muhammad Ashraf, Lahore, Pakistan; p.436. (hereafter referred to as
“Maxims”’. The Imam, Hazrat Ali bin Abi Talib was the son-in-law of the Holy
Prophet Muhammad ©®, and the fourth Caliph (644-656 A.C. = 22-34 A.H.).

. Narrated by Anas. “Mishkat al-Masabih”, 3:1392; quoted from “Bukhari”.

“Wisdom of Prophet Muhammad’®; Muhammad Amin; The Lion Press,
Lahore, Pakistan; 1945.

“Bukhari” and ‘“Muslim”’.

Juristic Rules serve as legal maxims in the Islamic jurisprudence (Figh).
“Maxims” (see Ref. No. 4); pp. 203, 381.

cf. “Razi” and “Al-Azhari”, as quoted in “Manar” II (in Arabic); p.248.

“The Message of the Qur’an”; Muhammad Asad; Dar al-Andalus, Gibraltar;
1980; footnotes 18, 19; p.359.

“Musnad of Ahmad”, 5:440 and 3:184. (hereafter referred to as ‘Musnad’).

“Basic Writings of Hsun-Tzu; Burton Watson; Columbia University Press, New
York; 1963; p.106.

“Arabia — The Islamic World Review’’; Vol. 4, No. 49, September 1985;
Slough, England; p.11.

Narrated by Ibn "Umar and by Abdallah bin Al-As. “Nasai”’, 7:206, 239, Beirut.
Also recorded by ‘“Musnad” and by “Musnad al-Jami — Ad-Darimi”; Delhi,
1337. Also “Mishkat al-Masabih’; English translation by James Robson, in four
volumes; Sh. Muhammad Ashraf, Lahore, Pakistan; 1963 (hereafter referred to
as ‘Robson’);

Narrated by Abu Umama. Transmitted by ““Al-Tabarani”.

In Arabic: “AL-A’amalo binniyah”.

In Arabic: “Ma la yutimmo al-wajib illa behi, fahuwa wajib”.
In Arabic: “Ma ad’a ela al-harame, fahuwa haramun”.

“The Meaning of the Glorious Qur'an”’; English translation by Marmaduke
Pickthall; George Allen & Unwin Ltd., London; 1957; footnote to verse 63,
chapt. 5.

In Arabic: “Iza ta’ariz mufsidatane, ro’id a’zamahuma zararan be irtikabe
akhfa-huma”.

In Arabic: “Dur-ul-mafasid mugaddamun 'ala jalb-ul-masaleh”

In Arabic: “Al-zararo la yazal”.

In Arabic: “Al-zararo ld yazalo be mislehi au be zararin akbaro minho”.
In Arabic: “Iza ta’zuro al-aslo, yusaro ila-I-badle”.

In Arabic: “Ma jaza le uzrin, batala be zawalehi”.
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217.
28.

29.
30.

31.
32.

33.

34.

35.

36.
37.

38.

39.

40.

4]1.
42.

43.

44.

45.
46.

In Arabic: “Sadduz-zarae al-mua’ddiyate ela-l-fasad”.

Narrated by Abu Malik on the authority of his father. “Abu Dawud” and
“Tirmidhi” as recorded in “Garden of the Righteous — Riyad as-Salihin” of
Imam Nawawi; translated by M. Z. Khan; Curzon Press, London, 1975;
(hereafter referred to as ‘Riyad’); Hadith No. 815, p.160.

id.

Narrated by Mu’awiah. “Abu Dawud”’; (see ‘Riyad’, Ref. No. 28); Hadith No.
814, p.160.

In Arabic: “La taqtolu bi-l-iza’a’.

Narrated by Jabir bin Abdullah. “Muslim”, Vol. 3, Hadith No. 2116. Also
“Awn al-Ma’bud Sharh Abu Dawud” (hereafter referred to as ‘Awn’); 7:232,
Hadith No. 2547. Also “The Lawful and Unlawful in Islam’’ (in Arabic); Yusuf
el-Kardawi; Mektebe Vahba, Cairo; 1977; p.293. Also ‘Robson’ (Ref. No. 15);
p.872.

Narrated by Abu Wagqid al-Laithi. “Tirmidhi’’; Hadith No. 1480, Chapt. on ‘Al-
At’imah. Also ‘Robson’ (Ref. No. 15); p.874.

“Kitab al-Maqanna”, 3:542. Also ““Al-Mahli”, 7:457; Ibn Hazm; (both in
Arabic).

“Al-Mahli”, 7:457; Ibn Hazm; (in Arabic). Hazrat "Umar ibn al-Khattab was
the second Caliph (634-644 A.C. = 12-22 A.H.).

“Kitab al-Nil wa Shifa’ al-Alib”’, 4:460; (in Arabic).

“Muslim” and ‘“‘Bukhari”. Also “Holy Traditions”; 1lst Edition; Vol. 1;
Muhammad Manzur Ilahi; Ripon Press, Lahore, Pakistan; 1932; p.149.

Narrated by A’ishah. “Muslim”, Vol. 4, Hadith No. 2593, Also “Awn”, 7:155,
Hadith No. 2461; (Ref. No. 32).

Narrated by Yahya bin Said. “Malik bin Anas al-Ashabiy”. Also “Al-
Muwatta”, (in English); Divan Press, Norwich, England; 1982; p.205.

Narrated by ‘Utba bin Abdul Salamiy. “Abu Dawud”. Also ““Awn”, 7:216,217,
Hadith No. 2525; (Ref. No. 32).

Narrated by Abdullah bin *Umar. “Muslim”, Vol. 3, Hadith No. 1958.

Narrated by Abdulla Ibn Abbas. “Awn”, (Ref. No. 32); 8:15, Hadith No. 2803.
Also ‘Robson’; p.876. (Ref. No. 15, but it does not mention ‘Bedouins’).

Narrated by Abdullah bin Abbas. “Muslim”, Vol. 3, Hadith No. 1957. Also
‘Robson’; p.872; (Ref. No. 15).

Narrated by Abdullah bin Umar. “Bukhari’ and “Muslim”. Also ‘Robson’;
p.872. (Ref. No. 15).

Narrated by Anas. Recorded by ‘Riyad’ (Ref. No. 28); Hadith No. 1606; p.272.
Narrated by Ibn Abbas. ‘“‘Sahih Muslim — Kitab-us-Said Wa'l-Dabaha’ih”’
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47.
48.
49.

50.

51.

52.
53.

54.

55.

56.

57.

58.

59.

60.

61
62.

63

Chapt. DCCCXXII, Vol. III; Sh. Muhammad Ashraf, Lahore, Pakistan,
1976; Hadith No. 4813; p.1079; (hereafter referred to as ‘Kitab-us-Said).

id. Narrated by Said bin Jubair.
Narrated by Abdallah bin Ja’ffar. “An-Nasai”, 7:238.

Narrated by Wagqid al-Laithi. “Abu al-Darda”. “Tirmidhi”’, Hadith No. 1473,
Chapt. ‘Al-At’imah’. Also ‘Robson’ (Ref. No. 15); p.874.

Narrated by Abdullah bin Abbas. “Bukhari”, “Muslim”, “Tirmidhi” and
“Abu al-Darda”; recorded in ‘Riyad’ (Ref. No. 28); Hadith No. 1606; p.271.
Also ‘Robson’ (Ref. No. 15); p.876.

Narrated by Abu Huraira. “Sahih Muslim - Kitab-ul-Iman” (Ref. No. 46);
Chapt. XXXIX, Vol. I; p.52. “Bukhari”, 4:23. Also “Awn”, (Ref. No. 32);
Hadith No. 2857.

id. Narrated by Abdallah bin ’Amru.

Narrated by Abdullah bin *Umar. “Bukhari”, 4:337; recorded in ‘Riyad’ (Ref.
No. 28), Hadith No. 1605; p.271. Also “Muslim”, Vol. 4, Hadith No. 2242,
English translation by Abdul Hamid Siddigi; Sh. Muhammad Ashraf, Lahore,
Parkistan; 1976; Vol. 4, Hadith No. 5570; p.1215. (According to the English
translation, this Hadith was also narrated by Abu Huraira and by Naqi who had
heard it from Abdullah); Hadith No. 5573; p.1215.

Narrated by Abu Huraira. “Muslim”, Vol. 4’ Hadith No. 2244, Also “Bukhari”,
3:322. Also “Awn” (Ref. No. 32); Hadith No. 2533.

Narrated by Abu Huraira. “Bukhari”, 3:322. Also ‘“Muslim”, Vol. 4; Hadith
No. 2244. Also “Awn” (Ref. No. 32), 7:222, Hadith No. 2533. Also ‘“Mishkat
al-Masabih”’; Book 6; Chapt. 6.

“Mishkat al-Masabih”; Book 6; Chpt. 7; 8:178.

Narrated'by Abu Huraira. “Awn” (Ref. No. 32); 7:235; Hadith No. 2550. Also
“Traditions of Islam”; Alfred Guillaume; Khayats Oriental Reprinters, Beirut,
Lebanan; 1966; pp. 106, 107. (hereafter referred to as ‘Guillaume”).

Narrated by Abdullah bin Ja’ffar. “Awn” (Ref. No. 32); 7:221; Hadith No.
2532.

Narrated by Abu Huraira. “Sahih Muslim - Kitab al-Iman” (Ref. No. 53); Vol.
IIT; Chpt. DCCCVII; Hadith No. 4724, pp. 1062, 1063.

Narrated by Anas. “Awn” (Ref. No. 32); 7:223; Hadith No. 5234. Also
‘Guillaume’ (Ref. No. 57); pp.106, 107.

“Maxims” (Ref. No. 4).

Narrated by Abdul Rahman bin Abdullah bin Mas’ad. “Muslim”. Also “Awn”’
(Ref. No. 32) Hadith No. 2658. Also ‘Guillaume’ (Ref. No. 57); p.106.

id.
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64 Narrated by Shaddad bin Aus. “Muslim”; Vol. 2; Chpt. 11; Section on ‘Slaying’;

65.

66.
67.
68.
69.

70.
71.

10:739, verse 151. Also ‘Robson’ (ref. No. 15); p.872. Also recorded in ‘Riyad’.
(Ref. No. 28); Hadith No. 643; p.131.

“Bukhari”. Also “Muslim”; Vol. 2; Chapt. 11; Section on ‘Slaying’; 10:739;
verse 152. Also ‘Robson’ (Ref. No. 15); p. 872.

id. (Ref. No. 46); Hadith No. 4817; p. 1079.
“AL-fruo Min-al-Kafi Lil-Kulini” (in Arabic); 6:230.
id. (for Hazrat Ali see Ref. No. 4).

Reported by Ibn Sirin about Hazrat ’Umar and recorded in ““badae al-Sanae”’ (in
Arabic); 6:2811.

id. 6:2881.

“Towards Understanding Islam’; Sayyid Abu A’la Maududi; English trans-
lation by Dr. Khurshid Ahmad, a Muslim of renown in the literary and religious
circles in the West; Islamic Publications Ltd., 13-E Shah Alam Market, Lahore,
Pakistan.
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